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ABSTRACT
Much of Christianity today neglects the role of the prophet. Christians who do acknowledge
prophetic ministry commonly limit the impact of prophecy. Pentecostals, who embrace the role,
often do not have a full biblical understanding of what a prophet is and what a prophet is to do.
The project first builds a theological framework for the function of prophets and prophecy within
the ecclesial community. From the theological framework, a model of the prophethood of
believers is developed to encourage prophetic ministry that is inclusive, exercises discernment,
and is faithful to the witness of Jesus Christ. The prophetic model is implemented in the lives of
believers as they interact with the biblical story and the testimonies of prophetic believers. The
prophet is distinguished first by a face-to-face relationship with YHWH. The prophet then serves
as a witness of YHWH and ministers by speaking and actuating the word of God. In an intimate
encounter, a prophet hears from God, receives a word to be shared with God's people, then acts.
However, it is not just the prophet who is to act. The prophet's work is to move all of God's
people to act.
The study investigates prophetic ministry in proto-Pentecostals of the nineteenth century,
the classic Pentecostals of the early twentieth century, and the classic, charismatic, and
independent Pentecostals from the 1970s to the 2020s. Field research from 2018-2020 focused
on a sample of American Christians’ theology of prophets and prophecy. The Ministry of the
Spirit, Prophetic Witnesses encourages sons and daughters to live as prophetic witnesses in the
community. The identity of prophetic witnesses is not found in a charismatic gift or office; they
are defined by the Risen Lord Jesus Christ and empowered by the Holy Spirit to prophesy. This
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prophetic ministry model could help contemporary believers develop discernment to engage the
culture and confront the day's voices in the power of the Holy Spirit.
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CHAPTER ONE: THE PROJECT INTRODUCED
Introduction
Prophets and prophecy have aroused curiosity and fascination in Jewish, Christian, and
Muslim circles for centuries. The claim of prophets to not only speak on behalf of God
but deliver the word of the Lord is a notion met with skepticism as well. Yet, the
Christian faith is founded upon the Triune God revealing Himself to those who became
witnesses of His Glory. Like the prophets, witnesses were “carried along by the Holy
Spirit” and spoke the inspired word of God (2 Peter 1:16-20 NIV). As the witness was
read and accepted by the churches, the scriptures were formed. Jesus, the complete
revelation of God in the flesh, promised His followers they would receive the Holy Spirit
and be empowered to be witnesses (Acts 1:4-8). God poured out the promise on the Day
of Pentecost, and Peter exclaimed, “This is what the prophet Joel spoke of” (Acts 2:1721). The ramifications and scope of the outpouring of the Holy Spirit on the day of
Pentecost continue to be realized in the lives of the followers of Jesus to this day.
The research of this dissertation considers the implication of the Spirit of
prophecy at work within believers, both individually and in the community. The Holy
Spirit's promise, as poured out at Pentecost, is a call for believers to be “prophetic
witnesses”1 who minister like Jesus. The prophetic ministry Peter describes does not
seem to be limited to a select few women or men; instead, prophethood is elemental to all

1

Luke Timothy Johnson, Prophetic Jesus, Prophetic Church: The Challenge of Luke-Acts to
Contemporary Christians (Grand Rapids, MI/Cambridge UK: William B. Eerdmans Publishing Company,
2011), Page 6.
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believers.2 The study asks the question: What is the extent of the common prophetic
expressions to all believers? What do prophetic expressions look like within an individual
believer? And what does prophetic ministry look like in the community of believers?
Finally, given the diverse views of prophetic expressions today amongst people of faith,
are contemporary models of prophetic function consistent with the Pentecostal model of
Luke/Acts? The model of the prophetic ministry of Moses, built upon face-to-face
intimacy with God, followed by prophetic proclamation and actuation in the prophet and
his community, fills the expectation of the Luke/Acts narrative.
On the day of Pentecost, the followers of Jesus gathered, the house was shaken,
and a rushing wind from heaven was heard. The disciples saw the fire come and rest on
each person, and they spoke in other tongues. The commotions in the room drew a
wondering crowd; some people mocked the disciples, accusing them of being drunk, and
others asked what this behavior meant. Peter explained, “this is that” prophesied by the
prophet Joel, the fulfillment of the promise of the Spirit to be poured out upon all flesh.
Peter interprets the events that people were witnessing on the day of Pentecost as
fulfilling the prophecy of Joel.3 The effects of the Holy Spirit outpouring meant daughters

2

Roger Stronstad, The Prophethood of All Believers: A Study in St Luke’s Charismatic Theology,
Kindle. (Cleveland, TN: CPT Press, 2010); Roger Stronstad, The Charismatic Theology of St. Luke, Kindle.
(Peabody, MA: Baker Publishing Group, 1984); Roger Stronstad, “The Rebirth of Prophecy: Trajectories
from Moses to Jesus and His Followers,” Journal of Biblical and Pneumatological Research 5 (2013). I
will dialogue primarily with Roger Stronstad, Luke Timothy Johnson, and Willie James Jennings. Stronstad
introduced the term “prophethood of believers.” I adopt the phrase “prophetic witnesses” from Luke
Timothy Johnson, Prophetic Jesus, Prophetic Church: The Challenge of Luke-Acts to Contemporary
Christians (Grand Rapids, MI/ Cambridge UK: William B. Eerdmans Publishing Company, 2011). This
work is constructive when considering prophetic ministry in the context of the faith community. Jennings’s
work is particularly challenging to consider the social implications of the prophetic outpouring of the Holy
Spirit. I discuss the general contributions of Stronstad, Johnson, and Jennings in chapter two.
3
Joel 2:28-ff. Peter interprets the events of Pentecost along the lines of a peshat or literal exegesis,
the first of four levels of thought in Hebraic thought. The acrostic PaRDeS is the multi-lens approach
traditionally used by Jews reading the Bible (Pashat = plain sense, Remez = allegorical sense, Derash =
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and sons would prophesy, old men would dream dreams, and young men would see
visions. Even servants would participate in the prophetic ministry wrought by the Holy
Spirit. The prophetic promise of the Holy Spirit is gender, generational, and class
inclusive. Luke's narrative in two parts presents the fulfillment of “things that have been
accomplished amongst us”4 and the continuation of the work of God by Christ Jesus
through the power of the Holy Spirit. In the prologue, Luke informs the reader of
Theophilus his intent to compile a narrative wherein the eyewitnesses become ministers
of the word given to them: the gospel (Luke 1:1-4). Acts narrate a continuation of what
Jesus “began to do and teach” (Acts 1:1-5) that is accomplished through the witnesses of
Jesus, whom the Holy Spirit empowers. Luke tells the story of God fulfilling the Law,
Prophets, and Writings in Christ Jesus (Luke 24:44-45) and continuing His story through
the Spirit-baptized witnesses.

The Rationale for the Project
The research project builds a theological framework for the function of prophets and
prophecy within the ecclesial community. Paul, writing in Ephesians, described the
purpose of the ministry gifts (charisms) given to the church to (1) prepare believers for
ministry, (2) equip the body of Christ, (3) become one in the witness of Jesus, and (4) to

inquiring or interpretative reading, and Sod = mystical reading or codes and signs). JPS Guide: The Jewish
Bible. Philadelphia: The Jewish Publication Society, 2008, Page 108. Hernando offers a concise
explanation in James D. Hernando, Dictionary of Hermeneutics: A Concise Guide to Terms, Names,
Methods, and Expressions. Springfield, MO: Gospel Publishing House, 2012, Page 50.. For an in-depth
understanding of Hebraic thought see Abraham Joshua Heschel 1907-1972, Gordon. Tucker, and Leonard
1946- Levin, Heavenly Torah: As Refracted through the Generations (New York: Continuum, 2005).
4
Luke 1:1 ESV translates πρᾶγμα as “things.” Hebrews 6:18 and 11:1 NLT links things or events
with hope. Christian Maurer. “Πράσσω, Πρᾶγμα, Πραγματεία, Πραγματεύομαι, Διαπραγματεύομαι,
Πράκτωρ, Πρᾶξις.” Edited by Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich. Theological
Dictionary of the New Testament. Grand Rapids, MI: Eerdmans, 1964–. At times the term πρᾶγμα or things
is innocuous in much of Greek usage; the NT writers press the meaning to allude to things or events that
occurred because of divine influence.
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mature in the fullness of Christ. Paul’s emphasis is consistent with the picture of the
prophetic witnesses in Acts who function as a prophetic community. The proposed model
of the prophethood of believers encourages prophetic ministry that is inclusive, exercises
discernment, and is faithful to the witness of Jesus Christ. Luke builds his theological
model of the prophet from the prophets in the Hebrew Bible, Moses in particular. Thus, a
model consistent with the ideal covenant community of YHWH can be formed by
investigating the prophetic ministry of Moses, Jesus, and the witnesses of Acts.
In recent years, the number of emerging adults in their twenties and thirties with
deeply felt positions that challenge the status quo has increased. According to the Pew
Research Center, many who self-identified as “nones” or “done” are leaving the
organized church.5 Many of this generation consider the cause of Christ to love
unconditionally to be at odds with the Church's preaching and practice of exclusivity
rather than inclusivity. In response, the call of the emerging generation is for expressions
of faith that are relational and authentic. The prophets of the Bible called the people to
live and act with justice and mercy, as YHWH instructed. Perhaps the heart and passion
for justice identified in the present young generation is a call to pick up the prophet's
mantle and be faithful to the witness of Christ. The promise of Pentecost is a generational
call to mothers, fathers, and children to be prophetic witnesses of Jesus.

5

Pew Research Center, “‘Nones’ on the Rise,” Pew Research Center’s Religion & Public Life
Project, October 9, 2012, https://www.pewforum. org/2012/10/09/nones-on-the-rise/.
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Researcher’s Connection
My connection with this project touches every aspect of the study, from the types of
questions asked to the curiosity motivating the avenues of discovery to the analysis of the
collected data. I come to the subject of prophetic ministry from the perspective of a
Pentecostal witness, pastor, father, and a developing scholar.

The Perspective of a Pentecostal Witness
My maternal grandfather, Lewis Messick, was an Assemblies of God (AG) pastor who
introduced the Pentecostal message to a Christian Missionary Alliance Church located in
the countryside outside of Peoria, Illinois. He worked at a factory during the Second
World War before becoming a history teacher for at-risk students. He later pastored
churches in Bettendorf, Iowa, and Ft. Collins, Colorado.
I was born and raised in a pastor's home. Throughout my school years, my father,
Reg Larson, served as pastor of an Assemblies of God (AG) church in Emporia, Kansas.
The Jesus Movement of the 1970s6 profoundly impacted college students across America,
including the students at Emporia State University. My father welcomed this new move
of God along with the Charismatic Renewal that followed. In contrast, many AG
members were cautious and skeptical of those experiencing the Holy Spirit from other
denominational backgrounds. My church experience drew from classic Pentecostalism's
traditions in the AG and the unpredictable zeal of the Charismatic Renewal.

The Jesus Movement is thoroughly covered in Kevin John Smith's, “The Origins, Nature, and
Significance of the Jesus Movement as a Revitalization Movement” (D. Miss., Asbury Theological
Seminary, 2003); Time magazine reported on the Jesus Movement in the cover story, “The Alternative
Jesus: Psychedelic Christ,” Time, June 21, 1971.
6
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I was blessed to observe up close the authentic life and witness of a Spirit-filled
life and ministry through my father and grandfather. I not only witnessed the faithful
witness and work of the Holy Spirit in my parents, but I became a follower of Jesus at a
young age, and I was filled with the Holy Spirit, evidenced by speaking in tongues, at the
age of twelve. At this young age, I understood Pentecostalism to be mainly about the
experience of speaking in tongues. During the years that followed, I was taught that
baptism in the Holy Spirit gives power to the believer to preach the word of God. I am
Pentecostal in both heritage and personal experience. The promise of Pentecost flourishes
in my life as I continue to grow, understand, and experience more of the Holy Spirit of
prophecy.
My Pentecostal perspective is biblical and experiential. Like myself, Pentecostals
hold the scripture to be the inspired word of God that informs life experience. Personal
experience and the church’s life are to be governed by scripture. The challenge for me,
and perhaps other Pentecostals, is to discern the entanglement of thoughts, emotions,
reasoning, and personal perception about being Spirit filled and remain faithful to living
out the biblical text. I read the Luke-Acts narrative as a personal and community
invitation to be a prophetic witness to the world. Although I must consider the scope and
limitations of this prophethood of believers, it is still possible to operate as a prophethood
of believers while being faithful to the text from a literary and canonical perspective.

The Perspective of a Pentecostal Pastor
I serve as a pastor in South Florida to a wonderfully diverse community of believers.
New Hope in Southwest Ranches, Florida, is of the Pentecostal tradition and affiliated
with the Assemblies of God. The community of South Florida, like much of the world, is

6

in a cycle of rapid change. Miami is a hub for much of Central and South America and
the Caribbean. The population of Florida continues to grow with people relocating from
across the USA. To minister effectively to this dynamic and diverse culture, one must
depend on the work of the Holy Spirit, in the same way He built a community from the
people of the world gathered in Jerusalem for the feast of Pentecost. As a pastor, or sheep
herder, my goal is to see people fully formed as persons and as a community. The
prophetic community of Acts 2 is paradigmatic of the Pentecostal community of
witnesses. Therefore, the foundation of a biblical theology of prophetic ministry is
essential for the pastor to develop effective believers.
Practices of ministry and robust theology should work together. All theology
should find its life or result in practical and applicable actions in the church’s life and
believers’ lives; otherwise, it is not good theology. Practical theology is built from faith
that seeks understanding. Credo ut intelligam or “I believe that I may understand,” was a
maxim of Anselm of Canterbury (1033-1109), part of his Prologion.7 However, Anselm
wasn’t the first to coin the phrase. The maxim of Anselm was drawn from Augustine
(354-430), who said, "Believe so that you may understand."8 Augustine’s point was that
the ontological path towards understanding, or knowledge begins with believing; this idea
contrasts with the concept that knowledge or understanding leads to faith. Augustine
argued that faith is essential and elemental to truth-seeking. Anselm, the Benedictine
monk, philosopher, and theologian, maintained his monastic rhythm of stewardship,
prudence, proper instruction, prayer, and contemplation after reluctantly becoming

7

Anselmus Cantuarienus, “Prologion,” The Latin Library, https://www. thelatinlibrary.
com/anselmproslogion.html.
8
“Augustinus Hipponensis—Sermo 43,” accessed July 29, 2021, https://www. augustinus.
it/latino/discorsi/discorso_054_testo.html.
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archbishop in August of 1093.9 Anselm was an agent of change who worked his theology
through prayer, contemplation, thinking, and practical reform while interacting with the
philosophers of his time. The endeavor of theology, in the tradition of Anselm, starts with
a devotion to Christian faith that is disciplined to seek and study, intertwined with prayer
and communion.
A well-formed theological framework of the prophethood of believers will
challenge and inspire people to live out the Father's promise (Acts 2:33) and serve to
guard believers from the distractions and abuses that could arise. The outpouring of the
Holy Spirit on the Day of Pentecost was foundational historically to the life of the church.
It is rudimentary to how the people of God should live and minister in the community.
The prophetic life of the church is chronicled in Luke-Acts, first in the words and actions
of Jesus and then in his followers. A critical Pentecostal hermeneutical approach to the
narrative can inspire individuals, challenge the status quo, call the church to fully express
the community of Christ, and equip the saints to discern between a true and false prophet.
Developing such discernment within believers should be a priority of pastoral ministry.

The Perspective of a Pentecostal Father
I am the proud father of two daughters and a son. Each of my children is active in their
faith, expressing their spirituality passionately and uniquely. Like many young women
and men in the emerging generation, my children are sensitive to social justice and
equality issues. My children are not content with the offerings of a “consumer-driven

Sally N Vaugn, “Anselm: Saint and Statesman,” Albion: A Quarterly Journal Concerned with
British Studies 20, no. 2 (Summer 1988): 205–220.
9
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church.”10 They want to participate in authentic, life-giving relationships that live up to
the standards of love and acceptance taught by Jesus. The excesses of notable
Pentecostals in previous generations produced disillusionment in their children, and the
frailties and failures of many church leaders have disheartened many in the emerging
generations. There is angst within the emerging generation that hopes beyond cynicism
for the supernatural life. As a father, I’m dedicated to providing an example of authentic
prophethood of believers for my children and their generation.
Much of the work of C. S. Lewis was given to dialogue with skeptics and seekers.
The language and method of Lewis can be helpful to engage the emerging generation. C.
S. Lewis defines a miracle as “an interference with nature by a supernatural power.”11
The authenticity of the incarnation of Christ (the grand miracle)12 is passed to the believer
by the Holy Spirit through Pentecost. Lewis used this language to engage the typical
reader. While the current generation of Pentecostals experiences God in curated
environments filled with imagery and artistry, the grand miracle of incarnation that Lewis
refers to can be expressed to this generation and fill their desire for the supernatural and
the authentic.
Spiritual moments can be reflective and contemplative, not just emotional and
ecstatic. Therefore, rather than mourning Pentecostal tradition’s loss, I want to encourage
my children and the emerging generation to find their unique place in the unfolding story

10

Alan Hirsch, The Forgotten Ways, Kindle. (Grand Rapids, MI: Baker Publishing Group, 2006),
110. “Christendom, operating as it does in the attractional mode and run by professionals, was already
susceptible to consumerism, but under the influence of contemporary church growth practice, consumerism
has actually become the driving ideology of the church’s ministry.” I believe there is a desire within many
in the emerging generation to be missional. A missional church is not the antithesis of a seeker-oriented
church, rather it helps identify what the soul is seeking and involves the community of faith in the process.
11
C. S. Lewis, Miracles, Revised ed. edition. (New York: HarperOne, 2009), 5.
12
Ibid., 173.
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of the Gospel. This is in line with the promise of Jesus, “I will ask the Father, and he will
give you another Counselor to be with you forever— the Spirit of truth. The world cannot
accept him because it neither sees him nor knows him. But you know him, for he lives
with you and will be in you. I will not leave you as orphans; I will come to you” (Jn
14:16–18 NIV).
The emerging generation are poised to express the fullness of the promise of
Pentecost (Acts 2:39). I intend to encourage the generation to hear the cries for social
justice and equality, echoing through the halls of Pentecostal tradition (Acts 2:17). I will
tell the story of those who cried for social justice and equality in the Pentecostal tradition
in the historical review in Chapter 2.

The Perspective of a Pentecostal Scholar
Classical Pentecostalism is rooted in a straightforward reading of the Bible as presented.
Pentecostals contend that the Bible is authoritative and applicable to all areas of life and
conduct. Testimony, not dogma, is at the heart of classic Pentecostalism; testimony is
living evidence that the Holy Spirit’s story that was at work in the first century as
demonstrated by the church in Scripture can and should be the story of the church today.
Zachary Tackett writes: “It is this God whom the Pentecostals find and experience in the
narrative of Scripture. In Scripture, Pentecostals participate in the testimony of the
interaction of God and humanity.”13 The story of the Bible becomes that which is

13

Zachary Michael Tackett, “The Embourgeoisement of the Assemblies of God: Changing
Perspectives on Scripture, Millennialism, and the Roles of Women” (Ph.D., The Southern Baptist
Theological Seminary, 1998), 186. Tackett develops the idea further in Zachary Michael Tackett, “As
People of the Gospel: Pentecostals’ Use of Scripture and the Nature of Gospel,” Journal of Pentecostal
Theology 29, no. 1 (2020): 16–34. “Pentecostals read, hear, visualize, and rehearse Scripture in ways that
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canonical in Pentecostalism. The text is essential; however, the source and historicity pale
next to the story. More than creed or historical proof, Pentecostals find virtue in
experiencing God and relating these experiences to the community via testimony. So,
“doctrines may be challenged and even overturned without striking at the very heart of
Pentecostal faith,” Scott Ellington explains, “because the central emphasis of
Pentecostalism is not a teaching which must be believed or a proof which can be deduced
and defended against all challenges, but a God who must be reckoned with in direct
encounter.”14 The underpinning of the holiness movement may have been responsible for
maintaining high moralistic standards amongst classic Pentecostals. It was genuine piety,
not doctrinal primacy, that challenged the Pentecostal quest to be separate from the
world. The trap of legalism often ensnared those who strove for holiness.
Pentecostals employ a straightforward hermeneutic, “Jesus is the same yesterday,
today, and forever” (Hebrews 13:8 NIV). The narrative of Acts is the playbook for classic
Pentecostals who read themselves into the Holy Spirit’s story, continuing the work of
Jesus to seek and save the lost. Some scholastics will reject pietism and experience as an
appropriate rubric for the interpretation of Scripture, but that did not dissuade the classic
Pentecostal who wanted to experience Jesus and the Holy Spirit in the same way the
believers of the New Testament did. Chapter two will consider these dynamics at work in
Pentecostalism and how they shaped the understanding of prophetic expression in
persons and their community.

lead to a continuing expression of gospel. The gospel that gave birth to Scripture through the work of the
Spirit now emerges anew through the Spirit via the reading, hearing, visualizing, and rehearsing of the
narrative of Scripture. The participatory and embodied use of Scripture via the Spirit empowers
Pentecostals to participate in a continuing expression of gospel,” 17.
14
Scott A Ellington, “Pentecostalism and the Authority of Scripture,” Journal of Pentecostal
Theology 4, no. 9 (October 1996): 17.
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William Menzies and Gordon Fee acknowledged the deficiency of many
Pentecostals to be faithful to the text. These criticisms are especially poignant as Menzies
and Fee are esteemed, Pentecostal scholars. Typically, as suggested by Menzies,
“Pentecostals did not look to the text for the origination of theology, but the
biblical/theological verification of their experience.”15 Menzies spurs Pentecostals to
begin with the text, to set the possibilities and boundaries for experience, rather than
letting the experience set the standard. Gordon Fee similarly states, “Pentecostals’
attitude towards scripture regularly has included a disregard for scientific exegesis and
carefully thought-out hermeneutics.” Fee continues, “In place of scientific hermeneutics,
there developed a kind of pragmatic hermeneutics—obey what should be taken literally;
spiritualize, allegorize, or devotionalize the rest.”16 Fee says the problem is not that
Pentecostals think or process differently but that they often do not think critically. Some
Pentecostal scholars of the late twentieth and early twenty-first centuries, in contrast,
embraced new approaches that call for critical thinking in ways that are inherent in
Pentecostalism such as story and testimony.
Rather than retreating from carefully thought-out hermeneutics, Pentecostal
scholars increasingly embrace their unique perspectives and engage in meaningful
conversations.17 As a result, Pentecostal scholars employ critical approaches that have
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emerged in recent decades that give meaningful importance to the simplistic sentiment to
live out the biblical story today. Stronstad, in The Charismatic Theology of St. Luke,
notes three fundamental methodological issues to be addressed to interpret Luke-Acts: (1)
the literary and theological homogeneity of Luke-Acts, (2) the theological character of
Lukan historiography, and (3) the theological independence of Luke.18
The canonical approach to biblical theology is also advantageous for Pentecostal
research. In particular, the reader should consider the way the text was shaped by the
canonical process and the text's context within the canon historically.19 The relationship
of spoken prophecy and the inspired text are examined by Rickie D. Moore.20 The
function of revelation, prophet, and God's word is an obvious point of the discussion in
the development and the reflection upon the Hebrew Bible. The reader should also
consider the canonical shaping and formation of Luke-Acts and the other gospels. The
present study engages the scriptures as a unified story fulfilled in Jesus and told via Holy
Spirit-empowered witnesses.21
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Contextual Scope and Limitations of the Project
The project's research first exercised an exegetical-theological review of prophetic
ministry. The second stage of this research is a historical review of prophecy and
prophetic ministry within Pentecostalism from the early 1900s to the present. Finally, a
study of prophetic ministry within eight diverse settings utilizing a mixed qualitative and
quantitative research method will follow Chapter 3.
A Pentecostal theology that is informed by canonical and literary approaches to
Scripture will be engaged. The biblical story is the revelation of God to and through
humans. The canonical design of the Tanakh offers the Hebrew Scriptures with the
prophets’ story at its heart, and the Torah, given by Israel’s iconic prophet Moses, at its
apex. This research asks the question, what is the prophet and prophecy model for Luke,
his audience, and the audience on the Day of Pentecost?
Presumably, the Jewish faith story formed the prophet's conceptual model and
prophecy for the first followers of Jesus. Pauline theology’s current interpretation can
distort the picture of the prophet imagined at Pentecost in Acts 2. For the Pentecostal
community, it seems that there are challenges we face to reconcile systematic or
dogmatic theology with biblical theology. Wherein systematic or dogmatic theology has a
place, they should not be forced upon the biblical narrative. Systematic approaches
cannot adequately define the nature, scope, and limitations of the Holy Spirit's prophetic
outpouring. Still, it is the narrative of Israel's story that gives shape, color, texture, light,
and meaning to the Pentecost event. Chapter two asserts that biblical exegesis based upon
story and testimony is the reader's best tool for understanding prophets and prophecy. A
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consideration of reception history is vital to answer the core question, how does the
prophecy function in the OT story.
The process and result of canonization must be considered when studying God's
revelation to humans in scripture and, prophecy. While the canon was shaped the story
unfolded. The community of faith was called upon to exercise discernment regarding
prophecy, hold to what was true and shun what was false. The dynamics of YHWH
interacting with humanity in real-time call for the readers of the story to evaluate the
foundation of what is determined to be sacred.
Pentecostals are people of experience, narrative, and testimony. Yet, Pentecostals
have commonly acquiesced to systematic approaches from modernity's direction rather
than highlighting the unique perspective of testimony and story. The biblical review
summary will include a literary exegetical review and a theological history of prophets
and prophecy in Pentecostalism. Many Pentecostals may have an innate affinity for
interpreting scripture via reception history.22 Pentecostals are typically a people of story
and testimony. The prominence of the written word and the spoken or charismatic word
is present within the narrative of Deuteronomy. Rickie Moore argues they “serve to
strengthen the impression that prophetic utterance in addition to its role in generating
certain parts of the written cannon was seen to have a place and function alongside that of
inscripturated revelation.”23 Rather than suppressing this charisma for the sake of
satisfying the historical critic, Pentecostals can and should lean into this technique and
offer a creative and valid perspective that may be historically informative.

22

Hans-Georg Gadamer, Truth and Method (New York: Continuum, 1975); Mark Knight,
“Wirkungsgeschichte, Reception History, Reception Theory,” Journal for the Study of the New Testament
33, no. 2
23
Moore, “Canon and Charisma in the Book of Deuteronomy,” 82.

15

The practical-theological model will draw from a mixed method of qualitative and
quantitative human research. First, the researcher conducted interviews of subjects who
exhibit prophetic ministry to observe their understanding of prophetic ministry. Second,
the researcher surveyed a sample within the critical subjects’ ministries to mark the
prophetic ministry in practice within those previously interviewed communities. In the
final stage, the researcher compared the practitioners’ prophetic ministry and their
communities to the prophetic function endorsed from the theological review.
Individuals representing a sample of prophetic ministry perspectives within
American Pentecostalism were interviewed.24 The data from the research is considered an
example rather than normative for any group. Individuals and communities were selected
for the study to gather information from various perspectives and not endorse or
denounce a specific voice. The results will be available to each organization to affirm and
encourage believers' prophetic ministry in each setting. The methodology of the human
research will be presented entirely in Chapter 3.

Research Question
This researcher’s primary question is: How is a prophetic community formed amid
contemporary culture to recover the witness of Jesus? A series of four questions develop
the theological foundation to consider the primary question. First, who were the prophets
within the Hebrew narrative of Scripture? Second, how did the prophets function in the

24
Michael Frost and Alan Hirsch, The Shaping of Things to Come: Innovation and Mission for the
21st-Century Church (Grand Rapids, MI: Baker, 2013); Timothy Keller, Center Church: Doing Balanced,
Gospel-Centered Ministry in Your City (Grand Rapids, MI: Zondervan, 2012). These are a couple of
proponents of the missional movement that envision the church as a community involved in living out the
mission of Jesus to seek and save the lost.
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Hebrew story? Third, what was the prophetic ministry model in the gospels and,
specifically, Luke-Acts? Finally, what are the implications of the prophethood of
believers within the Christian canon?

Results of the Study Anticipated
Defining prophecy or prophets from a dogmatic or systematic construct described in the
Pauline epistles, particularly Ephesians 4 and 1 Corinthians 12-14, can be problematic.
Paul’s writings should be read in their context and within the biblical story. The Holy
Spirit of prophecy was poured out on the first Pentecost after the resurrection of Jesus
Christ. The Pauline epistles were written years after the event, and they were not written
to define or explain the happenings on that day. Peter, however, contemporaneously
described the happening, drawing from the prophet Joel. Defining prophets and
prophethood should begin with the story as it is told in Luke-Acts and the explicit
mission of Jesus to bestow the prophetic Spirit.
Reformed theologians prioritized the epistles over the narratives of scripture, an
issue that Stronstad made in 1984.25 Ruthven charges that the theologians within the
Reformed academy were not interested in bridging the gap between systematic theology
and biblical theology. "Sola scriptura meant that you came up with a theological
argument, idea, or doctrine first, and then you rummaged around in Scripture for some
verses to support it.”26 Ruthven's pointed exposé, along with Stronstad's case for building
a theology on narrative, is a call to Pentecostal theologians to dig into the story and
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understand the gospel as the eternal story of God revealing himself to and through
humanity.
Utilizing the approach previously discussed, it was anticipated that the prophets,
women and men, imagined by Luke would be more like the prophets of the OT, John the
Baptist, and Jesus than the notions of popular theology today. The prophetic function in
Acts served as witness to Jesus and His Kingdom defined first by John the Baptist and
then the ministry of Jesus. This preaching and living the story in the community fulfills
believers’ prophethood imagined from Old Testament prophets Moses, Elijah, Isaiah, and
Jeremiah to John the Baptist, and Jesus defined in Luke-Acts. This prophetic ministry
model could help contemporary believers develop discernment to engage the culture and
confront the day’s voices in the power of the Holy Spirit.

Goals and Objectives of the Study
The dissertation project’s overall goal is to encourage and equip believers to minister as
prophetic witnesses of Jesus Christ in the power of the Holy Spirit as promised by Jesus
in Acts 1:8. The first objective is to build a sound theology of prophetic ministry and
function within the Pentecostal framework of Luke-Acts. This model will equip believers
in the critical area of discernment in prophecy, open to women as well as men. A second
objective is to build understanding between proponents of the social Gospel, classical
Pentecostals, restorationists, and missional leaders so that the Church might speak as a
unified prophetic witness of Jesus Christ. Understanding can be found in the gospel’s
story and the testimonies of believers of various ideological cultures.
A third goal is to provide a platform for the prophetic ministry of all believers.
This project assumes a Pentecostal perspective that expects the outpouring of the Spirit to
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be evident today as it was on the day of Pentecost. A further objective is to highlight all
believers’ inclusion in the promise of prophecy from the Holy Spirit. This promise
extends beyond experiencing the Holy Spirit’s working to participating in the prophetic
work of the Spirit.
The project’s final goal is to develop a model or set of best practices for
practitioners to build prophetic communities. The mark of the Spirit-filled community of
first-century believers was the way they lived and ministered together. The Church is
more than a collection of gifted followers of Jesus. There is One Body, One Lord, and
One Baptism. A faithful witness of Jesus must reflect this nature in ministry.
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CHAPTER TWO: THE PROJECT IN PERSPECTIVE
Introduction
The research method for the project followed a practical theological model emphasizing
testimony, story, and prophecy. Consider the metaphor of the double-edged sword of the
Spirit (Eph 4:17, Heb 4:12). The handle is testimony by which we can effectively handle
and interact with the word of God. One edge of the sword is scripture and story, and the
other edge is prophecy. Prophecy is the word of God revealed in real-time. Another way
of understanding the metaphor could be one edge of the sword is canon and the other
edge is charisma.

Figure 2.1
The emphasis of testimony, story, and prophecy was implemented in the research through
a practical theological circle that flows from biblical analysis to a historical review, then
to field research to investigate the ordinary theology of contemporary Christians in
America in the 2020’s.
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Figure 2.2
The biblical analysis will build a theological model of the prophetic function, considering
the model for prophetic ministry in the gospels, specifically, Luke-Acts. First, the study
investigates Moses, prototypical prophet; how did he function as a prophet? The second
consideration is Jesus, the eschatological prophet raised among the brothers of Israel (Dt.
8:15). The study will analyze how Jesus functioned as the quintessential prophet.
Subsequently, the research considers the function of ministry within the prophethood of
believers as presented in the two-part Lukan narrative as the underpinning for prophetic
expression in believers today. As previously stated, I will dialogue primarily with Roger
Stronstad, Luke Timothy Johnson, and Willie James Jennings. Stronstad introduced the
term “prophethood of believers,” though others may have used the term.27 Johnson’s
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phrase “prophetic witnesses”28 is constructive when considering how prophetic ministry
functioned in the faith community of Acts. Finally, Jennings’s work is particularly
challenging to consider the social implications of the prophetic outpouring of the Holy
Spirit.29
To understand how a prophet functions, we first should ask, “What is a prophet
attempting to do?” In his seminal work, The Prophetic Imagination, Walter
Brueggemann’s thesis is, “The task of prophetic ministry is to nurture, nourish, and evoke
a consciousness and perception alternative to the consciousness and perception of the
dominant culture around us.”30 This study’s premise is that Luke and his first readers
understood prophets to function as the OT prophets and that Moses serves as the
prototypical model for OT prophets, rather than defining prophecy and prophetic ministry
as found in Pauline literature (Eph 4, and 1 Co 12-14). The Pentecostals’ of the early 20th
Century prophetic voice spoke to issues of inclusion and justice. Brueggemann’s
definition of prophetic ministry contends that the prophets speak to issues of equality and
justice an understanding not as common within Evangelicals and Pentecostals of the early
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21st century. Instead, the prophetic voices that call for justice seemingly come from the
liberal arms of the church and the Black Church in America.
Story and testimony act as the substructure of this hermeneutic. Testimony and
story are built into the DNA of Pentecostals.31 Pentecostals have valued the narrative of
scripture throughout their history in their preaching and testimony, the story lived out in
present-day reality.
The story of the Bible best defines biblical prophecy and prophets, and the
biblical story is the story of Jesus. Professor Len Sweet ingrained in his students the
mantra, “Preach the story. Trust the story.”32 Theology must center on the story of Jesus
Christ. Thus, the story of Jesus Christ is the catalyst to build a theology of prophets and
prophecy. Sweet, along with Viola, discusses the Bible as a “theography” that tells the
story of Jesus Christ from Genesis onward. They write, “All the Scriptures are held
together by a single narrative: the story of Jesus Christ.”33 The nuances of this argument
are profound and pertinent when it comes to a biblical hermeneutic that honors the OT’s
voice. Sweet and Viola propose Jesus Christ is the focus of the entire Bible, even though
OT scholars may prefer to characterize the NT or “Second Testament references to Christ
as allusions, applications, types, signs, allegories, shadows, figures, extended meanings,34
or the literal meaning of the text.”35 Critical scholars focus on categorizing literary
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aspects, while Viola and Sweet take a post-critical tack that focuses on the literature as
presented. This stance calls the reader “to trust the historical authenticity of the Hebrew
Scriptures, the Gospels, the Epistles, and Revelation.”36 Pentecostals have trusted the
authenticity of the Jesus Christ story told throughout the Bible from their inception.
Luke tells the Jesus story rooted and entwined in the Hebrew story. When Jesus
opened the scriptures to Cleopas and the other disciple on the road to Emmaus, he took
them “through the writing of Moses and all the prophets” (Lk 24:27). Luke asserts all the
scriptures were written about Jesus and fulfilled in Jesus (Lk 24:34). In this account,
Jesus classified the scriptures as the Law, the Prophets, and the Psalms, the three
divisions in the Hebrew Bible named Tanakh in the rabbinic tradition.37 The name
Tanakh is an acrostic made up of Torah (Law of Moses), the Nevi’im (the Prophets), and
Ketuvim (the Writings that include the Psalms).38
Jesus is the Logos. He is the Word, or the self-utterance, of God. So, when God
speaks, it is Christ who is being spoken about. When God breathes, it is Christ
who is being imparted. The Spirit is God’s breath. The Second Testament tells us
clearly that the Holy Spirit’s job is to reveal, magnify, and glorify Christ. Thus,
because the Bible is inspired, it all speaks of Jesus. 39
The model of prophets and prophecy from the Tanakh or the Hebrew story was
the context for Luke and his audience. The Lucan text presents Jesus as the fulfillment
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and continuation of the prophetic story continued in the testimony of the prophetic
witnesses in the book of Acts. Paul House, in his commentary, described the books of
Kings as a prophetic narrative. He reasons that the lives and messages of the prophets
drive the narrative of 1 and 2 Kings. Prophetic theological themes of covenant, sin
punishment, and renewal are pervasive throughout the text. These characteristics are
evident throughout Joshua-Kings and Isaiah, Jeremiah, Ezekiel, and the minor prophets.40
Luke-Acts flows in the same vein of prophetic narrative described by House. Luke
presents Jesus of Nazareth as the eschatological fulfillment of the prophets as well as one
who ministers as the prophets did in the books by former and latter prophets.
The Lucan account integrates the fulfillment of prophecy into the telling of the
story. Luke Timothy Johnson explains that Luke distinctively utilizes prophecy as a
literary technique.41 Instead of the texts from antiquity that are fulfilled in the Lucan
account, the statements of characters within the narrative are then confirmed with the
story’s happenings. “Luke uses this device so frequently that it suggests not only a
literary instinct but as well a distinct religious sensibility. This author thinks, and
therefore writes, in terms of prophecy.”42 Johnson’s clarification is integral to reading
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Luke-Acts and is like Stronstad’s Charismatic Theology of St. Luke.43 Johnson and
Stronstad help the reader see the Lucan accounts flow from a Spirit-filled imagination
characterized by Johnson as prophetic and Stronstad as charismatic.

The Approach to the Analysis
This review provides a biblical hermeneutic to offer a confessional theology. Although
the noblest effort to build a pure biblical theology is impossible, the review’s emphasis
allows the text to define the subject matter. The literary study was built upon the Bible’s
premise that God reveals Himself to and through humanity. The biblical review will be
guided by a canonical-charismatic hermeneutic. A canonical approach highlights the
scripture as it has become sacred to the believing community. Gerhart Hansel writes,
“Scripture needs to be viewed for what it is: a manifestation of a divine-human nature
which cannot be eliminated, reduced to a merely human level, or treated as if the divine
elements of its author were unimportant. Scripture’s self-testimony must be honored.”44
A Pentecostal critique that values story, testimony, and experience while affirming the
Bible’s authority will govern the biblical review.
Individually and corporately, believers converse with both the written word and
the prophetic word. Pentecostal scholar Rickie D. Moore opened a vital dialogue with
other scholars that approached canonical criticism with varied focuses.
Deut. 4. 7-8, then, seems to constitute an important testimony to the
complementary relationship of the written word and charismatic word. God’s
people are called here to recognize and to hold together the law “so righteous,”
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which is firmly and continuously manifest in their written canon, and the God “so
near,” which is dynamically and continually manifest in YHWH’s prophetic
revelation.45
Walther Brueggemann considers the need to hold together a “delicate and difficult
balance,” which rejects a “God-less Torah (legalism)” on the one hand and a “Torah-less
God (romanticism)” on the other.46 Moore continues, “I would suggest that the tension be
posed in terms of a Spirit-less Word (rationalism), on the one hand, and a Word-less
Spirit (subjectivism), on the other.47 Brueggemann argues this tension should be
addressed through discernment which should be the focus of education.
Brueggemann traces canonical criticism to Gerhard Von Rad, who said, “The
social process of canon formation lies well behind the present literature of
Deuteronomy.”48 Turning to Childs, readers should “respect the judgment of the
community that these texts are normative and enduring, true and reliable, and not to be
explained away by criticism.”49 Childs concentrated on the canon in the final form, and
the shaping of the canon and the importance of connecting the Torah with the message of
the Prophets were also highlighted by Sanders.50 Clements, Blankenship, and Sheppard
noted the discernment process in canonical shaping, closely related to redaction
criticism.51
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Particularly helpful in this dissertation is the focus of DeJong, who moves past the
consideration of Moses and the typological prophet “focus on Moses as a standard is to
examine the way the category of a prophet like Moses is invoked as a criterion of and
witness to authentic prophecy in Second Temple Judaism.”52 Moses, the standard prophet
in the Hebrew story, was the prophet who became exemplary because he spoke to
YHWH face to face. “He (YHWH) said, ‘Hear my words: If there is a prophet among
you, I the Lord make myself known to him in a vision; I speak with him in a dream. Not
so with my servant Moses. He is faithful in all my house. With him, I speak mouth to
mouth, clearly, and not in riddles, and he beholds the form of the Lord” (Num 12:6-8
NIV). The charismatic encounter in Numbers records YHWH speaking to Miriam and
Aaron, setting the standard for the prophet who, like Moses, encounters God directly.
Pentecostals’ perspectives commonly hold the scripture in high regard while
resonating with testimony and active participation with the God of the Bible. Steven Land
describes Pentecostal theology as reflective, prayerful reflection of working at the
relationship of right beliefs (orthodoxy), actions (orthopraxy), and passions (orthopathy).
This is compared to an “overly rational fundamentalism or a liberalism, rooted in human
reason or experience, which is not decisively shaped by scripture”53 Pentecostals utilize
approaches that value the significance of narrative in the formation of theology and the
value of subjective, perhaps even mystical, reasoning. Pentecostals build upon their
intuitive appreciation of story and testimony rather than limiting their argument by
primarily approaching theology systematically. Pentecostal theological writings more
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closely resembled some of the mystical writings of the Orthodox and Catholic tradition
than the logical treatise of reformational Protestantism.54 It should not have surprised
Pentecostals to have seen Catholics and Orthodox Christians take part in the Charismatic
Renewals, even if many Pentecostals were cautious. Like others in the pietist tradition,
they reached beyond the Reformation notion of Systematics. Pentecostals embrace those
within the community of faith that are more given to mysticism and the spiritual sense
while holding to the basis of a historical grounding of the story. A growing number of
Pentecostal scholars are at work developing Pentecostal hermeneutics and theologies that
give insight into the Pentecostal imagination while offering Pentecostals dynamic
community tools to hear the word of God. “Hearing happens both textually and extratextually and implies faith-filled and faithful obedience as genuine hearing.”55 B. T. Noel
explains the triadic approach of some postmodern Pentecostal theologians as a “rejection
of the ‘hegemony of reason’ and an openness to narratives, the role of community and the
essential function of experience in epistemology.”56 J. C. Thomas,57 Ken Archer,58 and
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Amos Yong59 are proponents of this postmodern Pentecostal hermeneutic. Rather than
“rejecting any notion of a metanarrative, Pentecostals locate themselves within the
metanarrative of salvation-history as an encounter by the community in the Spiritbreathed word.”60
Martin Mittelstadt provides evidence for the rise of social consciousness within
Pentecostalism while demonstrating the use of the hermeneutic tool of reception
history.61 Mittelstadt refers to the era from the birth of Pentecostalism to 1970 as precritical to highlight the priorities within the community. From the early twentieth century,
Pentecostals attempted to “recover the apostolic community in word and deed,”62 with
the experiences of Azusa serving as an “archetype of a post-conversion encounter with
the Holy Spirit.”63 The biblical text’s historicity did not concern many Pentecostal
biblical scholars, and the social implications of the gospels emphasized amongst
proponents of the Social Gospel were not the focus of pre-critical Pentecostal preachers.
Mittlestadt discloses the issues and passions important to the Pentecostal reader of Acts at
the dawn of Pentecostalism while demonstrating the reception theology approach. Thus,
he summarizes, the “book of Acts becomes the controlling theological and experiential
document through which they read the rest of the Bible.”64 The value of this work stems
from Mittlestadt’s knowledge of history combined with Lukan scholarship. He observes
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that Pentecostals read the gospels in harmony with Acts, and they view the epistles as
secondary and supportive. A sharp contrast exists between Pentecostals’ prioritizing the
Acts narrative as the basis for practical theology and more Reformed oriented scholars
who emphasize reading through the epistles as a foundation of dogmatic theology. The
reading explains the divergence between the two concerning justice and social issues.

Biblical Analysis
The model that emerged from the biblical analysis depicts authentic prophetic ministry to
be concerned with engaging the present culture and the desires of the eternal God. Jesus
admonished the disciples who would emerge as prophetic witnesses to not engage in
predictions of the coming Kingdom of God but to focus on living as witnesses throughout
their present-day world (Acts 1:4-8).
The Charismatic Theology of St. Luke65 marked a hermeneutical shift in
scholarship. Roger Stondstad asserted Luke’s voice should be recognized as credible
alongside Paul within the NT Canon. Luke’s use of biblical narrative does not diminish
his theological contribution. Stronstad’s scholarship built a bridge for later Pentecostal
scholars who would give attention to the text or story presented within the canon rather
than the sources behind the readers or the historical evidence to prove the text. That is not
to suggest the text is not grounded in history. For Pentecostal readers, the text is given the
benefit of the doubt, and considered authentic and accurate to what is presented and
written with theological intent. In that regard, Stronstad and other Pentecostals such as
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Rickie D. Moore66 build from the general concept of canonical criticism67 by focusing on
how the community of faith regarded the text as authentic and authoritative. Childs
opened the discussion regarding the canonical approach; however, he continued to give
much attention to source criticism and was reticent to affirm predictive prophecy.
Stronstad enlarged the conversation concerning the working of the Holy Spirit in
believers, recognizing the charismatic activity uniquely described in Luke (being “filled
with the Spirit”) as prophetic in function. Rather than only considering the Spirit speech
in unknown tongues to be Holy Spirit enabled, Stronstad draws attention to instances
where inspired speech was spoken in the language known to the speaker, for example, as
Zechariah did in Luke 1:67 and Peter did in Acts 4:8. According to Stronstad, the phrase
“filled with the Spirit” involves verbal inspiration, while “full of the Spirit” describes
Spirit-enabled actions. Inspired or prophetic speech can be worship, judgment, or
witness. A condensed summation of the activity of persons who are “filled with the
Spirit” or “full of the Spirit” may be prophetic ministry.68
The priesthood of believers was an essential tenant of the Reformation. Although
Luther did not use the term himself, he set the premise in his critique of the Roman
Catholic priesthood.
The pope or bishop anoints, makes tonsures, ordains, consecrates, or dresses
differently from the laity, may make a hypocrite or an idolatrous oil-painted icon.
Still, it in no way makes a Christian or spiritual human being. We are all
consecrated priests through Baptism, as St. Peter in 1 Peter 2[:9] says, “You are a
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royal priesthood and a priestly kingdom,” and Revelation [5:10], “Through your
blood you have made us into priests and kings.”69
The ramifications for other reformers meant believers could administer communion,
amongst other rites, reserved for the priest in the Roman Catholic tradition. Stronstad
advances the idea that believers are not only priests but also prophets, who speak and
minister on behalf of God, as did Moses and Elijah, the paradigmatic prophets of the OT,
and Jesus, the eschatological fulfillment of prophecy, the quintessential prophet.
Luke Timothy Johnson’s work is constructive in showing the lived-out prophetic
expression in Luke’s writing, first in John the Baptist, then in Jesus and his followers. He
writes, “Prophecy is not merely a matter of words spoken, but a way of being in the
world: it brings God’s will into human history through the words, yes, but also the deeds
and character of the prophet.”70 The prophetic ministry of Jesus was inaugurated in
Nazareth when Jesus read from the scroll of Isaiah.
“The Spirit of the Lord is upon me because he has anointed me to proclaim good
news to the poor. He has sent me to proclaim liberty to the captives and
recovering of sight to the blind, to set at liberty those who are oppressed, to
proclaim the year of the Lord’s favor.” And he rolled up the scroll and gave it
back to the attendant and sat down. And the eyes of all in the synagogue were
fixed on him. And he began to say to them, “Today, this Scripture has been
fulfilled in your hearing.”71
The announcement was fulfilled in words, and, subsequently, Jesus went from Nazareth
living out the scripture as a divine mission. Jesus preached the good news, healed the
sick, delivered the captives, gave sight to the blind, and accepted the outcast ones as
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favored. The followers of Jesus would be given the same mission as they were
empowered by the Holy Spirit (Acts 1:8).
The character and ethic of Kingdom preaching in Johnson’s explanation of
prophetic ministry come from how they are embodied in the Gospel. First, the good news
preached to the poor is that “the kingdom belongs to the poor and those whose sharing of
possessions with others includes them among the poor.”72 This critical fact is at odds with
the idea of wealth and acquisition being a significant expression of God’s Kingdom.
Second, Johnson exposes any misplaced notion that a prophetic life is a life of ease, a
notion inconsistent within Lucan writing. Third, Johnson emphasizes other prophetic
embodiment, such as itineration, the moving of the Spirit, a life of prayer, and servant
leadership, and he defines the crucial aspect of the prophetic life of Jesus and his
Followers depicted in Luke-Acts.73 Finally, he notes that the personal character and
integrity of the prophet is an aspect of prophetic ministry too often ignored in critical
scholarship and popular theology.
Johnson continues to define prophetic activity in the term “enactment.” The
prophetic enactment is seen when Jesus drives out demons and when he heals the sick.
The prophetic movement of Jesus advanced by preaching the good news, calling sinners
to restoration, and embracing the marginalized.74 Restoration and embracing the
marginalized defines salvation and the essence of the Gospel in terms of emotional and
relational healing and wholeness. Johnson follows the model of Jesus’ ministry of
deliverance, healing, preaching good news to the poor, and embracing the marginalized
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in the ministry of the followers of Jesus chronicled in Acts.75 He challenges the
contemporary church to experience the same. Johnson’s sound exegesis is a challenge for
witnesses to fully express the prophetic life empowered by the Holy Spirit.
Jennings’ perspective of the Holy Spirit-initiated inclusion of Gentiles discussed
in the biblical review is better understood through his work, The Christian Imagination:
Theology and the Origins of Race.76 Through the stories of the African diaspora, Jennings
penetrates the racial prejudice, ignorance, or indifference that fails to understand a people
removed from their land. Jennings acutely surmises, “the Christian imagination that
would be turned back toward the possibilities of communion, must be brought back into
the original relationship—of Israel and the Gentiles.”77 The relationship of Israel and the
Gentiles Jennings refers to is more than affirming interreligious dialogue; it is one that
has moved from the constraints of colonialized Christian construct to a “Christian
intellectual identity that is compelling and attractive, embodying not simply the cunning
of reason but the power of love that constantly gestures toward joining, toward the desire
to hear, to know, and to embrace.”78
An empathetic and informed understanding of Jennings’ theological foundation is
crucial to fully appreciate his prophetic exegesis of Acts discussed in the biblical review
to follow. Jennings provides a theological perspective that helped me understand the
prophetic voices from the Black American experience and the racism embedded in
Christianity exported from Western Europe and subsequently the United States. Jennings’
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work illuminated the effects of displacement from space and land that Africans suffered,
leading to a crisis of identity in the Black community while propagating “whiteness” and
the systemic privilege that pervades American culture
How did the prophets function in the Hebrew story? Prophecy begins with the
spoken, creative word of God; this is the beginning of covenant. The prophet hears then
follows the word of God. She accepts what God determines to be good then partakes in
the promise of God. The prophet’s message stems from the prophet’s faithful life, which
is true to the word of God, like Noah, Abraham, Isaac, Jacob, and Joseph. In turn, the
recipients of the promise prophesy a blessing to those who would follow in the covenant
given by God.

Moses the Prophet Whom YHWH Speaks to Face-to-Face
Moses stood out from other leaders because he met with God face-to-face. The divine
encounter with YHWH set the prophet apart from the prophets of the other cultures of the
time. Visions, predictions, omens, and sorcery devoid of divine encounter is the work of
divination strictly forbidden in Judaism (Deut 18:10-14). The face-to-face meeting
defines the true prophets throughout the Bible and history. For the prophet to speak the
living word of God, she must encounter God in real life. The face-to-face encounter via
the Holy Spirit followed by a living witness is the premise of Pentecostalism, as
discussed later. The prophet’s ministry, then, is fundamentally a response of obedience to
the word given by God. The prophets of the Hebrew Bible uniquely claim this divine
encounter as essential. YHWH met with and spoke to the prophet. Prophecy is
fundamentally hearing the word of the Lord and then acting on or obeying what was said.
The prophet is the messenger who speaks the word of God. True prophecy is more than
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speaking truth to power, speaking theologically, or espousing sound doctrine. Prophecy is
speaking the word of God that reveals God’s heart, will, and mind. The prophet works
signs and wonders to bring healing, ultimately to verify the word of the Lord and enact
the will of the Lord. The prophetic word, signs, wonders, and miracles are the means by
which God works to: (1) call people to worship (2) deliver the oppressed, (3) expose false
gods as frauds, (4) dismantle oppressive earthly power structures, (5) dethrone
pertinacious kings, (4) declare the covenant of YHWH, (5) offer the way God’s people
can live in community and covenant, (6) declare justice, and (7) pronounce God’s
blessing. See Table below and Outline in Appendix 1.
Roger Stronstad proposed, “The prophetic movement in Israel did not begin with
Abraham nor did it end with Malachi. Rather, the prophetic movement is born with
Moses’ prophethood (Deut 18:15–19) and with that prophethood which was transferred
to Moses’ associates (Num 11:24–29).”79 The prophetic movement would extend beyond
Moses and Joshua. At the banks of the Jordan, before the Hebrews entered the promised
land, Moses prophesied, “The LORD your God will raise up for you a prophet like me,
from your countrymen; you shall listen to him” (Deut 18:15).80
Who would rise to be the prophet like Moses? The question persists through the
Tanakh, especially in the narrative of the Nevi’im. Joshua would lead Israel into the
promised land and was “filled with the spirit of wisdom” when Moses laid hands upon
him (Deut 34:9). Still, Joshua seemed to lack the face-to-face experience Moses enjoyed.
“In this way, the prophet-like-Moses theme becomes an unfulfilled trajectory down
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through the generations.”81 Some argue for a prophetic succession from Moses to Joshua
and the other OT prophets, but they still hold Moses unique amongst the prophets.
Continuing into Second Temple Judaism, “Moses is the standard, the way the category of
a ‘prophet like Moses’ is invoked as a criterion of and witness to authentic prophecy.”82
Jesus is the eschatological fulfillment of the prophet like Moses. Jesus also
ministered like the prophet Moses. Luke tells how the prophetic ministry of Jesus was
passed to his witnesses, the prophethood of believers. Our investigation will show that
Jesus and His witnesses shared a face-to-face relationship with YHWH likened to that of
Moses. Then the study will consider how the prophet Moses ministered. What actions or
characteristics distinguished Moses as the prophetic standard? We will find that the
ministry of Jesus fulfilled the prophetic model fully.
“The prophetic movement was born with Moses (Deut 18:15–19), and
prophethood was transferred to the seventy plus two elders (Num 11:24–29).” The book
of Genesis narrates the lives of the patriarchs Abraham, Isaac, Jacob, and Joseph. Many
of these men are considered prophets and are amongst the 48 listed prophets in the
Tanach Stone Edition;83 however, they are rarely included in studies of Israel’s prophets,
and the structure of the Hebrew Bible stems from Deuteronomy’s “prophet like Moses.”84
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The prophetic line of Moses that proceeded through to Jeremiah were those who
would continue to call people to the Mosaic prophetic word, the Law. DeJong notes,
“The Mosaic prophetic succession is largely considered to be a feature of the past and the
(eschatological) future.”85 During the second temple period, the perception of prophetic
function changed, placing Joshua as the first in the line of prophets like Moses. The postexilic time also gave rise to the eschatological expectation of prophets like Moses in the
figure of Elijah, evidenced in Qumran and Josephus.86 The scribal function grew in
Postexilic and Second Temple Judaism until the scribes were respected as prophets (Luke
4:16-30 and Is 61:1-4).

The Model of the Prophet
A prophet hears from God in an intimate encounter, receives a word to be shared with
God’s people, then acts. However, it is not just the prophet who acts and is to act. The
prophet’s work is to move all of God’s people to act. The table below tracks the aspects
of prophetic ministry in Moses, Jesus, and the prophetic witnesses in Acts. The prophetic
model begins with a face-to-face relationship with YHWH. Secondly, the prophet
ministers in word and deed. The word of God directs the prophets’ ministry. God
accomplishes his will, acting according to His word (Isa 51:10-11, Heb 4:12). The
prophet ministers by speaking and actuating the word of YHWH. In other words, the
prophet ministers or witnesses in word and deed.
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Luke connects the prophet Moses with Jesus and his witnesses with the phrase
“word and deed.” Stronstad makes the point, “As Luke’s narrative strategy of inclusio
confirms, all of Jesus’s teaching and miracles in Galilee are the words and deeds of God’s
anointed prophet.”87 The prophet proclaims the word of the Lord.
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Table 1: The Model of the Prophet
Aspect
Call and
Empowerment
The Prophet Meets
God
Face to Face

Prayer & Encounter

Moses
Horeb
Burning Bush
Egypt
Sinai
Tent of Meeting
Nebo
Dismantling: “Let
My People Go”

Deliverance:
“Let My People Go”
The Prophet Speaks

Covenant
Shema

Intercession
Blesses & Curses

Jesus
Jordan Baptism
Wilderness
Nazareth
Daily Prayer
Mt. of
Transfiguration
Mt. of Olive
Garden
Is 61
Preaching the
Kingdom of God
Isa 61
Deliverance to those
Oppressed by the
Devil
New Covenant
Sermon on the Mt.
Greatest
Commandment
Jesus Prays for
Disciples
Stephen
Hebrews
Blessings and Woes

Witnesses
Pentecost

In The Temple
House to House
Jesus the Christ,
whom you crucified
is the Risen Lord
Acts 4: 8:4-12
Cast out Demons
Acts 5:16
Delivered from
Prison
Acts 4:1-21
The Fellowship of
Believers
Acts 2:42-47
The Believers Pray
Together Acts 4:2331
Ananias and Saphira
Acts 5:1-11

Warnings
Obedience

Jesus Led by The
Spirit
Obedience to Death
on A Cross

Dismantle

Thy Kingdom Come

Deliverance

Delivered all
oppressed by the
Devil

Provision

Feeding of the
Multitude

Healing

Healed the Sick

Direction

Jesus, led by the
Spirit

Anointing

Sending 70
Mt. of Olives and
Pentecost

Moses Rejected by
Hebrew and Pharoah

Jesus Rejected and
Crucified

The Prophet
Ministers

The Prophet
Acts
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The Witnesses
waited in Jerusalem
Jesus the Christ,
whom you crucified
is the Risen Lord
Acts 3 and 4
Cast out Demons
Acts 5:16
Delivered from
Prison
Acts 4:1-21
Generous Koinonia
Acts 4:32-37
Apostles Healed
Many
Acts 3, 5:12-16
Phillip, Peter, Paul
and Barnabus,
Jerusalem Council
Mt. Olives,
Pentecost, Samaria,
Cornelius House,
Paul and Ananias
Apostles Persecuted
Acts 4

The prophet’s ministry, then, is fundamentally a response of obedience to the word given
by God. The prophets of the Hebrew Bible uniquely claimed this divine encounter as
essential.
This study focused on how the prophet Moses ministered. What actions or
characteristics distinguished Moses as the prophetic standard? The ministry of Jesus
enacts the prophetic model fully; he is the eschatological fulfillment of the prophet. Jesus
also ministers as the prophet Moses. Luke tells how the prophetic ministry of Jesus was
passed to his witnesses, the prophethood of believers. Our investigation will show that
Jesus and His witnesses shared a face-to-face relationship with YHWH likened to that of
Moses.
The prophetic movement was born with Moses (Deut 18:15–19), and prophethood
was transferred to the seventy-plus two elders (Num 11:24–29). The book of Genesis
narrates the lives of the patriarchs Abraham, Isaac, Jacob, and Joseph. Many of these men
are considered prophets and are amongst the 48 listed prophets in the Tanach Stone
Edition;88 however, they are rarely included in studies of Israel’s prophets, and the
structure of the Hebrew Bible stems from Deuteronomy’s prophet like Moses.89
The prophetic line of Moses proceeded through to Jeremiah, all who would
continue to call for people to act on the Mosaic prophetic word, the Law. DeJong
continues, “The Mosaic prophetic succession is largely considered to be a feature of the
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past and the (eschatological) future.”90 During the Second Temple Period, the perception
of prophetic function changed to see Joshua as the first in the line of prophets like Moses.
The post-exilic time also gave rise to the eschatological expectation of a prophet like
Moses with the figure of Elijah, evidenced in Qumran and Josephus.91 The scribal
function grew in Postexilic and Second Temple Judaism until the scribes were respected
as prophets (Luke 4:16-30 and Is 61:1-4).

The Prophet is Commissioned
The prophetic model of Moses started with a divine encounter with YHWH on Mount
Horeb. The Hebrew unapologetically proclaims that YHWH’s prophets encountered God
personally, meaning the call of the prophet is “not subject to any human or institutional
control and is available to humanity at YHWH’s sole prerogative.”92 The stark difference
between prophetic activity among the Hebrews and other Ancient Near Eastern (ANE)
cultures is fundamentally the bold claim that the prophet Moses and others like him spoke
to God face to face and then spoke to the people on behalf of God.
Moses’ meeting with God headlines the biblical narrative of Moses’ ministry.
Joseph Blenkensopp wrote, “The delivery and promulgation of the laws are therefore part
of the story, and this circumstance invites the conclusion that they are to be understood in
the context of the narrative to which they belong.”93 Before one can understand how
Moses functioned as a prophet, she must read the story and see the context of the
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prophetic activity. Walter Brueggemann expertly unlocked The Prophetic Imagination
with his thesis, “The task of prophetic ministry is to nourish, nurture, and evoke a
consciousness and perception alternative to the consciousness and perception of the
dominant culture around us.”94 He stipulated that prophetic imagination must be formed
through a Eucharistic imagination.
Perhaps Eucharistic imagination can also be a potential resistance and alternative
to commodity satiation. It is evident that in our American society, as in those
brutal contexts, there are two types of imagination, that of “the generals and their
opponents,” or that of consumer ideology and its resisters. The fact is that we in
American society too easily live “inside this imagination” when prophetic
imagination is capable of enabling us to live inside “God’s imagination.” Clearly,
human transformative activity depends upon a transformed imagination.
Numbness does not hurt like torture, but in a quite parallel way, numbness robs us
of our capability for humanity (1 Co 1:25-28).95
Brueggemann highlights the transformative encounter with God found in the Eucharist.
Elsewhere Brueggemann argues for the importance of Christian Education to form the
prophetic imagination. “Canonical-covenantal education in a dialogical mode has as its
task nothing less than the evocation of an alternative world of neighborliness, and the
nurturing of persons to live in, participate, and contribute to that alternative world.”96
Pentecostals may relate to the following interpretive summary.
Encountering God in Holy Communion (Eucharist), the Scripture (Canon), and in
fellowship (Community) forms the empowered witness’s testimony (prophetic
imagination). Rickie D. Moore’s interaction with Brueggemann from a Pentecostal
perspective is helpful to relate to the terms we hear from Brueggemann; “such terms as
‘prophetic criticizing’ and ‘prophetic energizing’ and ‘alternative consciousness’ and ‘the

94
95

Brueggemann, The Prophetic Imagination, 3.
Walter Brueggemann, The Prophetic Imagination, 2nd ed. (Minneapolis, MN: Fortress Press,

2001), xx.

96

Brueggemann and Erickson, The Creative Word, 15.

44

triad of the economics of affluence, the politics of oppression, and the religion of
immanence.’”97 Moore shared “some of his old Pentecostal words” as he first read
Brueggemann. When Bruggeman said, ‘energizing memories,’ Moore wrote in the
margin beside it, ‘testimony.’ When he said, ‘embracing the pathos,’ Moore wrote,
‘tarrying.’ When he spoke of ‘the primal way out of enculturation,’ Moore wrote,
‘revival.’98
Although the OT does not use the phrase prophetic imagination, the biblical
narrative is clear: prophetic imagination originates in the mind of God. The prophetic
function, then, is a reaction to the initiative of YHWH; to ignore the accents of divine
interaction with the prophets is to ignore the prominent biblical account. The charismatic
encounter with the divine is central to the biblical story. Moore’s work, Canon and
Charisma, is helpful to show the relationship between the written word and the spoken
word throughout the story of God’s people.99 The genesis of the prophetic function in
Moses is an encounter with God on Mt Horeb akin to Pentecost. The idea of the prophet’s
encounter with God is not exclusively Pentecostal by any stretch of the imagination.100
Rabbi Nosson Scherman explained: “Part of a prophet’s function may include being sent
on a mission by God, but this in itself is not the essence of prophecy, nor is it necessary
that a prophet be sent on a mission to others . . . .The essence of prophecy is that one be
attached to God, and he experiences His revelation (Derech Hashem 3:4:6).101
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The divine encounter sets the prophet apart from the activist. Before the burning
bush, Moses was an activist. Moses lived a life of privilege, having been raised in
Pharoah’s house. Moses’ social consciousness was aroused when he witnessed the
mistreatment of fellow Hebrews by their Egyptian master. Moses took the matter into his
own hands and struck down the Egyptian. Despite having a just cause, Moses acted as an
activist rather than a prophet because he was not administering the word of God. Moses
was forced to flee to the desert, where he shepherded forty years before encountering
YHWH at the burning bush. Other examples from the Gospels and Acts emphasize the
importance of a personal encounter with God. The seventy followers of Jesus returned
from their mission to preach the good news, heal the sick, and cast out demons, rejoicing
in their power over demons. Jesus rebuked them, reminding them of the key, relationship
with God (Luke 10:17-22). The sons of Sceva found speaking as a prophet without a
personal encounter can be outright dangerous (Acts 13:16-19).
Brueggemann asserts that prophetic imagination contradicts the world around us.
He further “rejects the more conservative assumption that the prophets were predictors,
those who tell the future, with particular reference to predictions of the coming Christ,
and refuses the common liberal assumption that the prophets were social activists who
worked to establish social justice, the ancient prophets only rarely took up any concrete
social issue.”102 Moses went from being an activist to becoming a prophet after he
encountered YHWH. The prophetic imagination was activated when he met the Divine
via a burning bush on Mt Horeb (Ex 3:1-3).
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The angel of the LORD appeared to Moses in flames of fire from within a bush
(Exodus 3:2).103 From the fire, God called and empowered Moses, the prophet. At Jesus’s
baptism in the Jordan, John the Baptizer said Jesus would baptize with the Holy Spirit
and Fire. On the day of Pentecost, the Holy Spirit’s flames rested on each of the
witnesses present. This personal encounter was the fulfillment of the promise of Jesus
(Acts 1:4-5, 8). Willie James Jennings characterizes the prophetic call as “the miracle of
Pentecost, the revolution of the intimate. This is the beginning of a community broken
open by the sheer act of God, and we are yet to comprehend the extent to which God acts
and is acting to break us open.”104 From the fire, the prophet is called to speak God’s
word. God acts through his word. The prophetic call can be understood then by prophetic
words and prophetic acts. The call of Moses inaugurated a familiar pattern of prophetic
call, repeated by the Jewish prophets that would follow. The prophetic call has a pattern
that begins with an unexpected encounter with God via vision or voice. Then God issues
a call or summons to the reluctant person, who feels unworthy to answer the call.
Ultimately, however, the person affirmatively responds to the call and follows through
with the mission.105 At the burning bush, Moses was empowered by YHWH. God
continued to lead and empower Moses throughout the narrative. Fire would be a sign of
the continuing presence of God leading the children of Israel through the wilderness.
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The Spirit Leads the Prophet
Luke Timothy Johnson connects the prophet Moses to Jesus and subsequently his
prophetic witnesses in Prophetic Jesus, Prophetic Church. To the point, prophecy begins
with a divine encounter, then continues through the abiding presence. Johnson adds, “the
Holy Spirit is the effective cause of prophecy—the Spirit is the one who fills or lifts or
comes to the prophet. Johnson continues that this divine relationship’s ramifications are:
(1) The presence and power of the living God lives in human beings. (2) God uses the
bodies of prophets “to discern and identify how the living God is at work in the world.”
(3) Prophecy is therefore not derived simply from human cunning or insight but arises
from an encounter with the divine. (4) Inspiration is the prophetic process that makes
God’s presence, power, and vision for humans available to them. (5) Inspiration can fail
in at least two ways: humans can fail to serve as instruments for God (see 1 Sam 28:15),
and “an evil spirit” can make them lie in the name of God rather than bear true witness (1
Kgs 22:1–28).106
The baptism, genealogy, and temptation narrative in Luke help the reader
understand that from this point forward the power at work in Jesus as God’s Son is the
power of God’s spirit.107 The setting for Jesus’s commissioning is John’s prophetic,
water-baptism ministry (Lk 3:1–20). When John baptized Jesus, he experienced a
commissioning theophany like Moses’s commissioning (Exod 3:1–12), Isaiah’s
commissioning (Isa 6:1–13), and Ezekiel’s commissioning and recommissioning (Ezek
1:4–28; 8:3–18).
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Baptism in the Spirit and praying in the Spirit would characterize the life and
ministry of the prophet Jesus and his prophetic witnesses. Luke wants the reader to see
the Holy Spirit descended upon Jesus when he was baptized and while he was praying.
Baptism is more of an isolated event, while prayer is an ongoing essential part of the
prophet’s life. Prayer is a prevalent theme in the Lukan narratives. P. T. O’Brien
discloses that Luke’s central concern is how God guided his prophetic people through
redemptive history by prayer.108 “Jesus, full of the Holy Spirit, returned from the Jordan
and was led by the Spirit in the desert” (Lk 4:1 NIV). Luke then shows the prophetic
witnesses in Acts would be led by the Holy Spirit.
In Moses’ case, the emphasis of the encounter with God is significant because the
deliverance imagined by the prophet Moses reflects the heart of YHWH. The essence of
prophetic activity in the Torah is God speaking to the prophet, and the prophet speaking
on behalf of God. Following the encounter with the burning bush, the Lord spoke to
Moses concerning the deliverance of the Hebrews from Egypt. The initial message Moses
was to tell Pharaoh to let YHWH’s people go. The prophetic message is personal from
the Lord. The author used ten personal pronouns in the narrative of Moses confronting
Pharoah (Exod 3:17-12). The linking of this experience of Moses with the experience the
sons of Israel are yet to have is cleverly made by the sign that is promised as the proof of
God’s presence, namely, that the sons of Israel, along with Moses, shall worship God
together at this very same mountain.109
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Moses first encountered God on Mt Horeb (Exod 3). After the Hebrews were
delivered from Egypt, Moses met God on Mt. Sinai (Exod 19, 24, and 33-34). Moses met
with God in the Tabernacle (Lev 1) and once again at Mt. Sinai (Lev 25). The narrative in
Numbers records God speaking to Moses specifically in the wilderness of Sinai (Num 1
and 9). God specifically showed up and met with Moses and Joshua when Moses
commissioned Joshua his successor, and the tent of meeting is filled with the glory cloud
(Deut 31:14-15). The Deuteronomist says God showed Moses the promised land from
Mt. Nebo, (Deut 34:1), and He buried Moses, (Deut 34:6) the final direct encounter
Moses had with YHWH.

The Prophetic Word
Having established that all prophetic ministry flows from the face-to-face encounter with
the Divine, we now turn to the ministry of the prophet. As previously stated, YHWH
accomplishes his purpose through the prophet's witness in word and deed. The true
prophet claims to speak the word of God. The prophet proclaims God’s immediate will to
the audience YHWH has chosen. When Moses told the people of Israel a prophet would
be raised up from amongst them, he differentiated the true prophet from the prophets
common to the ANE cultures. As previously stated, Israel was commanded to reject the
diviners and false prophets who relied on omens and divination (Deut 18:10-14). True
prophecy does not focus on predictions but speaks God’s word for the situation. YHWH
accomplishes his purpose through the prophet’s witness in word and deed.
Prophetic speech is more than speaking truth to power. Prophecy tears down and
builds up (Jer 1:10), criticizes, dismantles, energizes, and creates (see Brueggemann’s
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discussion), 110 and proclaims the Kingdom of God on earth as in heaven. Please refer to
the prophetic ministry table to see how the prophets’ ministry in word functioned in
Moses, Jesus, and the prophetic witnesses.
YHWH sent Moses to Egypt with a word. “Let my people go.” Moses’
proclamation to Pharoah was a prelude to John, Jesus, and the prophetic witnesses who
preached “Repent for the Kingdom of God has come.” Moses’ prophecy dismantled the
power structure of Egypt. Pharoah was exposed as powerless over YHWH. The gods of
Egypt were proven frauds; they were not gods at all. The prophecy of Moses spoke
deliverance to the captives whom the royalty of Egypt had oppressed. In a similar
fashion, Jesus proclaimed the Kingdom of God that dismantled the power structure of the
privileged, declaring the good news, the Kingdom of God has come. Jesus announced the
coming of the Messiah and the good news of the Kingdom of God when he told the
people gathered at the synagogue in Nazareth. “Today, this scripture is fulfilled in your
hearing” (Luke 4:21). Jesus was referring to Isaiah 61 that he had just finished reading
aloud. There were vast ramifications of the explosive statement Jesus made in his
hometown that day.
At first, the listeners heard the good news and rejoiced. When they began to
process the implications, they turned to violent rejection. According to Luke’s account,
Jesus then identified himself as a prophet rejected in his hometown. Jesus proclaimed the
Jubilee of Jubilees that would release those oppressed by debt. If this were to be enacted
the way the Torah described, the property rights would be restored to the debtors, and
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those who had accumulated wealth and power would lose then position of power. There
is no substantial evidence that the Jubilee of Jubilees was ever implemented in Jewish
history. It is a radical concept that works against a capitalistic philosophy. The coming of
the Kingdom of God was antithetical to the pursuits of the religious and political leaders
in the Second Temple era. John, the forerunner prophet, had separated from the power
brokers in Jerusalem. He ministered in the fields of Elijah, just north of the Dead Sea,
near Jericho. Johns was engaged in prophetic preaching, “Repent for the Kingdom of
God is near.” When the crowds came to hear the voice calling in the desert, they asked
what they should do. John’s answer addressed the ways the powerful were taking
advantage of others. The Kingdom of God dismantles the power structures.
Jesus is presented as the second Moses in Matthew and Luke; however, Matthew
highlights the coming of a different Kingdom and rule, while Luke presents Jesus as a
prophet, like Moses, and the believers as those who would follow in the prophetic
ministry. John the Baptist and Jesus both preached the coming of the Kingdom of God
with repentance and forgiveness of sins (Luke 3:3 and Luke 10). Luke presents Jesus’s
ministry that confronts the underlying consciousness of systems and power structures.
Bruce Longenecker is correct to recognize that confronting the power systems requires
more than a protest or a speech. The Kingdom of God begins with repentance from the
attitudes and cravings of power and a change of behavior that is based upon trust in God
to provide for a person’s needs.111 In his genealogy, Luke presents the “supposed son of
Joseph” as the “Son of Adam (man) and Son of God.” The baptism of Jesus in Luke 3:21-
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22 is the eschatological fulfillment of the prophecy in Isaiah 42:1: “Here is my servant
whom I uphold, my chosen one in whom I delight; I will put my Spirit on him, and he
will bring justice to the nations.” Jesus teaches Kingdom prayer that asks for the Holy
Spirit. The prayer of Matthew 6 is truncated in Luke, “Father, hallowed be your name,
your kingdom come. Give us each day our daily bread. Forgive us our sins, for we also
forgive everyone who sins against us. And lead us not into temptation” (Luke 11:2–4
NIV). The emphasis on “your kingdom come” harkens back to the temptation in the
wilderness. The daily bread is reflected in asking for the Holy Spirit’s gift, enabling us to
forgive and be forgiven. Luke emphasizes the ethical relationship component within the
Kingdom prayer of Jesus.
Jesus dismantles the idea of what the Kingdom of God is about and how we think
blessing in this life and the life to come should look. The blessing or curse that Moses
extends to Israel when presenting them with the law (Deut 30:15–20) is now presented by
Jesus’ “blessings” and “woes.” “Luke adds to these four blessings a corresponding set of
four ‘woes’ connected to the opposite conditions of life: rich, replete, glad, and popular
(6:24–26).” The Song of Mary (Luke 1:53) “echoes with the note of reversal,” the hungry
are filled with good things, and the rich are sent away empty.112
Zechariah prophesied John would be the one to prepare the way “to give people
the knowledge of salvation through the forgiveness of sins” (Lk 1:77). The message John
preached was “a baptism of repentance for the forgiveness of sins.” (Lk 3:3). The power
to heal the person with paralysis lowered through the roof was verification Jesus had the
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authority to forgive sins (Luke 5:20-25), and because of the forgiveness and healing, the
man went home to his family.
When the two who had walked with Jesus on the road to Emmaus returned to tell
the disciples what had “happened on the way” (Luke 24:35), Jesus showed up in person,
though they thought he was a ghost. Then Jesus reminded them what he had said,
“Everything must be fulfilled that is written about me in the Law of Moses, the Prophets,
and the Psalms” (Luke 24:44).113 Jesus then is the eschatological fulfillment of the Law,
Prophets, and Psalms. He ministered healing and forgiveness, and then he prophesied
concerning his followers, “Repentance and forgiveness of sins will be preached in his
name to all nations, beginning in Jerusalem. You are witnesses of these things. I am
going to send you what my Father has promised but stay in the city until you have been
clothed with power from on high.” (Lk 11:29-32). Repentance and forgiveness of sin is
the prophetic proclamation of the Kingdom prophetic witnesses. “The shape of
repentance is given by the prophetic program announced, embodied, and enacted by the
prophet Jesus.”114 Peter exhorted the people at Pentecost, “save yourselves from this
corrupt generation” (Acts 2:40). This corresponds to Luke “saving one’s soul” (Luke
9:24), and of the fewness of those who will be saved (Luke 13:24–30), in response to a
question whether only a few would be saved (13:23).115
In Acts 2, on the day of Pentecost, the people had been “cut to the heart” by
Peter’s proclamation, “God has made this Jesus whom you crucified Lord and Christ”
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(vs. 36). They asked, “Brothers, what shall we do?” Peter replied, “Repent and be
baptized, every one of you, in the name of Jesus Christ for the forgiveness of sins. And
you will receive the gift of the Holy Spirit.” The prophetic Kingdom call to repent for the
forgiveness of sins is actualized in the present and further realized in the not-yet
Kingdom. The forgiveness of sins is to be received personally and given to others freely.
The forgiveness of sins is restorative to the person, the family, and the community.
Peter and John, when brought before the Sanhedrin, proclaimed, “God exalted
him to his right hand as Prince and Savior that he might give repentance and forgiveness
of sins to Israel” (Acts 5:31 NIV). Notice both repentance and forgiveness of sins are
gifts given by Jesus. “Peter and the other apostles replied, ‘We are witnesses of these
things, and so is the Holy Spirit.’”
The prophetic Spirit enables the followers of Jesus to witness and preach
repentance and forgiveness of sins. At the house of Cornelius, Peter says, “All the
prophets testify about him that everyone who believes in him receives forgiveness of sins
through his name” (Acts 10:43). In the synagogue at Pisidian Antioch, Paul told the Jews
and God-fearing Gentiles, “I want you to know that through Jesus, the forgiveness of sins
is proclaimed to you” (Acts 13:38). Paul’s message moves from the language of
repentance to belief in verse 39. The prophetic message of the Kingdom is the
forgiveness of sins through Jesus. Paul testified before King Agrippa that Jesus sent him
to the Gentiles, “so that they might receive forgiveness of sins and a place among those
who are sanctified by faith in me” (Acts 26:18). Later, Paul said the message was “that
they should repent and turn to God and prove their repentance by their deeds” (Acts
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26:20). The prophetic message of the Gospel is to repent and receive the forgiveness of
sins in Jesus’ name.
The Kingdom message of the prophetic witnesses was “Jesus Christ has risen
from the dead, and Jesus is LORD.”116 The witnesses declared Jesus to be both Messiah
and YHWH. The one who came in humility and obedience to the Father in Heaven
decimated the powers of the religious and political empires. Those who preached the
good news could not be intimidated or held captive by the religious rulers. These
prophetic witnesses turned the world upside down.
The prophet not only criticizes and dismantles but energizes and offers a preferred
future. Brueggemann explains, “Prophetic ministry does not consist of spectacular acts of
social crusading or of abrasive measures of indignation. Rather, prophetic ministry
consists of offering an alternative perception of reality and in letting people see their own
history in the light of God’s freedom and his will for justice.”117 The Mosaic Covenant
was given as a prophetic word to offer God’s people the choice of how to live in the
community.
After being delivered from Egypt, the Hebrews came to Mt Sinai, where God
descended upon the mountain in a thick cloud. From this encounter, Moses received the
covenant, “And God spoke all these words, saying, ‘I am the Lord your God, who
brought you out of the land of Egypt, out of the house of slavery” (Exod 20:1-2 ESV).
The covenant or law is given as a prophetic word spoken by YHWH to Moses and then
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given to the chosen people Israel, who were already God’s people, to instruct them how
to live in community. This preferred reality or alternative consciousness is founded in the
word of YHWH. John Durham presents source critical considerations as well as the
evidence from ANE sources that impacted the Mosaic law; however, he recognizes that
the story presents the law as coming from God to Moses and relayed to the people. The
law was “set forth not as the expectation of Moses or Aaron or any collection of leaders,
but as the expectation of Yahweh, delivered to the people in person when he came to
them at Sinai. The Decalogue is set forth in Exodus as the single address of Yahweh
himself directly to his people, stating the fundamental principles for living in relationship
with him.”118
The prophet is concerned about a higher idea or ethos that has been revealed by
YHWH. Balfour Brickner and Albert Vorspan wrote, “The great theme of the Jewish
prophets that kept the Jewish people alive for over 2,000 years: Israel is not a nation like
all the others. Israel must be a specially ethical and just people. It is to be the bearer of a
higher idea, exemplifying God's will on earth.”119 Brickner and Vorspan argue the
traditional Jewish literary prophets were different in that they considered themselves to
be chosen by God and to speak for God in His name. The authors add that people may
have considered great reformers like Mahatma Gandhi and Martin Luther King, Jr to be
prophets, but they did not claim to speak on behalf of God. Further, the people today

118

John I. Durham, Exodus, vol. 3, Word Biblical Commentary (Dallas: Word Incorporated, 1987), Exodus
20:1–17. “It is possible that the Exodus setting of the Decalogue may give us information not only about
the covenant community’s belief concerning the origin and the authority of the commandments but also
about the biblical interrelation of revelation and law and the biblical view of law as liberation. If this is
even partially true, we should take the Exodus location of the commandments far more seriously than we
have done.”
119
Balfour Brickner and Albert Vorspan, Searching the Prophets for Values (New York: Union of
American Hebrew Congregations, 1981), 25.

57

probably cannot live up to the high standards of the prophets, but they should do their
best to speak out and “practice what they preach.”120 It is true that prophetic witnesses
should practice what they preach. The prophetic witnesses in Luke-Acts did not back
down from the prophetic mantle of the OT prophets. They did claim to speak the very
words of YHWH. They did lay down their lives and call for people to practice the
divinely imagined ethos of the Kingdom of God. The prophetic call echoed through the
halls of Pentecostal history as women and men were called to live as an inclusive
community of love.
If we understand the law or covenant to be a prophecy and a direct word from
God, we will find God is concerned about the way we live in relationship with each other
and how we treat others. How does Jesus, the prophet, minister under the anointing of the
Spirit? First, Jesus has been “commissioned” to “proclaim” good news to the poor and
freedom for the prisoners. Second, the proclamation concerns a “liberation” or “release.”
The Greek term aphesis also appears twice, the same noun used in the phrase
“forgiveness of sins,” or a “release” from sins.121 Rudolf Bultmann connected the
announcement at Nazareth with the prophecy of Zechariah, John’s father (Lk 1:76–77).
The third aspect is that it is to the captives and oppressed. In the ancient world, a delegate
from the “Lord” was authorized to proclaim release with authority. Fourth, Jesus
proclaims the year of the Lord’s favor. The proclamation of release is equivalent to the
proclamation of “an acceptable year of the Lord” (4:19).
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Isaiah and Luke refer here to the proclamation of the “Jubilee Year” in ancient
Israel. From the Mosaic covenant, we read, “This fiftieth year you shall make sacred by
proclaiming liberty in the land for all its inhabitants. It shall be a jubilee to you, when
every one of you shall return to his own property, everyone to his own family estate”
(Lev 25:10). In the year of liberty, debtors and slaves were released (Lev 25:40–55). This
proclamation would be “good news to the poor” who had been enslaved by their debts
(Lev 25:35–43).122 This “Jubilee” would also affect those who held the debtor captive
and were the master of the slave to be released. They would have to forgive debtors and
restore the property rights they had acquired over the years. Perhaps this reality is what
enraged the people of Nazareth to the point of trying to throw Jesus off a cliff.
The prophetic ministry of Jesus holistically and actively fulfilled this mission in
practice. Jesus supersedes the fulfillment of Isaiah 61:1-2. Isaiah proclaims a release from
darkness to the prisoners. Jesus proclaims freedom for the prisoners and that the blind
will see again, literally. Isaiah proclaims comfort for those who mourn and grieve, Jesus
raises the widow’s son from death. In Matthew, the poor in Spirit are blessed and receive
the kingdom of heaven (Mt 5:3); in Luke, the poor receive the good news of the Lord’s
favor. Those who are poor receive the kingdom of God, and those who are rich are
woeful because they have already received their reward (Lk 6:20, 24).
Jesus seems to have understood the encouragement of the poor as part and parcel
of the unleashing of eschatological divine power against which no worldly
structures could stand. Just as his miraculous healings were signs that the house of
Satan was being plundered, the encouragement of the poor was also meant to be
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an indication of the way in which Israel’s deity was overthrowing the economic
exploitation that is systemically built into the very structures of this world.123
The prophetic message of the kingdom of God calls for the ethical treatment of
others. The message of the Gospel of the Kingdom enacts justice and mercy in the
lifestyle of the culture. Two consistent themes of prophecy in the OT are present in LukeActs. First, the prophet calls Israel to repentance or conversion. The Spirit empowers a
generation’s prophets to call people to “turn from” their previous perceptions and
practices that did not conform to God’s will and to “turn to” those that were pleasing to
the one God. (see Luke 10:13; 11:32). In Luke-Acts, the call to repentance is declared by
John (Luke 3:3, 8; Acts 13:24; 19:4), by Jesus (Luke 5:32; 13:3, 5; 15:7, 10), and by the
disciples (Luke 24:47; Acts 2:38; 3:19; 8:22), both to Jews and Gentiles (Acts 17:30;
20:21; 26:20). Secondly, the conversion to the covenant of God transforms the Spirit
community to live and love as God lives and loves.124

Prophetic Acts
The prophet not only speaks the word of God, but she enacts the word of God. Moses
carried the word of YHWH to the Hebrews and Pharaoh, and signs and wonders
followed. The prophetic word and signs and wonders confronted Egyptian false gods and
challenged the authority of Pharaoh and cultural domination of Egypt. Thus, the
confrontation that exposed the gods of Egypt as non-gods and dismantled the power
structures of Egypt began with God’s intent that was carried in the prophetic word of
Moses. The prophet Moses acted in obedience to the word spoken by YHWH, resulting
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in judgment to Pharaoh, the deliverance of the Hebrews, the signs and wonders in the
plagues, and the parting of the Red Sea. Signs and wonders that are performed by the
prophet confirm the word of the Lord and enact the deliverance and sustaining of God’s
people. The prophetic function of dismantling power structures occurs when the prophet
obeys and declares the word of the Lord, with signs following. Therefore, the dismantling
of the oppressive power structures is the work of God through the prophet. Neither the
prophetic imagination nor the signs and wonders are the focus of the activity; they are the
work of YHWH.
“The Spirit of the Sovereign Lord is on me.” Jesus’ ministry in Galilee was
reminiscent of the charismatic prophets Elijah and Elisha (Lk 4:14-17), who performed
miracles, healed the leper, and raised the widow’s son from the dead. (See Luke 5:12-14,
Luke 7:11-17, 1 Kgs 7:14-24, 2 Kgs 4:32-35, 2 Kgs 5:13-15). Jesus fulfilled the prophetic
expectation and ministered as a prophet. “Jesus’ public ministry in inaugurating the
kingdom of God consisted to a sizable degree of healings, exorcisms, and miracles, not as
a way of ‘proving’ the kingdom, but of expressing it.”125
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What did the disciples actually do? Acts is the only extensive historical account of
the post-resurrection activities of the disciples of Jesus Christ. Ruthven presses further,
“What do Acts emphasize about discipleship?” Focusing on the disciples’ ministry or
preaching of the Kingdom of God, Ruthven says, “True, the disciples exhibited the
virtues of the traditional notion of Christian discipleship: morality and piety. But Acts
devotes no less than 27. 2 percent of its total text to miracle stories! This is more space
than to all of the speeches or sermons of Acts combined, at 22. 5 percent.”126 The
miracles confirm the prophetic message of the witnesses of Jesus, acting to reinforce the
truth that Jesus is Lord.
Luke Timothy Johnson wrote, “Throughout Luke-Acts, the good news is enacted
through exorcisms and healings and through welcoming into God’s people those who are
marginal or outcast. The two modes of enactment, I have shown, are interconnected:
exorcisms and healings find their term in the restoration of persons to community; the
embrace of the marginal serves as a healing both of them and of the community.”127
Johnson also describes the prophetic acts in terms of embodiment. Prophetic embodiment
means living in accord with the rule of God announced by the good news; prophetic
embodiment means acting in the world to realize that good news.128
The prophet Moses called people to remember the covenant and to renew their
hearts of worship. This is clearly seen throughout the book of Deuteronomy. The call to
return to the covenant sounds like the pronouncement of blessings or curses. Blessings
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and curses of Deuteronomy are an inherent part in the people of God living within the
terms of the covenant. Nonetheless, the prophet Moses demonstrates the prophetic
function of speaking blessings on behalf of God. There are two divine interactions
between Moses and YHWH in the book of Deuteronomy. The first is when Moses is
taken to the top of mount Nebo where God personally shows him the promised land from
that vantage point. The second is when God himself buried Moses upon his death.
The preparations within the book of Deuteronomy speak of the importance to
follow the word of the Lord that is found in the written law and the prophetic expression
of God spoken in real time. The complimentary nature of the written word and the spoken
or prophetic word are evident in the text above.129 Eschatological expectation of the
prophet who would be raised up, the prophet like Moses, originates with the statement,
“The Lord your God will raise up for you a prophet like me from among you, from your
brothers—it is to him you shall listen— just as you desired of the Lord your God at
Horeb on the day of the assembly” (Deut 18:15–16 ESV). Increased expectation of the
Messianic Prophet grew in the exile and the Second Temple Period. When Moses
prophesied to Israel before climbing Mt. Horeb, YHWH spoke to Israel through the
written word and the spoken word. God’s people listened to the canonical word as it was
read to them and the charismatic word as the prophet spoke. In community, Israel listened
to God’s word. Appreciation for canon and charisma did not begin at Pentecost but was
established from the time of Moses, the Prophet.
To summarize, the function of the prophet, as demonstrated in the life of Moses,
is the result of encountering God. YHWH met with and spoke to the prophet. Prophecy is
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fundamentally hearing the word of the Lord and then acting or obeying what was said.
The prophet is the messenger who speaks the word of God. Prophecy is speaking the
word of God that reveals God’s heart, will, and mind to people. The prophet works signs
and wonders to bring healing, ultimately to verify the word of the Lord and enact the will
of the Lord. The prophetic word, signs, wonders, and miracles are the means by which
God works to: (1) call people to worship (2) deliver the oppressed, (3) expose false gods
as frauds, (4) dismantle oppressive earthly power structures, (5) dethrone pertinacious
kings, (6) declare the covenant of YHWY, (8) offer the way God’s people can live in
community and covenant, (9) declare justice, and (10) pronounce God’s blessing. Table
One above shows how these functions are evident in Moses, Jesus, and the prophetic
witnesses of Jesus.

Jesus Fulfills the Expectancy of and Continues the Ministry of the Prophet.
Matthew’s infancy narrative includes the coming of the magi from the east to find the one
born “king of the Jews.” Herod the Great ordered the killing of the infants born in
Bethlehem, Ironically, Joseph and Mary fled to Egypt to protect the infant Jesus,
reflecting in reverse the Exodus story of the Hebrews’ infants that were put to death,
when, however, Moses was saved (Exodus 2:23-25). During that long time, the king of
Egypt died. The Israelites groaned in their slavery and cried out, and their cry for help
because of the slavery went up to God. God heard their groaning, and he remembered his
covenant with Abraham, with Isaac, and with Jacob. So, God looked at the Israelites and
was concerned about them. The groaning and cries of the people are followed in the story
with the prophetic call of Moses. This pattern would repeat throughout the story. When
the cries were heard by God, he “remembered the covenant with Abraham, Isaac and
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Jacob.” A strong relationship between covenant and prophecy is present throughout the
biblical story. For example, covenants were established by God through the prophets
Noah, Abraham, Moses, David, Jeremiah, Ezekiel, and Jesus. Intercessory prophets
called upon God to remember his covenant and called upon the people of God to return to
the covenant.

The Call and Empowerment of the Prophet Jesus
Jesus announces his Spirit-anointing in his hometown of Nazareth, reading and
interpreting the prophet Isaiah (Luke 4:18-19, Is 61:1-2). Jesus’ eschatological mission
fulfills the prophecy of Isaiah and ministers as the prophet Isaiah prescribes. The
narrative following Luke 4 demonstrates good news to the poor, deliverance to captives,
healing, and pronouncing Jubilee. Jesus’ prophetic ministry is programmatic for the
pneumatically empowered witnesses of Jesus Christ in Acts 1-2.130 Through Peter’s
sermon, Luke interprets Joel, who anticipated the outpouring of the prophetic Spirit on all
flesh, including sons, daughters, old, young, servants both male and female, and those
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who are afar off.131 The parallelism in Luke shows “that because Jesus has transferred the
Spirit of prophecy from himself to his disciples, they will have, both as a community and
as individuals, the same kind of prophetic ministry he had.”132
Jesus

Prophetic Witnesses

Ministry begins:
ministry anointed by
the Spirit, Lk 3:22,
4:18.

Ministry begins after
being baptized with the
Spirit, Acts 1:4-55.

Jesus full of the Spirit,
Lk 4:1a.

Filled with the Spirit,
Acts. 2:4

Jesus led by the Spirit
4:1b

Philip, Peter, and Paul led
by the Spirit, Acts 8:29,
10:19, and 16:6-7.

Jesus performs
miracles, wonders,
signs, doing good,
healing by the power of
the Spirit, Acts 2:22,
10:38.

Peter, Stephen, Philip,
Barnabas, and Paul
perform signs, wonders,
and healing, Acts 2:43,
5:12, 6:8, 8:6,13, and
14:3.

Table 2
Luke also links the Pentecost account to the new covenant for the disciples who
are given the promise (Luke 24:49; Acts 1:4; 2:33, 38f.), “used by Luke and Paul as
covenant promise of God to his people” (Acts 2:39; 7:17; 13:23, 32; 26:6; Rom. 4:13, 16,
20; 9:8; Gal. 3:14; etc.). Paul equates the blessing of Abraham (Ge 17:7-8,10) realized by
God’s people as the gift of the Spirit according to Luke (Acts 2:39, 3:25) and Paul (Gal
3:14). Dunn agrees, “The gift of the Spirit is now the means whereby men enter into the
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blessing of Abraham; it is through receiving the Spirit that ‘all nations of the earth (= all
that are afar off) shall be blessed’ (Gen. 12:3; 22:18; Acts 3:25).”133
On the Mount of Transfiguration, Jesus is defined as a prophet like Moses and
Elijah. This pivotal episode marks a change when Jesus’ ministry turns to Judaea, and, on
the road, he sends out the seventy to minister (Luke 10:1-25), reminiscent of the elders in
Moses’ ministry (Num 11:16-29). Then Jesus affirms the prophetic mission to love God
and love one’s neighbor, the most important commandments. Typical of Luke, the
neighbor is inclusive to those who might seem outside the covenant, like the Samaritan.
“Jesus is also the Prophet-maker”134 who, like Moses, raised a community to
minister under the power of the Spirit; Jesus empowers the disciples with the pouring out
of his Spirit of prophecy at Pentecost (Acts 2:33): Exalted to the right hand of God, he
has received from the Father the promised Holy Spirit and has poured out what is now
seen and heard. Jesus confers upon his followers the anointing as Elijah gave the mantle
to Elisha. Luke shapes the ascension account to remind the biblically literate reader of the
story of Elisha’s reception of a “double portion of the prophetic spirit because he can see
Elijah as that prophet ascends into heaven in a whirlwind with flaming horses.”135

Prophetic Church, Nation of Prophets.
“The outpouring of the Spirit on the Day of Pentecost established the disciples as a
fledgling nation of prophets. It also inaugurated their Holy Spirit-baptized, Spirit-
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empowered, and Spirit-filled witness.”136 Witness here carries two fundamental
connotations for these disciples. They carry the real history of life with Jesus, and they
are now in the position of the master storytellers.”137
Peter stood and proclaimed that the Resurrected Jesus is “a man commended to
you by God with mighty deeds, wonders, and signs” (Acts 2:22). Jesus here is “a prophet
like Moses.” As Moses performed signs and wonders in Egypt to provide deliverance
from bondage, so Jesus came to set the captives free, healing the sick, opening eyes of the
blind, and delivering those oppressed by the Devil. Peter’s speech at Pentecost functions
in Acts much the way Jesus’ inaugural speech at Nazareth functions in the Gospel
narrative.
The other main characters in the book of Acts are “stereotypical prophetic men of
the Spirit:” Peter and John, Stephen, Phillip, Paul, and Barnabas are “all filled with the
Spirit. And witness by speaking God’s word, proclaiming the good news, working signs
and wonders, and stimulate acceptance and rejection among the people.”138 The
witnesses’ rejection and acceptance are proof that they too are faithful witnesses like the
prophets of the Hebrew story, especially Moses.
The Holy Spirit who worked in Jesus was connected to the prophet David who
asked why the nations conspire and gather against “the Lord and against his Anointed
One” (Psalm 2:1-2). The persecution the disciples endured confirms the connection and
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the anointing, and they are confirmed with shaking in the building, “and they were all
filled with the Holy Spirit and continued to speak the word of God with boldness.”139
Luke utilizes Stephen’s sermon to remind the Jews: “This is that Moses who told
the Israelites, ‘God will send you a prophet like me from your people” (Acts 7:35-37).
Johnson continues by explaining the Holy Spirit is an active force in the Christian
mission: in Samaria (8:15,17), with Philip and the Ethiopian eunuch (8:39), with Peter
and Cornelius’ house (10:44-47), in the explanation Peter gave to the Jerusalem elders
(11:15-16), in the sending of Paul and Barnabas on a mission from Antioch (13:1-4),
bearing witness as to the inclusion of Gentiles by the acceptance of the Gospel, not
adhering to Torah (15:8-9, 28), guiding Paul and Silas away from preaching in Asia and
Bithynia and calling them to Macedonia, in the Ephesian Pentecost (19:2-7), leading Paul
to go to Jerusalem ((20:22), warning Paul of imprisonment and hardships (20:23,
21:4,11), and placing overseers to tend to the church of God (20:28). Finally, Paul told
the unbelieving Jews in Rome, the Holy Spirit spoke to their ancestors through the
prophet Isaiah (28:25, Is 6:9-10). “From the beginning of the Acts narrative to the end,
Luke makes clear that Jesus’ prophetic successors are directed by the same and only
Spirit that was at work in the prophet Jesus.”140

A Prophetic Community
In Luke, Jesus functions as a paradigmatic example for life, conduct, and ministry. For
example, Jesus’ life and ministry go beyond a unique sacrifice for sin to an example for
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piety and ethics, to a normative exemplar of charismatic ministry worthy of replication.
Luke’s narrative not only shows Jesus’ ministry replete with miracles, healings, and
exorcisms (Lk. 4:15; 4:40-41; 6:19; 9:11; 13:33), but this same Jesus sends out the
disciples to echo his mission (Lk. 9:1-2; 10:9). In Acts, the disciples follow Jesus’ pattern
of healing, exorcism, and miraculous power, as well as the transformational
characteristics of a Christ-follower (see especially Acts 1:1).141 The Prophetic Spirit
passed from Jesus to the disciples came with the expectation that the disciples would
continue to do and teach those things which Jesus began to do and teach (Lk. 4:16-21 and
Acts 1:1). Dempster noted further that Jesus the Prophet was concerned about the burning
moral issues of his day—the treatment of aliens, the exploitation of women, the economic
exploitation of the oppressed, underemployment and unemployment, and the dignity of
children.142 The same social concerns are present within the true prophetic witnesses of
Jesus.
Community or koinonia is a predominant prophetic expression of the Church in
Acts. “The gift of the Spirit brought about a community which realized the highest
aspirations of human longing: unity, peace, joy, and the praise of God.”143 Wenk
discusses the way the Holy Spirit works through the church to resolve conflict and build
community. The Spirit’s work in building community is evidence of a “this-worldly
dimension of salvation.”144 The Agabus incident (Acts 20:36 through 21:16) establishes a
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pattern for conflict resolution and elucidates the role of the Spirit in the conflict, then
applies this pattern to some of the “crisis moments” of the early church in Acts.
A Pentecostal reading of Acts invites the reader to participate, to become one with
His story, the story of God. Jennings refers to this as a “Life-giving historical
consciousness” that “builds from the truth that history is a creature, and we are invited
through the creature that is Luke-Acts to allow our seeing and sensing to align with the
presence of the Spirit here and now. This history then requires that we grapple with three
things: a spatial history we enter, a history we tell, and a history we realize.”145
Witnessing the history meant the disciples would live the history by being concerned
about the things that concerned Jesus. Craig Keener establishes the setting of Acts in the
Greco-Roman world, where fifteen percent of urban populations were regarded as
‘expendables,’ where the top two percent of agrarian empires controlled fifty to sixty
percent of the wealth, the bottom ten percent constantly lived in mortal danger.146 He
notes that the model in Acts is rooted in the teaching of Jesus (10:22), for example,
charity towards beggars in Acts 3:2, sending famine relief (11:29), and collecting for the
poor (Acts 20; Rom 15:26).147 These features suggest that there was a holistic approach
to preaching the Kingdom of God, which was not dissimilar to the ministry of Jesus,
despite the move of the church from Judea into the wider Mediterranean world. The
preaching of the Kingdom contends with the eschatological tension of the already, but not
yet. As the scholars noted above have all alluded to, the reality of salvation is eternal and
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temporal. The Kingdom of God preached by Jesus addressed the immediate issues and
the eternal issues, and in all issues, Jesus is our Eternal Hope.
The believing community acted as prophetic witnesses as they proclaimed the
Lordship of Jesus Christ. As the followers of Christ witnessed in Jerusalem, Judea,
Samaria, and eventually the ends of the earth, including the capital of the Roman Empire,
the true King, Jesus of Nazareth, challenged and eventually destroyed the foundations of
the kingdoms of this world. The witness of Jesus as Lord and Christ challenged the
Jewish leaders and exposed them as the same people who rejected the prophets before.
Peter and Stephen preached that Jesus was the prophet like Moses, who would rise from
amongst them, and those who accepted would be a part of the Covenant community, but
many would reject Jesus as their forefathers had rejected the covenant and prophets
before (Peter in Acts 3:19–26, Stephen in Acts 7:37–39 and Acts 7:51–53).
The followers of Jesus witnessed and preached that Jesus of Nazareth was
crucified and rose from the dead, that He is the Christ, the Son of God, and Lord of all.
This witness was the prophetic expression of all the prophets who had gone before and all
true prophets who would follow. The Christological proclamation dismantled the
constructs of the culture that would try to dominate. The witnesses of Jesus lived and
taught the shâma fulfilled in Christ Jesus. In Jesus, we love God with all our heart, mind,
soul, and strength. And in Jesus, we love one another as we have been loved. “By this,
they will know you are my disciples if you love one another.”148
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Prophets in Paul’s Writings
Much ink has been spilled, and much consternation has been felt by scholars and
preachers alike who attempted to assess the unique roles and identification of the apostles
and prophets mentioned in Ephesians 2. The main message of Paul in Ephesians is that
God is bringing all things together in Christ. In chapter two, the emphasis is on the
Gentiles or sojourners who are being brought into the household of faith in Christ Jesus.
Keener notes, “In the Old Testament the only divisions in the temple were between
priests and laity, but by Paul’s day, architects had added barriers for gentiles and women”
(1 Kgs 8: 41-43).149 The message of Ephesians 2 is that these divisions have been
abolished in God’s true, spiritual temple and that there is no separation in Christ. Many
NT scholars have noted the arrangement of apostles and then prophets in the text. They
surmise that this refers to the prophets of the NT rather than the prophets of the OT.150
This is a distinction without a difference because the NT prophets are a continuation of
the prophets in the OT. Jesus, when speaking to the Pharisees after healing the man at the
pool of Bethesda, said, “The Scriptures that testify about me” (Jn 5:39). The scriptures
are the prophet’s words. Jesus continued saying, “If you believed Moses (the great
prophet of the Jews), you would believe me, for he wrote about me” John 5:46–47 (NIV).
The prophetic witnesses of Pentecost and following all speak of and point to Christ. The
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apostles all point to Christ. The straightforward message of the text is that the foundation
of the house (oikos) of God is built upon Christ as the cornerstone. And the foundation
that includes apostles and prophets links to and points to Christ, and Him alone. The
focus of the passage, being built together in Christ, should define all the components of
the text. Remember that believers were gathered in one place and were in one accord
when the (oikos)151 was shaken by the wind of the Spirit.
Paul’s writing in Ephesians 4:7-16 has become a central focus for many in
Pentecostalism as well as Missional Churches and Church Growth proponents. We will
focus on the understanding of Ephesians 4 within Pentecostalism in the historical review
in the section to follow. Two important aspects should be noted before focusing on the
details of the text. First, the overall purpose and point that Paul is making in his letter to
the church at Ephesus should be remembered. This is stated early in the letter: “He made
known to us the mystery of his will according to his good pleasure, which he purposed in
Christ, to be put into effect when the times will have reached their fulfillment—to bring
all things in heaven and on earth together under one head, even Christ” (Eph 1:9–10
NIV). It is God’s will to bring all things together in Christ. Second, it should be noted
that there is no other mention in the NT of what has become known as the five-fold or
four-fold ministry. Yet this has become the ministry model for many church
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organizations that add nuances to the model in unique forms. This will be discussed in the
historical review of prophecy in the next section. The phrase “when he ascended on high,
he gave good gifts to men” is a reference to Psalm 68:17-18. The picture of Moses
ascending the mountain pulls from traditional thinking within Judaism that Moses went
into the heavens to receive the covenant.152 Jesus, then, is the prophet, like Moses, who
ascended and returned with gifts.
Christ is the one, then, who apportions the gifts given to people. Note the plural
sense. The focus of the text is that these gifts are not given to individuals but to the entire
body. And the better translation argued by Lincoln is: “it was he who gave, on the one
hand, the apostles on the other, the prophets” or simply, “it was he who gave the apostles,
the prophets,” rather than as in most versions, “it was he who gave some to be apostles,
some to be prophets.”153 The gifts are given to the body so that the body can build itself
up. Alan Hirsch envisions this as follows:
Ephesians 4:7, 11–12 assigns the APEST ministries to the entire church, not just
to leadership (“to each one of us grace has been given,” v. 7; “It was he who gave
some to be . . .,” v. 11). All are, therefore, to be found somewhere in APEST
(apostolic, prophetic, evangelistic, shepherd/pastoral, teaching/didactic). I would
strongly argue that APEST is, in actual fact, part of the DNA of all God’s
people—in the very fabric of what it means to be “church.” In other words, it is
latent. Recognizing this is critical to unlocking the real power of the Pauline
teaching and is, as such, an extension of the New Testament teaching of the
priesthood and ministry of all God’s people.154
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“In carrying out their service, the saints play their part in building up the body—all have
received grace for service,” and the emphasis of verse 16 is “building up the body is the
work of all believers.”155 The goal of the ministry of believers is that all might reach
maturity as each member does their part.
In writing to the Corinthians, Paul speaks to the body of Christ ministering
together “that there be no divisions amongst you and that you may be perfectly united in
mind and thought” (1 Cor 10 NIV). The defining principle of all the gifts of the Holy
Spirit in Paul’s message is love that is not self-seeking (1 Cor 12-14).
The prophetic element in words of prophecy cuts through people’s definitions of
wisdom or success since it cut through the Corinthians’ understanding of wisdom.
It redefines the church’s identity and reality in light of God’s covenantal
faithfulness to his people made manifest in the death of Jesus. It also calls God’s
people to live faithfully to their identity as God’s called people. ‘Hearing from
God’ may for Paul be closer to remembering all that Jesus did and taught than to
receiving inspired words and messages for individuals. And the aim of such
‘prophetic remembering’ is to live and act according to the church’s identityforming narrative.156
Paul addressed the issue of super-apostles in 2 Corinthians, those amongst the
Corinthians who were causing division for their supposed personal gifting. The face-toface anointing of Moses is surpassed by the greater glory that resides in the people of the
New Covenant. “The glory he (Paul) claims is not the empty glory (kenodoxia) bestowed
by self-applause or the acclamation of others. It is the glory God bestows on all those
who serve in the ministry of the Spirit.”157 The intimacy Moses had with God via his
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face-to-face relationships is surpassed by the greater glory of the ministry of the Spirit.
“We have this treasure in jars of clay to show this all-surpassing glory is from God and
not from us” (2 Corinthians 4:7 NIV). Paul’s criticism of the super apostles is valid
today. Many have put the focus on individuals operating in a gift of the Holy Spirit. The
greater glory is the intimacy with the Spirit of God that each person shares in community.
Notice the plural nature of Paul’s discussion in 2 Corinthians 3 and 4. In fact throughout
Paul’s discussion on the ministry gifts in Ephesians, Romans, and Corinthians the
emphasis is on the community ministering as one. The focus of the gifts of the Holy
Spirit is not to be placed on the individual but upon the body of Christ. The Holy Spirit is
intimate with each person, while working within the body of Christ as a whole.

Contemporary Models of Prophecy
A problem today is that much of Christianity neglects the role of the prophet. Christians
who do acknowledge prophetic ministry commonly limit the impact of prophecy.
Pentecostals, who embrace the role, often do not have a full biblical understanding of
what a prophet is and what a prophet is to do. Before turning to the historical review to
understand the development of the understanding and use of prophecy and prophetic
ministry, the study will work to categorize models of prophecy as understood in
contemporary American culture late in the twentieth century. Steven Foster Latham
identified four models of prophecy prevalent in American culture from the 1970s–2020s.
First, the "Conservative-Protestant Model," which suggests that prophecy is either no
longer available or only in highly attenuated form. Second, the "Cultural-Political
Model," which relates prophecy to socio-political action. The third is the "CreationalPagan Model," which stresses mysticism, divine immanence, and ecology. Finally, the
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"Charismatic-Pentecostal Model" emerged in Pentecostal, Charismatic, and Third Wave
or Independent Pentecostal churches. This view identifies prophecy with inspired
revelatory oracles.158

Figure 3
The Conservative Protestant Model
The Conservative-Protestant Model is expressed primarily as fundamentalism or
conservative evangelicalism.159 According to this view, the revelation of God was
completed when the Bible was canonized. Prophecy does not consist of new special
revelation. Jack Deere characterized this viewpoint he previously held by saying: “I knew
that God no longer gave the miraculous gifts of the Spirit. There was no need for them;
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we had the completed Bible now.”160 Late nineteenth century reformed theologian and
Princeton expositor Benjamin Warfield was a cessationist.161 He believed miracles and
other gifts of the Spirit had ceased with the completion of the canon.162 From the
cessationist point of view, the work of the apostles and prophets was foundational and
unique for the rest of church history.163 Cessationists see the workings of the Spirit, such
as prophecy, as foundational but atypical to contemporary Christian practice. From John
Stott's viewpoint in the late 20th century, scripture may be illuminated, but only due to the
exposition of scripture, not of prophecy.164 Finally, J. I. Packer, a sharp critic of the
Pentecostal/Charismatic community and those who would promote prophecy today,
rightly critiques excess and greed in many prominent personalities in charismatic circles
but does not provide a convincing argument supporting his cessationist view.165
Typically, cessationists will treat prophecy and other gifts along the lines of
motivational gifts. It is common for these churches to rely upon gift assessments to help a
person find where they fit in ministry. The following definition of prophecy displays the
approach of this viewpoint. “Prophecy: The ability to cause the apostle’s word to shine (2
Pet 1:19; 1 Cor 14:3). It includes congregational preaching, which explains pointedly and

160

Deere, Surprised by the Power of the Spirit, 14.
Latham, “’Is There Any Word from the Lord?’: Schools of Contemporary Christian Prophecy”.
- Research Portal, King’s College, London,” 27.
162
Benjamin B. Warfield, Counterfeit Miracles (Edinburg: Banner of Truth, 1972), 25; Richard B.
Gaffin Jr. et al., Are Miracles for Today, ed. Wayne Gruden (Grand Rapids, MI: Zondervan Pub. House,
1996).
163
Robert L. Saucy, "An Open but Cautious Response to Richard B. Gaffin," in Are Miraculous
Gifts for Today? 4 Views, ed. Stan Gundry and Wayne Grudem, Zondervan Counterpoint Series (Grand
Rapids, MI: Zondervan, 1996), 37.
164
John Stott, God’s New Society. The Message of Ephesians (Leicester, England; Downers
Grove, IL: IVP, 1979), 106.
165
John MacArthur, Strange Fire: The Danger of Offending the Holy Spirit with Counterfeit
Worship (Nashville, TN: Thomas Nelson, 2013).
161

79

applies God’s revelation.”166 When compared to C. Peter Wagner’s definition in Your
Spiritual Gifts Can Help Your Church Grow, the different view of prophecy is evident:
Prophecy: The gift of Prophecy is the special ability that God gives to certain
members of the Body of Christ to receive and communicate an immediate
message of God to His people through a divinely anointed utterance (see Luke
7:26; Acts 15:32; 21:9–11; Rom. 12:6; 1 Cor. 12:10, 28; Eph. 4:11–13).167
The conservative desire to protect the church from people who would promote
another gospel or another revelation of God that would stray from orthodoxy is
understandable; however, they argue against the text they seek to protect. The charismatic
word of God cannot be limited to a particular group or time in history. The canonized
scripture and the charismatic or prophetic word of God are contemporaneously at work
within the faith community throughout the biblical narrative.168 There is not biblical
evidence to support an ending of the prophetic voice of God at any given time in
salvation history. The cessationist viewpoint is a man-made construction foreign to the
understanding of the communities throughout the biblical narrative.

The Cultural Political Model
In his dissertation, Is There Any Word from the Lord?, Stephen Foster Latham explains
those who adhere to the Cultural Political Model as people who see God as one who
speaks for the poor. The understanding is “derived from Old Testament prophecy, that
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God is biased toward the oppressed, and that to be prophetic today involves a similar
preferential option for the poor.”169 Walter Brueggemann’s influential work The
Prophetic Imagination gives credence to the cultural political model. He contends for the
prophets to be “freed from our usual stereotypes of foretellers or social protesters.” 170
Brueggemann argued for the OT prophets to be seen as more than activists but people
who would imagine an alternate community. The cultural political model is demonstrated
in American Prophets. Albert Raboteau identified eight twentieth-century prophets in the
United States who persuasively mobilized some of their fellow citizens to commit
themselves to movements for social change.171
Jack Jenkins explored the connection with prophets and the religious left in his
book American Prophets, named similarly to Raboteau’s.
Prophet means different things in different faith traditions, and some don’t have a
concept of it at all. But it was one of my early introductions to what many
activists call the prophetic tradition of social justice activism, a spiritual lineage
that comprises a myriad of movements and an even greater number of faiths. It’s a
phenomenon I would later come to associate with the Religious Left, an
amorphous, ever-changing group of progressive, faith-based advocates,
strategists, and political operatives.172
Jenkins admits many leaders, including those highlighted in his book, reject the term
religious left. Yet Jenkins tells the story of a movement that he argues is fundamentally
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different from the similarly named Religious Right. From Jenkin's perspective, American
Prophets should be understood through the overlapping lenses of protest, policy, and
politics. It is helpful to recognize the influence this definition of prophecy can render
upon societal imagination.

The Creation-Pagan Model
Latham described the creation-pagan model as a mixture of mysticism, divine
immanence, and ecology.173 This outlook can be understood by listening to Native
Hawaiian activist Joshua Lanakila, “There is no separation from our spirituality and our
environment — they are one and the same.”174 The rhetoric of environmental activists
stems from a worldview that honors the environment as divine. Environmental scientists
who predict the dire consequences of climate change may not hold to the spiritual aspect
of the creation-pagan model, but environmental activists interpret the reports of climate
scientists in prophetic terms. Jenkins reported that indigenous activists influence
progressive politics and echo their political vision, “which mixes centuries-old
denouncements of colonialism and empire with modern economic critiques of capitalism
and its connection to climate change, all while extolling the power of prayer.”175

The Charismatic/Pentecostal Model
Classic, Charismatic, and Third Wave Pentecostals predominantly understand prophecy
within the Charismatic/Pentecostal Model. Three paradigms of prophecy and the
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prophetic ministry exist within the Charismatic/Pentecostal Model: (1) the
premillennialist lens, (2) the democratized charism available to all believers, and (3) the
ecclesiastical office that is restored to the church. Margaret Poloma suggests the
delineation of the democratized charism and the ecclesiastical office in her helpful article
The Pentecostal Movement.176

The Charismatic/Pentecostal Model: Premillennialist Hermeneutical Lens
From the beginning of classic Pentecostalism, the imminent return of Jesus Christ has
served as motivation for evangelism. This focus has also governed the paradigm of the
prophetic for many Pentecostals. The Soon Coming of Jesus Christ is the fourth fold of
the Foursquare Doctrine.177 The last four of the sixteen fundamental truths of the
Assemblies of God concern this premillennialist paradigm.178 The Church of God in
Christ179 and the Church of God (Cleveland TN)180 ascribe to the same doctrine.
Prophecy has been defined through the hermeneutical lens of premillennial
dispensationalists to discern the day’s events related to the prophetic calendar.
Premillennialism is often attached to dispensationalism; however, there are distinctions
between the two. Prophets become prognosticators of the imminent return of Christ. At
times, predictions of who might embody the Anti-Christ have cluttered the discussion. A
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vital component of the prophetic calendar is Zionism and the forming of Israel as a nation
interpreted as the “budding of the fig tree.” As such, the generation which witnesses this
even will not pass before the coming of Christ (Mt 24:32-35, Mk 13:28-31, Lk 21:29-33).
Poloma addresses the sentiment in her article, The Pentecostal Movement. “As we shall
see, some Pentecostals are still fascinated with premillennial eschatology and the
imminence of the end-times. For most believers, however, Prophecy casts a much wider
net than the doomsday predictions that may be found on many Internet sites when the
search engine is pointed toward Prophecy.”181
Hal Lindsey, author of The Late Great Planet Earth,182 is probably the most noted
of these teachers. Other famous teachers in this stream include Perry Stone,183 Jack Van
Impe,184 and Irvin Baxter.185 The ministry of John Hagee is an excellent example of a
minister who has highlighted teaching on the end times combined with a focus on the
nation of Israel. Pastor Hagee’s website states, “Over the years, Hagee Ministries has
given more than $100 million toward humanitarian causes in Israel.” 186 Hagee is the
founder and chairman of Christians United for Israel (CUFI), a Christian pro-Israel
group in the United States with over 3. 5 million members.187 These proponents of
premillennialism consider themselves “teachers of biblical prophecy,” not prophets per
se, an important distinction.
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In 1988 a segment of the church was obsessed with the predictions of the rapture
taking place in September of 1988. In 88 Reasons Why the Rapture Will Happen in 88,
the author Edgar C. Whisenant predicted the rapture would take place during the Jewish
feast of Rosh Hashana, forty years (a generation) after the State of Israel was formed.

The Charismatic/Pentecostal Model: Democratized Charism
Generally, in classic Pentecostal churches, the act of prophecy has not been the focus of a
Spirit-filled Christian. The streams of Pentecostal Churches that highlighted tongues as
either the initial physical evidence of the baptism of the Holy Spirit (i.e., Assemblies of
God, Church of God in Christ, and Church of God) or an accompanying sign
(Foursquare) relegated Prophecy to be one of the gifts of the Spirit. According to David
Lim, prophecy is one of the gifts to minister to the church and the world along with faith,
healing, miracles, and discerning of spirits. Words of Wisdom and Words of Knowledge
are then teaching gifts. And the gift of tongues and interpretation, according to Lim, is
worship gifts. This may result from the way tongues and interpretations occurred
regularly, as a part of Assembly of God worship and liturgy, at the time of Lim's writing.
Interestingly, Lim designates Words of Wisdom and Words of Knowledge as
teaching gifts. He states Fee188 and Carson agreed with this assessment.189 However, Sam
Storms considers these gifts to be more revelatory. Frank Macchia asserts, “This is the
Word that incarnates itself in flesh so as to function as the sacrament of the Spirit to all
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flesh, turning all flesh into a witness to that Word in the world.”190 For classic
Pentecostals, words of knowledge and wisdom, while being spontaneous, still reflect
more upon the proclaiming or teaching of the word. Whereas, with Storms, who identifies
with Third Wave Pentecostal/Charismatics, these gifts are what sets a prophecy apart
from an exhortation. More specifically, prophecy will have an element of that which has
been revealed by God, not just illuminated.191
"Prophecies" in this stream of Pentecostal church services are often spontaneous
expressions where a person lifts their voice to deliver a message that they have been
impressed to share. There is no need for a microphone in smaller churches, and people
raise their voices and utter these prophecies like a message in tongues and interpretations,
without the message in tongues. Some churches create avenues for these words to be
recognized by the pastor or a designated person before the word is uttered before the
congregation and over the microphone. Typically, the people bringing the word are not
designated as prophets, although they might regularly be impressed to bring an utterance
publicly.
This moderate view of prophecy is cautious about holding scripture as authority.
Prophecy is not equal to scripture in that regard. Prophecy is, however, viewed as God’s
illumination of the written word for this present time. Wayne Grudem, in his book, The
Gift of Prophecy, offers moderating advice. He suggests Charismatics "continue using the
gift of prophecy but stop calling it a ‘word from the Lord,’” because it equates the word
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with the Bible. 192 This sage advice attempted to find common ground between
cessationists and charismatics.
When writing his three-volume systematic theology from a renewed perspective,
J. Rodman Williams described the manner prophesies are given in this moderate stream
of Pentecostal/Charismatic churches vein.
A person prophesies because God has revealed something to him, and through his
mouth, a message from God is declared. This obviously is not a prepared
message, for the revelation immediately issues in the spoken Prophecy.
Spontaneity marks the occasion, and the words are divinely inspired. Such
revelation, I must add, does not place the message on the same level as Scripture.
The revelation is subordinate to what God has revealed to apostles and prophets
and has been outlined in Scripture.193
Prophecies were usually spontaneous. Prophecies were not prepared beforehand. Also,
they are not on the same level as scripture, according to Williams.
Latham analyzes this moderate view of Prophecy held by many. He writes:
In practice, the discouragement of Prophecy in the Assemblies of God and their
desire for acceptance by evangelicals led them to emphasize Scriptural exegesis
over Prophecy or to identify Prophecy with preaching as in revivalist branches of
evangelicalism.194
Latham's sweeping assessment of the Assemblies of God's "discouragement of prophecy"
may need tempering, as the Assemblies of God is not monolithic in styles and theological
emphasis. Some A/G churches are very reserved, while others are active in prophecy and
the prophetic. I will discuss this in the next section. Latham gives an example of the A/G
discouraging Prophecy by citing William K Kay, of the British Assemblies of God.195
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Kay writes, Prophecy is: (1) not a natural talent; (2) addressed to the whole congregation,
not individuals, (3) non-directive; (4) follows the baptism in the Spirit; and is` (5)
spontaneous.196 In this case, Kay does limit some prophetic practices. This is a
representative view of prophecy in the democratized charism.

The Charismatic/Pentecostal Model: Ecclesiastical Office of Prophet
In this model, the office of a prophet is a result of an underlying theology of restoration.
Classic Pentecostalism was birthed from a belief that the Spirit-filled life of the believers
in the book of Acts is available for believers today. This restorationist view has roots in
the Latter Rain movement. Bill Hamon is one of the more fervent proponents of this
restoration. He writes:
It will not be long until Christians realize the tremendous ways the restoration of
prophets and apostles will affect them and the corporate Church. When the truth
fully dawns upon them, millions of saints will begin to make a continuous cry to
heaven, “God, reactivate Your prophets and apostles into Your Church so that all
things can be made ready, and a people prepared for Your second coming.197
There was a proliferation of materials on prophecy during the 1990s. “Leaders of
these ministries are often referred to as having received the call to the office of prophet,
serving as both teachers and role models who stimulate prophetic activities.”198 Garry
Dale Nation describes this view in his dissertation. The church’s structure is related to the
Kingdom of God being established on earth. It is God who has ordained all authority and
the system within the Church. Involved in that structure are the ministries of apostles,
prophets, evangelists, pastors, and teachers. God restores the Kingdom and the fivefold
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ministry.199 David Cartledge demonstrated the diversity of opinion in the Assemblies of
God worldwide when he describes at great length the restorationist movement within the
Assemblies of God in Australia.200
Rick Joyner started Morning Star ministry in 1987, a prophetic ministry with a
different tone from Hamon. While Joyner agrees with the restoration of Prophecy, his
tenor and message are more contemplative and pious. He writes: “Most of the prophetic
men and women I associate with do not claim to be ‘prophets,’ nor do they care for such
titles. They are merely trying to learn to hear from God accurately and are devoted to
seeing the whole church brought to the place where it can do the same.201 Rick Joyner
calls people to humility and repentance with Prophecy in many of his writings.: “The
great darkness that is now sweeping the world has happened on our watch. The great
release of power that is coming in Christian leadership will be the result of deep
repentance and conviction of sin, which sweeps over the body of Christ.”202
A common aspect of prophetic ministry within churches such as Gateway Church
in Southlake, Texas, is a prophetic presbytery. Ministries facilitate prophetic presbyteries
where a participant meets with a group of designated people who minister
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encouragement, direction, and personal words of prophecy.203 Prophetic presbyteries are
gatherings set aside for worship, prayer, and prophetic ministry.204
In the book He Still Speaks, Wayne Drain, espouses four spheres of Prophecy: (1)
the Prophecy of scripture, (2) a spirit of Prophecy, (3) the gift of Prophecy, and (4) the
office of the prophet.205 In sphere one, illumination from God can arise to highlight the
word of God already written. When the spirit of Prophecy is present, any person can be
caught up and prophecy. “A general rule of thumb is people who have been given a gift
of prophecy tend to give words of prophecy with more regularity.” For Drain, the
presbytery is an appropriate venue where prophets that are recognized as such can
minister a word of direction or a word in the season to encourage and admonish.206 Mike
Bickle and Jim Goll were both a part of the prophetic movement in Kansas City in the
late 1990’s. They offer a four-level typology to describe the significant differences
between people who prophesy.207 These levels (in ascending order) are (1) simple
Prophecy, (2) prophetic gifting, (3) prophetic ministry, and (4) prophetic office.208
Another example of the ministry of Prophecy and prophets within Assemblies of
God churches is in neighboring Assembly of God churches located just south of Dallas,
Texas. The pastors have developed relationships where the prophetic gifting within one
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church fellowship has encouraged and challenged the other church. As a result, both
churches experienced the Holy Spirit’s moving where many people bring forth words of
Prophecy. The churches have unique expressions, but both recognize Prophecy and
prophets. Scott Wilson, pastor of The Oaks Fellowship, and John Bates, pastor of
Freedom Fellowship, tell their unique story in their book Clear the Stage: Making Room
for God. 209 This story demonstrates some of the different ways Prophecy and the
prophetic are expressed in churches. This is also an example of how prophetic ministry is
adapting to the emerging culture. Wilson and Bates wrote a follow-up book, Spread the
Flame: Spirit Baptism in Today's Culture,210 to “find something new, something ancient
in power and purpose but contemporary in availability, relevance, and practice.”211 Other
adaptations in Pentecostal/Charismatic worship and practice pertaining to Prophecy are
discussed further in the coming sections.

Historical Review of Prophetic Expression in Pentecostalism
Introduction
Throughout the historical review, the model of prophetic ministry, encounter–
proclamation–actuation, is compared among Christians in the nineteenth, twentieth, and
early twenty-first centuries in America. First, the historical review examines the protoPentecostals in the nineteenth century who practiced different aspects of prophetic
ministry as they understood it. The study then looks to prophecy and prophetic ministry
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amongst Pentecostalism's three streams: Classic, Charismatic, and Independent
Pentecostals. Afterward, the chapter discusses the effects of the drastic changes of the
early 21st century upon prophecy and the prophetic. First, the review looks for the
element of encounter within the ministries of the Christians reviewed. Then, particular
attention is paid to the approach of these Christians to address the social issues of their
time. The aspects of personal encounter (baptism in the Spirit) and the inclusion of all
people in ministry are defining elements of prophetic ministry amongst Pentecostals.
Historical analysis to understand prophecy must converse with people from Age
of Enlightenment, the Protestant Reformation, and the biblical critics of modernity before
turning to the Great Awakenings, the Pentecostal Movement in the early twentieth
century, the Charismatic Renewal, and the Third Wave of Pentecostalism in the late
twentieth century. An observable shift from Postmillennialism to Premillennialism
occurred in the nineteenth century resulting in a shift from engaging the desires of God in
the present to forecasting the work of God in the future. The revivals of Charles Finney
compared to the revivals of Dwight Moody demonstrate the shift in understanding the
present or future-focused prophetic work of God. Pessimism concerning the present
salvation of society grew from the American Civil War in the nineteenth century.212 In
the twentieth century, Pentecostalism that imagined the church as inclusive and
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concerned for the marginalized shifted after the World Wars and began to align with the
pessimistic and divided viewpoint that emerged in Evangelicalism.213 David O Moberg
noted the different view towards social reform between evangelicals and their liberal
counterparts.
Evangelicals for two generations have been primarily in the “comfort” camp
which treats religious faith primarily as a source for spiritual gratification,
compensation for real and imagined problems and eternal salvation from sin and
suffering. Meanwhile, Christians of more liberal theologies have tended to
identify themselves with the “challenge” camp that emphasizes reforming the
structures of society. Each orientation has tended to polarize itself, excluding
values and actions supported by the other.214
The working theological model in this project employed a reception hermeneutic.
Diverse hermeneutical approaches have developed a plethora of understanding in
prophecy and the revelation of God to humanity. This research considered the
hermeneutical approaches within Western Pentecostalism and how the understanding of
prophecy was shaped.215 The Pentecostal imagination216 in America developed from
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pietism that highlighted the spiritual sense of scripture, while critical scholars developed
a modernist scientific approach to the Bible. Pentecostal imagination was formed
distinctly from the modern biblical critics and the liberal Christians. As a result, the idea
of what a prophet is and how she functions would differ drastically.
Prophetic ministry is explored through the human imagination. As coined and
defined by Brueggemann, prophetic imagination is more complex than the creative
imagination of a prophetess or prophet. In part, prophetic imagination is the ability to see
beyond the static and oppressive state of being. He writes, “We will not understand the
meaning of prophetic imagination unless we see the connection between the religion of
static triumphalism and the politics of oppression and exploitation.”217 Brueggemann's
initial writing came at the height of the Civil Rights Movement and the protests of the
late sixties and early seventies of the twentieth century. This sense of prophetic
expression is seen in the Lukan text.
There is a distinction to be made between an individualized definition and the
way a group of people understands prophecy. The complex development of social
imaginaries within a segment of society is filled with nuances, and various influences
shaped the Pentecostal imagination. “Social imaginaries are the ways people imagine
their social existence, how they fit together, how things go on between them and their
fellows, the expectations that are normally met, and the deeper normative notions and

“liturgical or corporate activity that facilitates the formation-reformation-transformation of human hearts
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images that underlie these expectations.”218 Charles Taylor further notes, “ordinary
people ‘imagine’ their social surroundings, and [are] carried in images, stories, and
legends.”219 Taylor presents the divergence of understanding concerning revolution in
France and the United States as convincing evidence that the shaping of social
imaginaries is complex and filled with nuances. Yet, cultures or segments of society
develop unique ways to relate and understand the world. This development is seen in
everyday stories and images shared amongst ordinary persons. The phrase Pentecostal
imagination used previously by Yong combined the notions of social imaginaries,
prophetic imagination as used by Brueggemann, and the essence of the ordinary
theology220 practiced by classic Pentecostals. The term “ordinary theology” differs from
practical or applied theology and refers to the theology developed and understood by the
faith community. The ordinary theology of classic Pentecostals was built upon everyday
stories called testimonies and an image-rich telling of the story of the Bible. This section
discusses unique perspectives that informed the ordinary theology of prophetic function
within Pentecostals.
Pentecostal understandings of prophecy and the ministry of prophets were forged
actively and reactively to the influencers from the enlightenment and birth of modernism.
The age of enlightenment and reason begat skepticism amongst theologians and biblical
scholars. Critical scholars developed modern methods of reading the Bible through lenses

218

Charles Taylor, Modern Social Imaginaries (Durham, NC: Duke University Press Books,

2003), 23.
219

Ibid.
Jeff Astley, Ordinary Theology: Looking, Listening and Learning in Theology, Aldershot:
Ashgate. (Aldershot: Ashgate Publishing Group, 2002), 56; Mark J. Cartledge, Testimony in the Spirit:
Rescripting Ordinary Pentecostal Theology, Kindle. (University of Birmingham, England: Ashgate
Publishing Ltd. Kindle Edition, 2010), 56.
220

95

that probed texts’ origins.221 The biblical theologian Johann Philipp Gabler sought to
argue for a distinction to be drawn between biblical and dogmatic theology.222 New
Testament scholar Rudolf Bultmann sought to separate the historical data from a
believing community's mythical stories, searching for the historical Jesus.223 Within the
Reformation and Post-Reformation eras Lutheranism, scholastic systems to dialogue with
Roman Catholics, and other Reformers took shape; however, the Pietists followed a
different trajectory and pursued the spiritual sense of the scriptures. In Germany, Johann
Arndt224 (1555-1621) captured the pectoral heart theology of orthodox Lutherans. Pietism
took shape in the English Puritan works of Richard Baxter225 and John Bunyan,226 while
religious exiles in the Netherlands like William Ames227 developed Dutch Pietism. The
sentiment of pietism was found within the Pilgrims, some Puritans, and Quakers who
were a part of the early American settlers.228
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The piety of American religion was expressed in the various revivals that became
known as Awakenings. John Wesley (1703-1791), George Whitfield (1714-1770), and
Jonathan Edwards (1703-1758) were leading voices in the late eighteenth and early
nineteenth centuries. Wesley, the father of Methodism, was a leader in the revivals in
England. Wesley ordained women and men circuit preachers and led in other social
reforms such as the abolition of slavery and prison reform. Whitefield was an influential
Anglo-American evangelical leader of the eighteenth century who indelibly marked
evangelical Christianity.229 “Whitefield made the slave community a part of his revivals,
though he was far from an abolitionist.”230 Whitefield founded Bethesda Orphanage in
Georgia during his brief stay there in 1738. Historian Mark Galli wrote, “George
Whitefield was probably the most famous religious figure of the eighteenth century.
Newspapers called him the ‘marvel of the age.’ Whitefield was a preacher capable of
commanding thousands on two continents through the sheer power of his oratory.”231
A Pentecostal-like revival occurred in the great Cane Ridge camp meeting in
Kentucky, in 1801. The Cane Ridge camp meeting was preceded by three summers of

“Puritans, Pilgrims and Quakers,” Hardscrabble Handcrafts, February 10, 2020, accessed May 19, 2021,
https://hardscrabblehandcrafts. com/2020/02/10/puritans-pilgrims-and-quakers/. Shari identifies the
distinctions between Puritans, Pilgrims, and Quakers; all are Protestant faiths that began in England that
began with Martin Luther’s initial challenge to the authority of the Roman Catholic Papacy and his
successor John Calvin. Calvinism splintered into the Puritans and the Pilgrims. The Puritans accepted
ecclesiastic authority of the Protestant Church of England but desired to “purify” it from within of its
Catholic trappings and corruption. The Pilgrims, on the other hand, sought to create an entirely separate
Christian Church as an alternative to both the King’s Church of England and the Catholic Church. The
Quakers, such as George Fox, who had no leaders, priests, or ministers thought everyone ought to decide
for himself or herself how to worship God, and they should worship directly, not through another person.
All three groups would find themselves hounded by the Church of England and crossing the Atlantic to find
refuge.
229
Thomas S. Kidd, George Whitefield: America’s Spiritual Founding Father (New Haven, CT:
Yale University Press, 2014), 260–263.
230
Christian History Magazine Editorial Staff et al., 131 Christians Everyone Should Know, 1st
edition. (Nashville, TN: B&H Books, 2010) p 63-65.
231
Mark Galli, “George Whitefield: Sensational Evangelist of Britain and America,” in 131
People Christians Should Know (Nashville, TN: B&H Books, 2010), 47.

97

revival in Logan County conducted by Methodist circuit riders. The circuit preachers led
many into what was referred to as the sanctification experience. In June 1800 James
McGready, William Hodges, and John Rankin—all of them Presbyterian ministers—
preached as “this revival continued for over a year and exhibited most of the emotional
phenomena that have characterized certain branches of American Protestantism ever
since.”232
Charles Finney was a prominent voice from the early to the middle nineteenth
century.233 His ministry started in the burnt-out district of New York, where he preached
three times on Sundays and held cottage prayer meetings three or more times during the
week, sparking what became known as the Great Revivals of 1826 and 1830.234 The
participants of this revival were awakened to the concerns of social justice in their time.
A loose-knit prophetic community became active as abolitionists, called for equality for
women, and spoke for the rights of workers. Finney preached to love your neighbor it is
sometimes “necessary to reprove sin by forming societies, and getting up newspapers,
and forming a public sentiment against a particular sin.”235 The Temperance societies,
Moral Reform societies, Anti-Slavery societies were designed for this end. The diverse
and zealous Pentecostals that would emerge in the early 1900s included people from
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Wesleyan, Holiness, Christian Missionary Alliance, Dispensationalist, Zionist, and
Revivalist traditions, and they were represented in the Holy Spirit’s outpourings in places
like Azusa.236
The full story of Pentecostalism cannot be told apart from the Black Church.
Estrelda Alexander’s work highlights the contributions of African American Pentecostals
in her writing of one hundred years of Black Pentecostalism. “African spirituality
contributed a foundational worldview that opened Pentecostal believers up to encounters
with the Spirit as the life-sustaining source of their spiritual and social liberation.”237
William Seymour, the leader of the Azusa Street Revival, experienced the effects of the
Jim Crow era.238 Nonetheless, Seymour was a prophetic voice for equality as the father of
Pentecostalism in America.
Azusa was one of many places that sparked flames of Pentecostalism. The
Shearer Schoolhouse Revival in 1896 in Cherokee County, North Carolina, was part of
the history of the Church of God (Cleveland, Tennessee). Evan Roberts’ ministry in
Wales drew international attention and seekers from many parts of Europe and the United
States. A revival that focused on women and children also took place at the Mukti
Mission of Pandita Ramabai in Pune, India, later, in 1905. In Toronto an outpouring
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broke out included healings and accounts of people speaking in tongues in the Ellen
Hebden mission.239 Certainly, any attempt to understand the place of the Pentecostal
movement within the history of global Christianity must place it both within a wider
discussion of these and other movements of the Spirit in the church's life.240
Pentecostals were reticent to identify themselves as a single denomination, instead
identifying themselves as a movement. This populist movement, Pentecostalism, was
skeptical of the liberal theologians of modernity.241 The gap between scholarship and
practice widened for several decades. While scholars developed critical methods to
determine the historicity of the Bible and Jesus, Pentecostals read the text at face value
and expected to experience God in the same way as the women and men of the Bible.
This approach is neither liberalism nor fundamentalism.242 The skepticism and simplistic
approach led to a view of prophecy and the function of prophets that differed from other
segments of the church.
Pentecostalism broke out across America and the world beginning in the first
decade of the 20th century. The forerunners of Pentecostalism read the narrative of LukeActs with the premise that the Holy Spirit’s promise to intervene in human history was
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not bound to the pages of the Bible.243 For Pentecostals, the Bible is an invitation to take
part in the story of redemption.
For the Pentecostals of the early twentieth century, the salvation story, what
theologians identified as the heilsgeschichte, was coming to a climax with the soon return
of Christ. The central theme for Pentecostals was "Jesus is Coming Soon,"244 and the
Holy Spirit who empowered the Jewish followers of Jesus at the first Pentecost after the
resurrection would empower believers in the last days or the latter rain. Pentecostal
believers of the early twentieth century believed they were living in the days of the latter
rain and that the Holy Spirit was poured out to bring in a great harvest of souls before the
Return of Christ.245 The Day of Pentecost constituted the early rain, and there would be a
latter rain that spiritual manifestations would characterize.246 The outpouring of the Holy
Spirit that forged Pentecostalism was an eschatological fulfillment of prophecy, and the
Lord's soon return was expected to follow. A. B. Simpson, leader of the Christian
Missionary Alliance and a forerunner of Pentecostalism, espoused the concept of “latter
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rain,” and he frequently referred to Joel 2 as having eschatological significance. Simpson
linked the evangelism of the world to the return of Christ in the inaugural issue of The
Gospel in All Lands: “We believe it is peculiarly the end for which the enduement of the
Holy Ghost was promised, the great unfulfilled condition of the Lord's return.”247 The
prophetic message as understood by these proponents centered on the soon return of
Christ and the need for evangelism leading to personal conversion.
In the early twentieth century, Evangelicals with Calvinistic leanings and protoFundamentalists spoke of personal repentance and holiness, as stressed by earlier
revivalists such as Dwight Moody (1837-1899) and Billy Sunday. Earlier evangelicals
with Wesleyan leanings, such as Finney, and black evangelicals had additionally
advocated social action and justice. Moody in contrast was pessimistic towards social
change. Moody's energy was spent working with individuals, believing that their
conversion would bring about change that would help them move out of poverty.248 Billy
Sunday's career coincided with the Progressive era, and he shared some of the exact
causes, such as prohibition. Sunday's preaching was “more a matter of morality than
theology,”249 and like Moody, Sunday appealed to the individual’s need to change,
resulting in social uplift. Moody and Sunday were deeply concerned about societal ills;
however, their approach to combat these ills focused on individual responses to the
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gospel. Pentecostals were more influenced by Reformed revivalists A. B. Simpson, A. J.
Gordon, Charles Finney, and by Wesleyans such as Palmer and Fletcher.
The premillennial framework of proto-fundamentalist, pessimistic towards societal
change derived from governmental change, impacted the message of the evangelists of
the time. From a dispensationalist-premillennialist point of view, this world will pass
away, and Jesus was coming soon to rapture the church. The prophetic imagination for
many dispensationalists focused on the prophetic calendar that pointed to the rapture.
Pentecostals though using terms similar to dispensationalist, did not fall in line with this
emphasis within Fundamentalism; instead, a nuanced view filtered the ideas of
dispensationalism within Latter Rain eschatology.250
The voice that called for societal justice and equality as in the days of Charles
Finney251 came from other segments of the church in the late nineteenth and twentieth
centuries, such as proponents of the Social Gospel, liberals, and civil rights leaders, as
well as many Pentecostals, particularly Black Pentecostals and Wesleyan-leaning
Pentecostals. Finney's preaching called for a conversion that impacted societal change.
This prophetic imagination was inspired by the prophets of Israel (Amos, Isaiah,
Jeremiah, and Ezekiel) and the teachings of Jesus, especially the sermon on the Mount.
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The sermons of these prophetic voices draw from the grand story of deliverance in the
OT and the lived-out narrative of the gospel story.
Societal commentators like Albert Raboteau recognize religious figures who
address justice and equality issues to be prophets. Raboteau highlights the stories of
seven “religious radicals” and “their imagination and potentially that of their audiences to
envision a God who cares about and intervenes in human history on behalf of the ‘poor,
the widow, and the orphan,’—the oppressed.”252 Raboteau points to American prophets
like Abraham Herschel. A. J. Muster, Dorothy Day, Howard Thurman, Thomas Merton,
Martin Luther King Jr., and Fannie Lou Harper. They are representative of Walther
Brueggeman’s model of prophetic imagination. This model of prophetic expression
diverges from Evangelicalism and fundamentalized expressions of the Pentecostalism
imagination but is consistent with much of early Pentecostalism and most of American
Black Pentecostalism, from their origins to the present.
In the 1950's restorationists within Pentecostalism elevated the fivefold
description of ministry gifts in Ephesians 4:11-16 to prominence in the Latter Rain
Movement.253 The Latter Rain Movement is distinct from the eschatological
understanding that was dominant within early Pentecostalism of the same term, Latter
Rain. Dick Iverson wrote of the proponents of the 1950’s Latter Rain Movement: “They
prophesied about the five ascension gift ministries, a further unfolding of the gifts of the
Spirit and truths regarding body ministry, but the most pronounced message was in

252
Albert J. Raboteau, American Prophets: Seven Religious Radicals and Their Struggle for
Social and Political Justice (Prinecton, NJ: Princeton University Press, 2016), p. xvi.
253
Garry Dale Nation, “The Hermeneutics of Pentecostal-Charismatic Restoration Theology: A
Critical Analysis” (Ph.D., Southwestern Baptist Theological Seminary, 1990), 64–67; Althouse, “Spirit of
the Last Days,” 52–54.

104

connection with the laying on of hands.”254 The emphasis on the fivefold ministry was
echoed during the late 20th century Charismatic Renewal and the Third Wave of
Pentecostalism.255 An array of popular books and teachings concerning prophecy have
been published, written from an experiential point of view.256 This work attempts a
critical study of believers’ prophethood that not only encourages the rise of the prophetic
Church but equip believers to discern and test prophecy and prophetic ministry.
The spiritual sense of the present age is the nexus of activism considered by some
to be prophetic. The massive demonstrations that swept the globe in the Spring and
Summer of 2020 exemplified the generational shift in societal imagination.257 Jack
Jennings characterizes these political activists as prophets.258 The demonstrators’ call for
racial justice is founded in the prophetic voices in the Black Church in America.259
Pentecostalism is deeply rooted in the Black Church in America; thus, the prophetic
voices of the Black American experience should be explored to understand the function
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of the prophetic witness.260 While the term “prophet” has been used in the political
dialogue, this research is theological in nature, and purposefully apolitical.

Charles Finney: Prophetic Witness of the Awakening
The Protestant Reformation began by Martin Luther primarily addressed issues within the
priesthood as understood in the Roman Catholic church, resulting in well-crafted systems
of dogmatic theology. However, the ideological claims of modernity produced a schism
of faith and logic among theologians. Many pietists did not share the pursuits of historical
critics, source critics, and biblical theologians. The prophetic model of intimacy–
proclamation–actuation is evident in the proto-Pentecostals from the revivals that became
known as the Second Great Awakening.
The main aspects in the model of prophetic ministry presented earlier in the paper
were at work in the life and ministry of Charles Finney and the renewed community of
believers in the Awakening. Finney was a strong example and advocate of a Holy Spirit
baptism and earnest prayer, likened to the face-to-face component of the prophetic model.
Finney, the prophetic revivalist, was strong in word and deed. The seed of American
Pentecostalism is in the revival of 1847-1848, which sprung up from the Wesleyan
Holiness Movement and Oberlin Perfectionism.261 Asa Mahan, the first president of

260
Ian MacRobert, The Black Roots and White Racism of Early Pentecostalism in the USA
(Houndmills, Basingstroke, Hampshire and London: MacMillan Press, 1988); Antipas L Harris, “Black
Pentecostal Hermeneutics?: James H. Cone’s Theological Sources and Black Pentecostalism,” Pneuma 41,
no. 2 (2019): 193–217; Leonard Lovett, “Perspective on the Black Origins of the Contemporary Pentecostal
Movement,” The Journal of the Interdenominational Theological Center 1, no. 1 (1973): 36–49; David E.
Swift, Black Prophets of Justice: Activist Clergy Before the Civil War (Baton Rouge, LA: Louisiana State
University Press, 1989).
261
Donald W. Dayton, “From ‘Christian Perfection’ to the Baptism in the Holy Ghost,” in Aspects
of Pentecostal-Charismatic Origins, ed. Vinson Synan (Plainfield, NJ: Logos International, 1975), 45;
David William Faupel, “The Everlasting Gospel: The Significance of Eschatology in the Development of
Pentecostal Thought” (Ph.D., University of Birmingham (UK), 1989), accessed February 18, 2021,

106

Oberlin College, and Charles Finney were dominant figures in Oberlin's Perfectionism.262
Mahan claimed he experienced a second blessing, and he testified his colleague Finney
also experienced it: “When my associate, then Professor Finney, became aware of the
great truth that by being ‘baptized with the Holy Spirit,’ we can ‘be filled with all the
fullness of God,’ he, of course, sought that baptism with all his heart and with all his soul,
and very soon attained what he sought.”263
According to Mahan, it was at this time that Finney received “the second
blessing,” and the effects on the two of them were dramatic, giving a greater urgency and
power to their preaching. Charles Finney promoted the experience “being filled with
Spirit” and prayer meetings that would lead to personal conversion and perfection, as
well as corporate revival. Finney preached personal conversion, which would affect a
person morally and propel the person to societal change and influence.
When Christians humble themselves and consecrate their all afresh to Christ and
ask for this power, they will often receive such a baptism that they will be
instrumental in converting more souls in one day than in all their lifetime before!
While Christians remain humble enough to retain this power, the work of
conversion will go on till whole communities and regions of the country are
converted to Christ.264
Finney, a rising prophetic voice in America, linked personal conversion with
moral and social regeneration. As Finney’s ministry expanded so did attention to social
reforms, such as women praying and speaking in public worship. Sociologist Donald
Swenson wrote about how society was affected and altered during Finney’s time. The
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charismatic nature of Finney as a renewal prophet was influenced by the intellectual,
social, and economic contexts present in the Burned-Over District in New York. Upon
his dramatic conversion, Finney engaged people in prayer and preaching that sparked the
Second Great Awakening. “This in turn resulted in a movement of renewal that involved
masses of conversion that affected three major social movements: the temperance,
abolitionist and feminist movements of the middle to late nineteenth century in the
American Northeast.”265 A national and international missionary movement was spawned
by this awakening. The New York Female Moral Reform Society was organized in 1834
in Finney's first church in New York City, the Chatham Street Chapel.
Oberlin College, founded in 1835, became “the first coeducational college in the
world and one of the few places encouraging women to get a college education.”266
Finney was a charter member of The Oberlin Anti-Slavery Society, founded in 1835.
Oberlin College spawned other abolitionist groups: The Young Ladies’ Anti-Slavery
Society, the Female Anti-Slavery Society, and the Young Men’s Anti-Slavery Society.
Oberlin, founded as a place of reform, continues to be distinctively a place of social
reform.267
Many modern Evangelicals do not honor the convictions of the revivalist. Drury
printed a lengthy text deleted from the original publication of “Letter on Revivalist” in
the Oberlin Evangelist that had been censored to an extent by evangelicals who had
truncated Finney’s writings.268 The prophetic voice of Finney confronting the church can
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be heard below in “Letters on Revivals–No. 23: The Pernicious Attitude of the Church on
the Reforms of the Age”:
If the church will not lead—if Doctors of Divinity, ecclesiastical bodies, colleges,
and seminaries will do nothing but get together to pass resolutions condemning
the movements of reform, what shall be done? Shall they refuse to work in these
departments and also hinder those who would work? Who pretends that so great
wisdom has been manifested in the various branches of reform as might have
been, had the spiritual leaders only taken the right position? What can be expected
but error and confusion, while nearly all the spiritual influence in the world is
brought to oppose instead of promoting reforms?
Now until the Church shall arise and take a different attitude, I am confident that
nothing else can be expected than a retrograde movement on the part of the
Churches until not even a form of godliness remains among them.269
Finney is regarded as a prophet by many, and perhaps the Oberlin community could be
seen as a prophetic community. In and around New York, relationships were built
between holiness and higher life teachers, abolitionists, and proponents of women’s
rights. The three testimonies of prophetic witnesses from this era that follow are
examples of prophetic speech and action.

Prophetic Witness, A Prophetic Call for Racial Justice, David Walker’s Appeal
David Walker published three editions of his Appeal between 1829 and 1830. He died in
1830, presumably of tuberculosis (the same disease that claimed his daughter's life only a
few weeks before), though the abruptness of his death led some to claim that he was
poisoned. Nevertheless, the publication of Walker's Appeal soon transformed the
thinking and actions of blacks and whites alike. The Appeal increased southern white
paranoia about the potential for slave uprising and was an impetus for increased
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restrictions on free and enslaved blacks. Nonetheless, the document became a catalyst for
Nat Turner's Insurrection in Southampton County, Virginia.
I declare, it does appear to me, as though some nations think God is asleep, or that
he made the Africans for nothing else but to dig their mines and work their farms,
or they cannot believe history, sacred or profane. I ask every man who has a heart
and is blessed with the privilege of believing—Is not God a God of justice
to all his creatures? Do you say he is? Then if he gives peace and tranquility to
tyrants and permits them to keep our fathers, our mothers, ourselves, and our
children in eternal ignorance and wretchedness, to support them and their
families, would he be to us a God of justice? I ask, O ye Christians!!! 270
Note that Walker, the prophet, appeals to Christians. Chastisement through prophecy is
commonly addressed to the people of God throughout the Bible, Old Testament and New
Testament.

Amos Dresser: A Prophet Witness in Action
The prophet is often called to take a courageous stance amid hate-filled persecution for
the cause of justice and equality. Amos Dresser exemplified prophetic ministry in action
in the summer of 1835. Amos Dresser became a missionary in Jamaica and was a
theological student at Lane Seminary, near Cincinnati. While on vacation in August
1835, he undertook to sell Bibles in the state of Tennessee to raise means to continue his
studies. While in Tennessee, he was suspected of being an abolitionist. The Vigilance
Committee arrested and subsequently convicted Dresser. At the same time, he had
attended a religious meeting in a neighborhood of Nashville, the state’s capital. After an
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afternoon and evening’s inquisition, the Vigilance Committee condemned Dresser to
receive twenty lashes on his naked body.
Dresser wrote of his experience in Nashville and his bold statements to the
Committee that tried him:
The whole scheme of emancipation contemplated this result, that the slave should
be in possession of rights which he had declared to be inalienable from him as a
man; that he should be considered as an immortal fellow-being, entrusted by his
master with the custody of his own happiness, and accountable to him for the
exercise of his powers; That he should be treated like our neighbor and our
brother.271
The sentence was carried out between eleven and midnight on Saturday. Most of The
Vigilance Committee (an unlawful association), which consisted of sixty persons, were
present as a mob cheered on the lashing of this minister. Of the sixty on the committee,
twenty-seven were members of churches; one, a religious teacher, another, the elder, who
but a few days before, in the Presbyterian church, handed Mr. Dresser the bread and wine
at the communion of the Lord’s Supper. Dresser lived and spoke as a prophet calling for
equality and justice for all.
Dresser was persecuted by the so-called religious leaders, like the OT prophets
who were rejected and persecuted by the religious leaders in Jerusalem, like Jesus who
was also persecuted and killed by the religious and political leaders in Jerusalem, like the
prophetic witnesses in the NT who were found worthy to be persecuted for preaching the
name of Jesus.
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Phoebe Palmer: A Prophetic Witness
Phoebe Palmer is one of the founders of the Holiness movement within Methodist
Christianity in America.272 Palmer is renowned for the Bible studies and prayer meetings
held in her home where she would lead people into the life of holiness. Despite the
respected ministry that occurred at the Palmer home meetings, Phoebe and other women
were not allowed to pray in public worship meetings in many churches. Palmer
contended for the right of women to pray and witness in her address below:
“The testimony of Jesus is the spirit of prophecy.” And how do these divinely
baptized disciples stand ready to obey these impelling influences? Answer, ye
thousands of Heaven-touched lips, whose testimonies have so long been repressed
in the assemblies of the pious! Yes, answer, ye thousands of female disciples, of
every Christian land, whose pent-up voices have so long, under the pressure of
these man-made restraints, been uttered in groanings before God. But let us
conceive what would have been the effect had either of the male disciples
interfered with the utterances of the Spirit through Mary or any of those many
women who received the baptism of fire on the day of Pentecost.273
Pentecostal Expectations
As the nineteenth century ended, some holiness advocates, whom we now recognized as
proto-Pentecostals, experienced something new and different. Around the world, there
were outbreaks of the Spirit’s work in people’s lives. Itinerant evangelist Maria
Woodworth-Etter noted that some people had begun speaking in unknown languages in
her meetings as early as 1880. In the upper Midwest, John Alexander Dowie was
preaching to thousands the healing message, prophesying the full restoration of the
apostolic office within the church. Benjamin Hardin Irwin was promoting a new
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experience that he called the “baptism of fire.” In the South and lower Midwest, this
baptism was claimed to be a third spiritual blessing that followed conversion and
sanctification.274 The possibility of “heightened levels of Christian experience through
the power of the Holy Spirit” emerged among many in America and Western Europe.275
As the new century dawned, first-generation Pentecostals expected “the full New
Testament experience of Spirit baptism with accompanying supernatural manifestations
would be restored to the modern church.”276 This apostolic movement would change the
face of Christianity around the world.
George Pardington identified five movements that gave rise to Pentecostalism: (1)
Gospel evangelism conducted by Charles Finney, Dwight Moody and Ira Sankey, Major
D. Whittle, and Philip Bliss; (2) the holiness movement in Europe and America promoted
by George Müller, Horatius Bonar, Frances Havergal, Charles Finney, and Dr. Walter
and Phoebe Palmer; (3) the divine healing movement associated with Dorothea Trüdel
(Switzerland), Pastor Johann Blumhardt (Germany), Pastor Otto Stockmayer
(Switzerland), William Boardman and Elizabeth Baxter (England), Dr. Charles Cullis,
Carrie F. Judd, and “Father” Allen (United States); (4) the modern missionary movement
heralded by William Carey; and (5) the rebirth of premillennialism embodied in the
eschatological teaching of James Brookes (St. Louis) and Adoniram J. Gordon
(Boston).277 The list above omits the leadership and influence of the Black religious
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experience in America. Historian Vison Synan, however, recognizes the Azusa Street
revival at an African American church in Los Angeles as a primary catalyst for
Pentecostals in North America:
The Azusa Street revival is commonly regarded as the beginning of the modern
Pentecostal movement. Although many persons had spoken in tongues in the
United States in the years preceding 1906, this meeting brought the practice to the
world's attention as catalyzation of scores of Pentecostal denominations. Directly
or indirectly, practically all of the Pentecostal groups can trace their lineage to the
Azusa Mission.278
The spiritual heritage of the black church is rich despite the humiliation inflicted upon
black Africans brought to America as slaves and the continued hatred and racism towards
the generations to follow. Therefore, Pentecostals do well to acknowledge and glean from
the heritage provided by the Black fathers and mothers of Pentecostalism.279
The term “full gospel” became a common term to characterize the emerging
doctrine of Pentecostals in the early twentieth century. Dayton describes “a constellation
of themes partially submerged in the larger Pentecostal Fellowship of the North America
doctrinal statement.”280 The following statement from within the early Pentecostal
Movement in the United States highlights the themes of the full gospel:
During the Reformation, God used Martin Luther and others to restore to the
world the doctrine of justification by faith. Rom 5:1. Later on, the Lord used the
Wesleys and others in the great holiness movement to restore the gospel of
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sanctification by faith. Acts 26: 18. Later still, he used various ones to restore the
gospel of divine healing by faith. James 5: 14, 15, and the gospel of Jesus’ second
coming. Acts 1: 11. Now the Lord is using many witnesses in the great
Pentecostal movement to restore the gospel of the baptism with the Holy Ghost
and fire. Luke 3:16, Acts 1:5, with signs following Mark 16:17-18; Acts 2:4;
10:44-46; 19:6; 1:1- 28:31. Thank God we now have preachers of the whole
gospel.281
The streams leading to Pentecostalism mentioned earlier highlight different
aspects of these five themes and promote a five- or four-fold gospel.282 The development
and debate of the full gospel doctrine are noteworthy; this research focuses on the
concepts of prophetic function within the themes and streams of Pentecostalism. Donald
W. Dayton overlays the progression of religious movements against the four-fold gospel.
Methodists broke from Anglicanism. The Holiness Movement grew from WesleyanMethodism. Dayton then argues, “the healing movement was formed as a radicalization
of the Holiness doctrine of instantaneous sanctification in which the consequence of sin
(i.e., disease), as well as sin itself, are overcome in the Atonement and vanquished during
this life.”283 And finally, the Pentecostals emerged from the Holiness Movement.
There are essential distinctions between Pentecostals and their nineteenth century
Evangelical forebears. The Pentecostals of the early twentieth century, particularly those
who emerged out of Azusa, were distinctive in their theology. In particularly their
understanding of Spirit baptism called for an egalitarian community that initially worked
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ethnic equality, called for the healing from disease, recognized the prophetic voices of
women alongside men. From the 1920’s forward, many Pentecostals drifted back towards
Evangelicalism, becoming a part of the National Evangelical Association in the late
1940s. Cheryl Bridges Johns contended, “Rather than pointing a way out of the
fundamentalist-modernist controversy, Pentecostals chose to take sides. Moreover,
Pentecostals seemed unwilling to reflect upon the compromises they had and were
making. These compromises have been eroding the very core of Pentecostal corporate
identity.”284 Zachary Tackett follows Dayton’s argument that both Evangelicals and
Pentecostals followed in the cycle where radical groups emerged from a traditional,
middle-class religious expression toward the poorer classes and marginalized groups that
emphasized revivalism and lower church piety. Eventually, however, these radicals
gravitate toward the middle class and societal acceptance.285 Seemingly, prophecy is
understood and practiced differently in the various stages that Dayton and Tackett
describe. Pentecostals who drift towards the fundamentalist aspects of evangelical
thought are less concerned with racial and gender equality, commonly limiting prophecy
to considering future events. Typically, Evangelicals minimize the personal encounter
and intimacy in the prophethood of believers. Instead, the emphasis of the evangelical
revivalist is on the conversion experience and coming to faith.
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Dwight Moody, Evangelical Revivalist
The revivalist Dwight Moody was a prominent evangelist to the working class. Moody
adapted revivalism to the urban context. In the great revivals he conducted, Moody
fashioned his career as the creator of modern mass revivalism.286 The social imagination
of rugged American individualism informed Moody’s preaching approach to “the
workingman in need of the Gospel.”287 “There is no use attempting to make a deep and
lasting effect on masses of people, but every effort should be put forth on the
individual.”288 Moody was deeply concerned about the plight of workingmen, convinced
their problems could be solved by Christian conversion. He said, “A heart that is made
right with God and man seldom constitutes a social problem, and by seeking first the
kingdom of God and His righteousness, nine-tenths of social betterment is effected by the
convert himself and the one-tenth by Christian sympathy.”289 Moody was a formative
preacher within Evangelicalism. His individualistic approach to ministry is woven into
the mindset of many Evangelicals to this day. Affinity for Moody’s ministry and
perspective grew amongst the Pentecostals who increasingly identify with
Evangelicalism in the later decades of the twentieth century.
Moody, a premillennialist, when confronted with the postmillennial argument,
would stubbornly ask:
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Where do you get it? I can't find it. The word of God nowhere tells me to watch
and wait for the coming of the millennium, but for the coming of the Lord. I don't
find any place where God says the world is to grow better and better and that
Christ is to have a spiritual reign on earth of a thousand years. I find that the earth
is to grow worse and worse and that at length, there is going to be a separation [of
the saved from the unsaved at Christ's return]. On that day, the liberals and the
worldly would get their correction and the saved remnant their crowns of glory.290
The premillennialist sentiments that highlighted the expectancy of a rapture are explicit in
the previous statement. Those who held to this focus, such as Moody, downplayed the
role of the Church in effecting societal change. Likewise, Pentecostals of the early
twentieth century were focused on being the type of people who were ready for Christ’s
return which involved living in unity of the Spirit, confronting the worldliness of the day
and anticipating the soon return of Christ. The approach of Moody is in stark difference
to Charles Finney and the proto-Pentecostals who taught salvation and revival will mark
society and call for change. The Pentecostals that emerged out of Azusa saw changing
society through the work of Spirit-baptized persons as significant.
While women such as Emma Dryer (1835-1925) influenced D.L. Moody and
were integral to the formation of the Moody Bible Institute, Moody espoused a
patriarchal view of the role of women in ministry.291 Dryer was asked to develop training
and to teach women and children, not men. Moody Bible Institute and their leaders state,
“While Scripture maintains that women and men are equal in nature and gifting, the Bible
does delineate particular roles for each gender, especially concerning the church. God has
ordained the church’s primary leadership to reside with male elders who meet the
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qualifications prescribed by Scripture (1 Timothy 3:1-7).”292 Moody Bible Institute
initially produced women pastors, but as historian Janette Hassey has shown, Moody
Institute over time intidated that they were not proud of the women pastors they
produced.293

Missionary A. B. Simpson
Simpson avowed that the “various gifts of knowledge, wisdom, faith, miracles, healing,
prophecy, tongues … [and] discerning of Spirits” were “designed to be zealously sought,
cherished and cultivated” by Christians.294 Simpson's messages espoused the concept of
“latter rain,” and he frequently referred to Joel 2 as having eschatological significance.
The Day of Pentecost constituted the early rain, and there would be a later rain that
spiritual manifestations would characterize.295 A. B. Simpson proclaimed and penned the
“fourfold gospel” with Jesus as Savior, Sanctifier, Healer, and Coming King.296 “Later,
Aimee Semple McPherson pentecostalized these themes with emphasis upon Spirit
baptism and dismissal of sanctification as a second blessing.”297 Thus A. B. Simpson was
a forerunner of the Pentecostal outpouring. In 1906 and 1907, members of the Christian
Missionary Alliance visited the outpouring in Los Angeles. They returned with positive
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testimonies, and many conventions and meetings that followed experienced various
expressions equated with Pentecostalism.
Simpson expressed his missional perspective in A Larger Christian Life,
God has given us in this blessed work a gospel so full that it needs a world for its
field. He is showing us the plan of a Christian church, that is much more than an
association of congenial friends to listen once a week to an intellectual and
musical entertainment and carry on by proxy a mechanism of Christian work; but
rather a church that can be at once the mother and the home of every form of help
and blessing which Jesus came to give to lost and suffering men, the birthplace
and the home of souls, the fountain of healing and cleansing, the sheltering home
for the orphan and distressed, the school for the culture and training of God's
children, the armory where they are equipped for the battle of the Lord and the
army which fights those battles in His name.298
The Emergence of Pentecostalism in America
From the margins of society, Pentecostalism emerged as a prophetic voice that uplifted
the marginalized. Zachary Tackett wrote that Pentecostals expressed a practiced
hermeneutic that “advocated a prophetic commitment to words and actions as an
expression of the eschatological kingdom of God, challenging the church and society.” 299
A nuanced dispensational viewpoint was prevalent among Pentecostals at the start of the
twentieth century, that the Pentecostals were living in the latter days and could expect the
empowerment of the Spirit to prepare for the return of Christ.
This expectancy is expressed well via the metaphor of the bride without spot or
wrinkle and the returning bridegroom, used often amongst early Pentecostals at Azusa to
motivate them to live pure lives apart from the world. William Seymour taught, “Dearly
beloved, we that are preparing to meet our Lord, to be His bride, the Lamb’s wife, ought
to live in the Scriptures, cleansing ourselves from all filthiness of the flesh and spirit,
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perfecting holiness in the fear of God.”300 Seymour tells of the role of the bride while she
awaits the return of the bridegroom, “It is the privilege of all the members of the bride of
Christ to prophesy, which means testify or preach.”301
Pentecostal leaders such as Charles Mason and William Seymour recognized the
need to reflect upon the power of the powerless. Ithiel Clemmons wrote about the
influence of the black ministers in the Pentecostal movement. “They realized the need of
the power of the Spirit to confront political structures and social and economic systems
that perpetuate the miseries of the poor and oppressed.”302 The prophetic nature of
Pentecostals who would confront the issues of equality and social justice was exemplified
in the lives of Seymour and Mason. Although they were not trained theologians, they
“envisioned the transformation of society through the experience of the Holy Spirit.”303
The story of Pentecostals cannot be told without recognizing the significant role
of women in ministry. In Black Fire, Estrelda Alexander wrote, “Black Pentecostal
women’s role models had been women abolitionists and black Holiness women healers
and evangelists. These women’s autobiographies and biographies are some of the most
poignant, insightful writings of the nineteenth-century black church.”304 Alexander
continues that the women of the Azusa Street Revival “could be found leading worship,
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preaching, giving messages in tongues or interpreting those same messages, prophesying,
or praying at the altar with new converts and seekers for Holy Spirit baptism and
healing.”305 The ministry of women drew the ire of many detractors who witnessed white
members of the clergy kneeling in front of black women who prayed for them to receive
the baptism of the Holy Spirit.306
Pentecostal prophetic communities were modeled after the prophetic witnesses in
Acts 2. There were prominent personalities in Acts and places like Azusa; however, the
Holy Spirit was poured out on each person (Acts 2:4). Pentecost in Acts and Azusa
flattened the hierarchy of other ecclesial models. Luke described this prophetic
community:
All the believers were together and had everything in common. Selling their
possessions and goods, they gave to anyone as he had need. Every day they
continued to meet together in the temple courts. They broke bread in their homes
and ate together with glad and sincere hearts, praising God and enjoying the favor
of all the people. And the Lord added to their number daily those who were being
saved. (Acts 2:44–47 NIV).
Prophecy is defined by Luke as communal ministry.
A Pentecostal church will have communal evidence of the work of the Holy Spirit
in the saints collectively. The early Pentecostals were cautious and skeptical of
hierarchical structures in academia and denominational churches. A Pentecostal
community is based upon egalitarian relationships because the each member is filled with
and empowered by the Holy Spirit. Oddly, Pentecostals have often looked towards
personalities who seemed to have a particular revelation or enlightened views of
scripture, which promoted individuals to prominence. Pentecostals’ fascination with the
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teachings of the five-fold ministry would seem to be at odds with the skepticism over
hierarchy in the church.

Prophecy in the Ministry of Charles Parham
Charles Fox Parham was an early formulator of Pentecostal doctrine of tongues as the
identifier of Spirit baptism. Because of that doctrine, some identify Parham as the
theological founder of the movement.307 Yet, his concept of Spirit baptism did not
advocate equity of persons. Parham did, however, advocate for economic justice.
Douglas Jacobsen noted that, like many others, Parham expected that an Elijah figure
would appear before the return of Christ—like John the Baptist. Parham's book A Voice
Calling in the Wilderness: (Kol Kare Bolmidare)308 refers to this forerunner imagery.
Jacobsen wonders if Parham might have viewed himself as a forerunner like John the
Baptist, although his book never states this.309 Parham grounded Pentecostal expectation
in scriptural revelation, not in special revelation.310 In this way, the prophetic voice of
Parham was a result of the illumination of the word of God. According to Jacobsen,
“Parham could be equally radical about social concerns, sounding prophetic and
sometimes almost Marxist in his denunciations of economic injustice.”311 Like Simpson,
Parham looked for a great work of evangelism before the long-predicted events of the end
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times. Christ would soon return, and tongues as evidence of baptism in the Holy Spirit
was preparation for this great work.312
Parham was an outspoken critic of the established church and other contemporary
works that profited from the ministry:
The foolishness of this move is soon manifested, for the people thus associated,
though having forsaken their own homes, soon become attached to the buildings
they occupy as a religious colony, and it really becomes a home to them in every
sense of the word. Or they fail to obey the Scripture: “He that goeth a warring for
His Lord doth not entangle himself with the affairs of this world:” and rush into
wild speculative commercialism, using thousands of dollars of God’s money in
needless expenditures on ornamentations and temples that should be used in the
spreading of the gospel to the ends of the earth. Selfishness always fails while
devotion to the Master meets the approval of men and angels. These religious
gatherings, ‘‘Bible Schools,” “Zions,” "Colonies,” by following the teachings of
one man, soon become narrow, selfish sectarian, self-advancing: until denouncing
and unchristianizing all others, they come to believe they are the only people.
Their leaders, being impressed by the seeming unity of their followers upon these
lines, and wild fanatical obedience yielded to them, forget their humility, loudly
proclaiming themselves to be this or that prophet.313
Parham built his theology on ideas of white supremacy. For Parham, tongues was
missionary in purpose, providing languages for the superior races to proclaim the gospel
in foreign lands. The preface to his book promotes the idea that the blessing of God flows
from Anglo-Saxons to the rest of the world: “Here is a book recording some of these
events which are of tremendous import to Anglo-Saxons and their neighbors, yea, and to
all the world.”314
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Prophecy in the Ministry of William Seymour
William Seymour met Charles Parham in Houston, Texas, where Parham taught
the Pentecostal message. Seymour overcame the racial prejudices that forced him to
listen to the message from a segregated position. While white people were taught in a
classroom, Seymour was relegated to listen from the hallway. After traveling by train to
Southern California, Seymour was locked out of the church he was called to lead.
Seymour returned to the church for the Sunday evening service to find the doors locked
after he had preached the Pentecostal message.
Undaunted, Seymour continued to pray, fast, and believe. He continued preaching
and pursuing the prophetic vision until some of those who had gathered around began to
experience the promise. All the while, Seymour himself had not experienced the promise
he proclaimed, that is speaking in tongues. For months he thought he might only be the
narrator of the outpouring until the night he broke through and received the Holy
Spirit.315
He kept on, alone, and in response to his last prayer, a sphere of white-hot
brilliance seemed to appear, draw near, and fall upon him. Divine love melted his
heart; he sank to the floor, seemingly unconscious. Words of deep healing and
encouragement spoke to him. As from a great distance, he heard unutterable
words being uttered-was it angelic adoration and praise? Slowly he realized the
indescribably lovely language belonged to him. A broad smile wreathed his face.
At last, he arose and embraced those around him.316
The Azusa Street Revival was a watershed moment in Pentecostal history. Robert
Owens and Vinson Synan tell the story of the Azusa Street Revival:
This is how the world first heard of the Azusa Street revival that was to shake the
spiritual world much as the San Francisco earthquake had shaken northern
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California. Little did the readers know that the aftershocks of the Los Angeles
event in a small black holiness church would continue to shake the world with
ever greater force throughout the century. A few days earlier, a handful of
African-American washerwomen and domestic servants had followed the black
preacher William J. Seymour as he opened services in an old abandoned African
Methodist Episcopal church on Azusa Street. Seymour had arrived a few weeks
earlier with a stunning message concerning a “baptism in the Holy Spirit” with
the “Bible evidence” of speaking in tongues as the Spirit gave utterance. What
happened there on Azusa Street was to change the course of Christian church
history forever.317
Pentecostal groups such as Assemblies of God, Church of God, Church of God in Christ,
Foursquare, and Oneness communities such as the United Pentecostal Church have roots
in the outpouring at Azusa. Each one has their own story. These churches maintain much
of their perspective on prophecy and the prophetic from the perspective of these early
Pentecostals.
William Seymour has many different titles concerning his part in the Azusa
Revival: Apostle, Pastor, Father, and Pioneer. Seymour exemplified the prophetic role
through his God-given vision of a Pentecostal experience and a Pentecostal community
that he would prophesy into reality. Seymour endured incredible opposition on several
fronts; all the while he held fast to the vision. He faithfully preached the validity of
Baptism of the Spirit, even though he had not yet experienced this blessing. He displayed
prophetic imagination.
Seymour's vision of a community of the Spirit manifested in the praxis of the
mission on Azusa Street. “Equality in the Spirit became a central theme at Azusa and was
evidenced by Seymour's empowerment of visiting ministers from different
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denominations, the diversity in Azusa's leadership, and the role of women at the
mission.”318
Whether Seymour would identify himself as a prophet or not is debatable. He was
influenced by the reformation Church of God or “Evening Light Saints,” a holiness
church in Cincinnati.319 The “Evening Light Saints” served as a central prophetic
metaphor in Seymour’s vision. Drawn from the passage in Daniel, along with Zechariah
14:7, which states that there “will be light in the evening time,” the illustration
represented Daniel 8:14, which states, “And he said unto me, unto 2,300 days: then shall
the sanctuary be cleansed.” Warner and Riggle note: Seymour used the metaphor to
explain “his doctrine of the baptism of the Holy Spirit and his entire theological
system.”320 For the Saints and, by extension, Seymour, the cleansing of the sanctuary was
something to be fulfilled in their day.321 This served as a “prophetic self-understanding
for the early Saints’ movement which believed they lived in the last 2,300 days
mentioned in Daniel.”322

The Prophetic Heritage in Black Holiness Churches
The Church of God in Christ was formed after Charles Price Jones (Church of Christ),
Charles Mason (Church of God in Christ) and other holiness preachers were ousted from
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The National Baptist Convention. The group of founders of the Church of God in Christ
coalesced around holiness teachings prior to the influence of the Azusa Street Revival.
Personal holiness led to calls for justice and equality in society:
They understood the radical, prophetic vision of the mainline black churches was
essential to break through the ironclad systems of cruelty that oppressed a whole
race of people. But attempting to fight the goliath of racism and white supremacy
without spiritual sustenance was, they said, to enter the battle without adequate
resources. Mason especially insisted upon the centrality of personal inner
transformation without shedding distinctive African cultural expressions.323
The Pentecostal experience, as understood by Charles Mason and William Seymour,
could transform society through the experience of the Holy Spirit. “They saw the
potential for correcting a theological gap and building a respectable heritage for the poor
and oppressed black and white in racist America.”324
Several white Pentecostals were ordained by Charles Mason in the Church of God
in Christ from about 1910-1914. Mason was not invited to Hot Springs, Arkansas, when
the Assemblies of God was formed. Many of the white ministers ordained by Mason
were a part of the original AG adherents. Mason attended the proceedings and was asked
to speak, but politely refused.325 Regrettably, the Assemblies of God succumbed to the
divisive racial ethics of the age at its inception, abandoning the prophetic call of
Pentecost.
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Aimee Semple McPherson
On January 1, 1923, Aimee Semple McPherson established the (International) Church of
the Foursquare Gospel. Historians trace the organization’s name to July 1922, when, in a
moment of divine inspiration, McPherson preached on Ezekiel’s vision of the four
cherubim with four faces and concluded that they typify Christ’s fourfold ministry.
Henceforth, she declares the “Foursquare Gospel” of Jesus the “Savior,” “Baptizer with
the Holy Ghost,” “'Physician and Healer,” and “Soon Coming King.” Her emphasis upon
divine healing resonates well with the Pentecostal tradition and proves symbolic of belief,
proclamation, and experience.
The editor of Visions, Prophecies, Messages in Tongues, and Interpretation Given
by Sister McPherson writes an introductory note:
It is a direct result of the restoration of these gifts and operations of the Spirit that
the following messages and visions are recorded. Sister McPherson claims no
authorship, as when these messages were spoken through her, she was entirely
under the power of the Holy Spirit. Her tongue and voice were controlled by the
Spirit as though speaking in tongues, only that they came in English. Those who
were present copied down the message word for word as said.326
The editor quotes Joel 2:28, 29 to emphasize the restoration of the gifts and the promise
given to sons and daughters in 1 Cor. 12. The restoration of the Spirit’s gifts, for
McPherson, was an eschatological event of the Latter Rain that included women.
McPherson prophesied in reaction to the world events of her time. World War I
was raging in 1918, and the self-proclaimed evangelist prophesied on July 27 a Message
Given in the Spirit:
Behold the day of great darkness, the day of gloominess, mourning, and weeping,
the day of wailing, the day of the treading of the winepress is upon thee, O earth.
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Hearken! Hear the sound of the cannon, the voice of thunder echoing and
reverberating through the hills and the mountains.327
The German army began their final offensive push of World War I on July 15, 1918, near
the Marne River in the Champagne region of France. World War I's horrendous trench
warfare is one of the most gruesome and cruel forms of warfare in the 20th century.
Nevertheless, the Second Battle of the Marne ended several days later in a significant
victory.328 In another portion of the prophecy, McPherson calls the people to repentance
for the "merry-making" and lust for complacency in the church. Instead, God was using
the world events of the war to chastise God's people. As “judgment thunders from the
voices of ten thousand cannon.”329
Later on November 22, 1918, McPherson reflects on the coming end of the war in
the prophecy titled, Reign, Silence, Reign:
Reign, Silence, reign!
Peace, be still!
Hold thy peace, thou billows of the sea!
Reign for a space of time, O Silence!
Spread thy pinions, one o'er the land, and one o'er the sea. Hush! Cease thy
striving, O thou four winds of the Heaven.
Be still, tempestuous clouds!
Enter thy sheath, O sword!
Be silent, thou thundering cannon!
For the Lord would speak once more to the earth;
Once more would He send forth the cry:
Behold the Bridegroom Cometh. He is Even at the Door.330
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The History Channel chronicled the event, “At the 11th hour on the 11th day of
the 11th month of 1918, the Great War ended. At 5 a. m. that morning, Germany, bereft
of manpower and supplies and faced with imminent invasion, signed an armistice
agreement with the Allies in a railroad car outside Compiégne, France. The First World
War left nine million soldiers dead and 21 million wounded; Germany, Russia, AustriaHungary, France, and Great Britain each lost nearly a million or more lives. In addition,
at least five million civilians died from disease, starvation, or exposure."331
The imminent return of Christ is a recurring theme in the prophecies of Aimee
Semple McPherson. The soon return of Christ should compel believers to “get ready” and
sinners to “awake.” McPherson's Spirit warnings encourage people to be awake and
pray,”332 as they are called to be faithful during times of purification. McPherson gives a
prophesy using the imagery of a sieve used to sift the righteous. To the saints, McPherson
speaks as the Lord saying, “As I put the stones into the crusher, one must crush the other.
There is a creaking, a rumbling, and groaning, but IF YOU WILL HOLD STEADY IN
MY HANDS, I WILL USE ONE STONE TO CRUSH AND GRIND ANOTHER.”333
The prophetic expressions of Aimee Simple McPherson are rich with lyric rhyme and

331
“Armistice Day: World War I Ends,” History, accessed March 26, 2021, https://www. history.
com/this-day-in-history/world-war-i-ends.
332
Aimee Semple McPherson, “Will Thou Watch with Me One Little Hour?” Prophetic Song.
Aimee Semple McPherson, This Is That: Personal Experiences, Sermons and Writings, Jawbone Digital.
Kindle Edition,” in This Is That: Personal Experiences, Sermons and Writings, Kindle. (Jawbone Digital,
n.d.). “Beloved, if ever there was a time for the followers of the Lord to resist the slumber that the enemy
would put upon them, and pray, it is now. What a type the sleeping disciples in the garden, and the sleeping
virgins with their lamps, are of the church today. The same Jesus who prayed in the garden of old is making
constant intercession at His Father's throne today. The same Jesus who besought His disciples to watch
with Him and pray that they enter not into temptation, is still calling for intercessors, through whom the
Spirit can pray with groanings that cannot be uttered. It is only a little hour now till He shall appear. Let us
be faithful. Awake and pray.”
333
Aimee Semple McPherson, “The Voice of the Lord to The Nations and to the Saints.
Prophecy—To the Nations,” in This Is That: Personal Experiments, Sermons and Writings, Kindle.
(Jawbone Digital, n.d.). Uppercase sentence shown as written by McPherson.

131

poetic imagery. And often, the expressions are prophetic worship that extol the wonders
of the Eternal God.

Prophecy of Frank Ewart
Frank Ewart was a Oneness Pentecostal pioneer, an early leader who was acquainted with
and worked alongside other Pentecostal leaders such as Howard A. Goss, Aimee Semple
McPherson, William Durham, G. T. Haywood, and Henry Morse. Ewart edited Meat in
Due Season, a widely circulated publication to advance Pentecostalism, especially the
message of William Durham. The following Prophecy was republished in Ewart's story
The Phenomenon of Pentecost.
God will shake everything that can be shaken, and there is not much time to lose.
The fruit of Christ's resurrection will be exhibited in this world. Pentecost will be
eclipsed in the great end-time revival when everyone who calls on the name of
Jehovah shall be saved. The name above every name will be revealed in its
highest power and glory as it flows from tongues of fire. The disease will vanish;
death will give way; Demons will flee in terror back into the infernal regions from
which they came. Hypocrites will be exposed; Liars will be struck down; False
shepherds will find no cloak for their sins. These will try to drown conviction by
persecuting God's people. The courage of martyrdom will again manifest itself.
Tortures will blaze. The blood will flow, and the Cup of the Saints suffering for
the name of Jesus will be filled up.334
Amongst the many declarations of faith in the previous Prophecy is the
declaration that “death will give way.” As evidence of the miracles and signs that follow
“whenever the true gospel is preached without reservation.”335 Ewart testified of, The
Miraculous Resurrection of Joe French in his book. 336 Mr. Duke said, “the mighty

334

Frank J. Ewart, The Phenomenon of Pentecost, 1st edition. (Hazelwood, MO: Word Aflame Pr,

1992), 167.

335

Ibid. , 169.
J. H Duke, “The Miraculous Resurrection of Joe French,” in The Phenomenon of Pentecost
(Independence, MO: Herald Publishing House, 1947).
336

132

power of God came on me, and before I knew what was happening, I was on my knees at
the dead man's head, holding him by the hair and rebuking in tongues, the interpretation
which was, "I rebuke this death demon in the name of Jesus and command the spirit to
return to his body.”337 Frank Ewert’s prophetic ministry declared, practiced, and then
testified of healing like the biblical model seen in Elijah.

Latter Day Rain
In February 1948, at a small Bible college and orphanage in North Battleford,
Saskatchewan, Canada, a revival broke out that would shape Prophecy and the prophetic
movement for the decades to follow.338 The “rapture” of the church—if one used that
term at all—was not a rescue operation but more of a graduation ceremony. The church
would mature to the point where—like Enoch—it would be caught up to God without
first undergoing death. The Latter Rain thus showed a remarkable degree of
eschatological optimism. The end-times were to witness not the great apostasy of the
church but rather a great revival—the greatest, in fact, in its entire history. The miracles
performed by end-time saints would rival and surpass those of the first-century
apostles.339
The Pentecostal Assemblies of Canada and the Assemblies of God in the United
States broke with the group. Whether due to challenges of denominational authority,
heretical teaching, or jealousy is a matter of debate. Nonetheless, the seeds of restoration
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theology in the Latter-Rain Movement would re-emerge in the 1980s. Restoration
theology promotes the reestablishment of the Apostolic church with the fivefold ministry,
with the offices of the prophet and the apostle restored to the active practice of the
church.
The prophetic voice of many white Pentecostals that spoke to issues of race and
gender equality quieted through the twentieth century; however black Pentecostals
continued to exhibit prophetic concern. Zachary Tackett wrote that the Workers
Sanitation Strike in Memphis, in 1968, is perhaps the best example of the difference
between black and white Pentecostals. Black Pentecostals, along with members of other
black churches, “took up offerings and provided hot meals to the workers for the striking
sanitation workers who protested for equitable wages and safe working conditions.”340
Meanwhile the white churches remained silent. The prophetic imagination of civil rights
leader Martin Luther King, Jr., was beautifully expressed in his Mountain Top speech
given at Mason Temple in Memphis the night before he was assassinated. And the Black
community of faith embodied the prophetic witness by supporting and caring for the
needs of the workers.
Women have been an integral part of Pentecostalism from its onset in the early
twentieth century. The prophetic community of Azusa recognized the role of women in
ministry. While women may not have achieved equality in the Pentecostal churches, they
were included in many ministry roles. Foursquare and AG churches ordained women in
ministry throughout their history; however, other classic denominations, such as the
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Church of God and the Church of God in Christ, have restricted the ministry roles for
women. The prophetic voice of women was subdued by most Pentecostal organizations
during the mid-twentieth century as they increasingly aligned with fundamentalistoriented evangelicals. Kristin Kobes Du Mez wrote a sweeping account of the rise of
militant masculinity in the evangelical mindset in her book Jesus and John Wayne.341
Many of the evangelical leaders chronicled in her book promote a patriarchal view of
gender roles in family and church governance. Evangelicals and Pentecostals who
advocate for the subordination of women argue from a reading of Paul’s writings that
promotes patriarchy, prioritizing Paul’s writing.; whereas Acts chapter two seems to
flatten the hierarchical scheme that places women in a subordinate role. Many
Pentecostals have come to embrace patriarchalism in concert with fundamentalistoriented evangelicals.342 While Pentecostals have struggled with the implications of the
Spirit of Pentecost on an egalitarian empowerment of all persons, we see in persons like
the missionary Lillian Trasher.
Pentecostal women missionaries such as Trasher (1887-1961), carried the
prophetic mantle by ministering in word and deed. The empowerment of the Holy Spirit
enables believers to not only call for justice and compassion for those in need but to do
justice and show mercy. There are many examples of Pentecostals whose lives
exemplified social justice at the most elemental level. They did not see themselves as
architects of grand social reform but simply as people called and empowered by the Spirit
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to show compassion by alleviating human suffering. Trasher is such a person, who for
fifty years (1911-1961) worked in Asyut, Egypt (situated 230 miles south of Cairo), as a
missionary to Egypt’s orphans and other forgotten people. At the time of her death in
1961, the orphanage that “Mama” Lillian had launched decades earlier served more than
1200 children.

Pentecostals, Charismatics, and The Third Wave
The historical review continues to track Pentecostalism’s streams throughout the second
half of the twentieth century, including the Latter-Day Rain movement, the healing
movement, the Charismatic Renewal, and the Independent Pentecostal Movement. The
Independent Pentecostal Movement includes the Third Wave, a term coined by C. Peter
Wagner, and the New Apostolic Revolution, a term coined by Bill Hamon.
The prophetic edge was dulled when Pentecostals adopted views that were
inconsistent with their heritage. The prophetic model: intimacy/encounter–proclamation–
actuation became less prevalent as Pentecostals moved towards evangelicalism. Peter
Althouse343 and Zachary Tackett344 argue that the Pentecostals from the early 1900s
differentiated themselves from Fundamentalists and fundamentalist-oriented
Evangelicals, but the theological distinction blurred in the second half of the century for
many Pentecostals. Tackett attributes the shift of prophetic focus from issues of justice
and equality to embourgeoisement.
Religious embourgeoisement may be understood as the movement of a socially
and religiously marginalized group to a status in which they identify with the
cultural ideals, both social and religious, of the middle classes. This movement is
343
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usually accompanied by modifications to the group’s understanding of purpose
and theology.345
Althouse proposed classic Pentecostals held an alternative eschatology to the
fundamentalist dispensational eschatology.
Early Pentecostalism may not have been as influenced by fundamentalist
dispensationalism as is first assumed. Early Pentecostalism articulated a “latter
rain” eschatology that envisioned the end-time period as a glorious foretaste of the
coming King. Although latter rain eschatology was a form of premillennial
dispensationalism, there was no widespread agreement in the belief in a secret
Rapture.346
Jürgen Moltmann described the issue: “the ‘prophetic’ and ‘salvation history’
interpretation of the Bible of the early seventeenth century developed into an antimodernist, fundamentalist apocalypticism,”347 and that theology of dispensations
“resembled the early prophetic theology of the kingdom, but its function is the precise
opposite.” The gospel and prophetic word are spoken in apocalyptic terms here. Instead
of prophesying the in-breaking of the Kingdom of God to change society, Prophecy
pointed to an escape from society. In 2004, Moltmann recognized a politicization of
fundamentalism within Evangelicals:
The historical involvement in resistance there is paralleled here by the apocalyptic
flight from the world. They are politicized through “the moral majority” of Jerry
Falwell and others, who since the time of Ronald Reagan have linked this
apocalyptic fundamentalism with the political right in the USA, and with the
preparation for a nuclear Armageddon.348
The functions of prophecy and prophets was experienced then understood
amongst classic Pentecostals. This experienced theology lead to the diverse streams of
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Pentecostalism flowing from the outpouring of the Holy Spirit around the turn of the
twentieth century.349 The prophetic expressions within Pentecostalism allow the voices of
the persons to speak and demonstrate their understanding of prophecy and prophetic
ministry. The earlier streams came together in various combinations throughout the three
waves of Pentecostalism: Classic, Charismatic, and Independent Third-wave. The
function of prophets and prophetic ministry is understood differently in these dynamic
streams in Pentecostalism.

Prophecy and Healing
From the early days of Pentecostalism, healing has been a central part of the fourfold
gospel. The Latter Rain movement of the 1950s marked an expansion of healing
ministries that would continue to expand over the coming decades. William Marrion
Branham (1919–65) helped spark the post–World War II healing revival with
extraordinary healing claims accompanied with “words of knowledge.”350 Healing and
Prophecy are hallmarks of John Wimber’s Power Evangelism. Power evangelism is
“preceded and undergirded by supernatural demonstrations of God’s presence.351 Bill
Johnson has carried on the tradition of John Wimber at Bethel Church in Redding, CA.
Johnson officially allied with Randy Clark and John Arnott, amongst others, in 2011 to

349

Rick Wadholm, “A Theology of the Spirits in the Former Prophets: A Pentecostal Perspective”
(Ph. D., Bangor University, UK, 2017). Wadholm effectively utilizes this hermeneutic approach with the
texts of the Former Prophets as seen through the eyes of early Pentecostals. He refers to the following
scholars as foundational for his hermeneutical approach: A.K.M. Adam, “Poaching on Zion: Biblical
Theology as Signifying Practice,” in Reading Scripture with the Church: Toward a Hermeneutic for
Theological Interpretation (Grand Rapids, MI: 2006), 17–34; Francis Watson, “Authors, Readers,
Hermeneutics,” in Reading Scripture with the Church: Toward a Hermeneutic for Theological
Interpretation (Grand Rapids, MI, 2006), 119–123; Kenneth J. Archer, A Pentecostal Hermeneutic Spirit,
Scripture and Community (Cleveland, TN: CPT Press, 2009), 226.
350
Synan, The Century of the Holy Spirit: 100 Years of Pentecostal and Charismatic Renewal,
1901–2001, 326.
351
John Wimber and Kevin Springer, Power Evangelism, 46.

138

form the Revival Alliance. Pugh notes that Bill Johnson and Bethel were affiliated with
the Assemblies of God until 2006. Pugh explains, “There has also been a continuing
interest in the heaven-on-earth, Kingdom of God concept, though the language used is
more about the present, with a dichotomy between heavenly and earthly rather than future
and present.”352 This is another brief example of the shifts in Pentecostalism.

Prophecy, Renewal, and Revival
“Prophets and prophecy played a vital role in first foretelling and confirming then in
admonishing and redirecting the wave of the Pentecostal-Charismatic movement”353 that
broke out in Toronto’s Airport Vineyard in January of 1994,354 followed by The
Brownsville Revival in Pensacola on Father’s Day, 1995. Poloma documents the
prophecies that predicted these revivals.355 The effects of the Toronto Renewal were
spread by the many relationships of key ministers that would shape Pentecostalism over
the next decade.

Prayer Movement
Jim Goll chronicles the significant events leading to the “Global Prophetic Movement
2.0” in a prophecy dated May 30, 2018.356 He characterizes 1980 as the time “The Prayer
Movement goes global while the Third Wave Movement crashes in upon traditional
mindsets that previously promoted Cessationism.”357 The combining of the prayer
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movement and the rise of the Prophetic Movement (1988) found a home in Kansas City,
with Mike Bickle serving as host. At that time, the local ministry in Kansas City was
called Metro Kansas City Fellowship. It went through several name changes. Finally,
Bickle launched The International House of Prayer in May 1999.358 The ministry is a
unique mix of prayer, intercession, and prophecy. Poloma makes this connection: “What
I am suggesting is that prophecy is a particular type of religious experience that can be
regarded as an extension of prayer experiences familiar to most pray-ers.”359 She goes on
to explain:
One of the first encounters with the prophetic appears to be God offering
guidance and personal direction. Although praying for guidance in decisionmaking appears to be a nearly universal request (with 92% of pray-ers asking for
such guidance), only 9 percent of pray-ers in the Poloma-Gallup research claimed
to receive regular divine inspiration or leading to perform some specific action.
Many others (48%) have this experience of divine guidance at least on occasion,
with 43 percent of the praying respondents acknowledging that they never have
such experiences (Poloma and Gallup 1991:56-58).360
The convergence of intercession, prophecy, worship, and mission at IHOP profoundly
affected Pentecostals in America.

Voice Changes
Two contributing factors shifted the focus and understanding of prophetic function within
Pentecostal groups in America. First, upward mobility into the middle class turned the
focus of prophecy toward individualistic concerns. The focus within much of the church
turned to the personal recognition of the gifts of the Holy Spirit. Personal prophetic
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words became common within many of the Pentecostal-Charismatic churches. The “Me
Generation” of the 1980s affected the church, and Pentecostals aligned with a gospel of
prosperity that emphasized personal blessings for those who exercised faith. Second, the
individualistic tendency aligned with the conservative ideal in the Republican Party.
Involvement in the political process grew, entangling many Evangelical and Pentecostal
leaders with the political power brokers.
Increasingly, people are less concerned with labels, denominations, networks, and
theological distinctions than the preceding generations. And yet, the Assemblies of God
often refer to baptism in the Holy Spirit as a “distinctive doctrine.”361 To be more
sensitive to people from different churches or non-church backgrounds, many churches
concentrate on the common doctrines rather than those that differentiate. Networks such
as the Association of Related Churches (ARC) focus on strategies for planting churches
more than on doctrinal issues. They have a heart for church planting and multiplication,
which birthed multi-site churches and non-denominational networks.362 In the first two
decades of the twenty-first century, Evangelical and Pentecostal churches emphasized
leadership and corporate vision. Pragmatism and methods trumped theology in many
sectors of the church. As the church was reimagined to be more attractional, many
Pentecostal churches de-emphasized charismatic expressions.
Pentecostal churches were influenced by strong leaders who were not Pentecostal,
at least not overtly. Bill Hybels and Willow Creek developed the seeker-oriented model
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to reach ordinary people.363 Rick Warren and Saddleback of Orange County, California,
was the champion of the Purpose-Driven Model.364 Big churches became megachurches.
Andy Stanley catalyzed North Point Church to grow to more than 30,000 attendees.365
Reformed theology was reimagined with neo-reformers like John Piper and Mark
Driscoll.366 The postmodern influence brought Emergent Churches and a call for the
church to become more relevant to a new audience. Leaders such as Donald Miller367 and
Rob Bell368 challenged and deconstructed much of the practice within the contemporary
churches and called for a morality based on tolerance and inclusion. And the missional
church movement challenged the church to be incarnational.369 Many Pentecostal
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churches identified less with charismatic acts of the church and more with the pragmatic
marketing of the church. Other Pentecostals were attracted to the confidence and
popularity of neo-reformers such as Mark Driscoll, John Piper and James McDonald. The
Christians that aligned with these popular Evangelicals strayed from the egalitarian
nature of earlier Pentecostals. Mike Cosper of Christianity Today chronicled the
mentality of Mars Hill, a neo-reformed church that rose to prominence in the 1990s.370
The effect of the culture wars of the 1980s to the 2020s was a polarized
American culture. The ideologically-driven religious nationalism that emerged within
evangelicals was a response to modernity and secular nationalism. The prophetic voice of
many leaders in America was affected by Evangelical politicization, which would grow
into religious nationalism in the turbulent years of Donald Trump’s presidency and reelection bid in 2020.371

A New Millennial
The 21st century began with the Y2K scare that threatened to throw the world into
chaos.372 What became known as the "Millennium Bug," led to anxiety and the Y2K
(Year 2000) scare. The crux of the problem was when computer programs were first
written in the 1960s, programmers used a two-digit code for the year, leaving out the
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"19." As the year 2000 approached, many believed that the systems would not interpret
the "00" correctly, therefore causing a major glitch in the system.373 These programs were
embedded in much of the infrastructure, transportation, and financial systems.
Governments around the world did their best to solve the problem, spending billions to
avert catastrophe. Time magazine listed this expected crisis as number one of Top Ten
Failed Predictions.374 Several Evangelical leaders predicted apocalyptic breakdowns in
society.375 The dawn of the new century came with little disruption; however, trust in
leadership within most sectors of society would deteriorate in the years to follow.
In the United States, the contentious presidential election of 2000 descended into
confusion over “butterfly ballots” and “hanging chads.” The election had to be settled by
the Supreme Court on December 12th, ruling on Gore vs. Bush.376 George W. Bush was
inaugurated as the 43rd president of the United States, but the nation’s trust in the political
system was stressed. Then, on September 11th, 2001, a cataclysmic shockwave
reverberated around the world when terrorists flew commercial jets into the Twin Towers
of the Trade Center and the Pentagon, while one other plane crashed in the fields of
Pennsylvania. The War on Terror ensued. In the aftermath of the terrorist attacks,
President George W. Bush spoke in stark terms of good and evil. He identified the
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countries of Syria, Iran, and North Korea as the Axis of evil. 377 There was a rise of
patriotism that was embraced by Evangelicals and many Pentecostals. The stark terms
used by many leaders in this time were the breeding ground of mistrust.
Technology and ease of travel brought the world together in some ways. Many
companies grew and became multinational corporations and wielded global power.
Thomas Friedman used the metaphor of a flat world in his 2005 book The World is
Flat,378 to describe globalism because historical and geographical boundaries are
becoming irrelevant. The world seemed to be coming together and falling apart at the
same time. Meanwhile, leaders continued to fail in many sectors of society. Wars in
Afghanistan and Iraq that had started under Bush's War on terror, dragged on until the
end of his second term. Bush's popularity dropped, and the nation was ready for a change.
Barak Obama ran for president on a platform of hope and change. He was a longtime member of the church pastored by Jeremiah Wright, a liberation theology preacher.
The stark calls for liberation within Wright’s message shocked many Evangelical and
Pentecostals who had been indoctrinated in a political ideology that championed
individualism and American exceptionalism. Obama's efforts to include people of
diversity polarized the nation because of the strong individualism within the political
Right. The religious Right, commonly following the political Right was characterized as
intolerant on issues such as universal healthcare, sensitivity to a woman’s right to choose
abortion, and gay rights, including marriage.
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America became polarized, wherein every facet of society seemed to be
politicized. The stage was set for reality TV star Donald Trump to be elected the 45th
president of the United States. The politicization of the church bloomed into religious
nationalism,379 polarizing the church in America. Peter Wehner described the problem in
the article “The Evangelical Church is Breaking Apart”:
The root of the discord lies in the fact that many Christians have embraced the
worst aspects of our culture and our politics. When the Christian faith is
politicized, churches become repositories not of grace but of grievances, places
where tribal identities are reinforced, where fears are nurtured, and where
aggression and nastiness are sacralised. The result is not only wounding the
nation; it’s having a devastating impact on the Christian faith.380
Many Evangelicals and Pentecostals who had previously focused on predictions
concerning the coming of Christ or the end of the world now were now interested in
prophecies concerning Donald Trump and the elections. “The various prophetic
interpretations have, in turn, helped shape Evangelicals’ views on politics, both national
and international, as well as guide their political activism to save America from
destruction.” 381 The credibility of prominent Pentecostals, considered by some to be
prophets, was challenged when their predictions of a Trump win were proven wrong.
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Many faced intense criticism in the year following the election.382 Craig Keener wrote a
helpful article during the season when many Christians were coming to grips with the
prophecies concerning the failed Trump re-election bid. He explains that Luke refrained
from calling the Spirit-led speech in Acts 21:4 “prophecy.” At times, people predicted an
event would come to pass, but they did not have the application or interpretation. Paul
was to go to Jerusalem even though he would end up arrested. Keener concludes,
“Subjectivity is messy, but so long as we need wisdom from the Lord, we have to live
with some subjectivity.”383
Another foundational issue that needs to be addressed by contemporary Christians
is the purpose of prophecy. The primary purpose of prophecy is not to predict future
events. Brueggemann insists that, “the prophetic is not, contrary to some conservative
views, a matter of prediction. Nor is it, contrary to some liberal views, a nagging or a
scolding or righteous indignation about social justice. It is, rather, a sustained effort to
imagine the world as though YHWH were a real character and the defining agent in the
life of the world.”384 The prophet primarily speaks God’s present word to people.
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Peter Althouse addresses the issue of the fundamentalist dispensationalism that
has been adopted by many Pentecostals and Evangelicals.385 This is an example of the
premillennialist hermeneutical lens in the Charismatic/Pentecostal model of prophecy,
previously discussed. Althouse proposes an alternative, “an eschatological continuity
between present and future.”386 This eschatological framework would fundamentally
change the prophetic voice of Pentecostals “to be committed to the Holy Spirit’s work at
Pentecost entailing the antecedent commitment to Jesus’ work in inaugurating the
kingdom. The church needs to emulate self-consciously in its programs the essential
eschatological and ethical character of the Kingdom of God.”387
At the heart of the failed prophecies during the Trump re-election bid was
religious nationalism that gripped many Evangelicals and Pentecostals. Jeffrey W.
Robbins confronts the core of religious nationalism in America: “Let us not think that
Christian nationalist ideology is the sole cause of American nationalism. One must also
study widespread desires for greed and unlimited accumulation, the hubris behind the
desire for global sovereignty, and white-supremacist structures.”388 The challenge for
contemporary Christians in America is to have an undivided heart that seeks first the
Kingdom of God. Unfortunately, the prophetic message of many may have been tainted
by a divided heart.
The prophet often will be given a prophecy for their home country. The integrity
of the prophet must guard against self-centered patriotism or the corruptive influence of
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politics. John Bates shared a vision and prophecy, Challenging Times Tell Me Revival is
Coming for America.389 The vision was of four different clouds or fog coming across
America, each one a different color. Bates interpreted the vision recognizing each color
to represent a different catastrophe that would sweep the country. He believes two of the
four catastrophes that would strike fear and division had already taken place, but the two
remaining could be stayed by believers humbling themselves and praying.390 Bates’
prophecy resembles the prophetic manner of Jeremiah, who received visions that gave
warning for Judah and the surrounding kingdoms. Although the prophecy was directed to
America, the prophecy did not come from a religious nationalistic perspective elevating
America as a preferred nation above others.
A generational change is stirring in the second decade of the twenty-first century,
and prophetic ministry will be reimagined. Amidst the generational shift there is a
renewed call for a prophetic word that would speak the desires of the Eternal God in
contemporary culture. The angst of many in the present generation could be satisfied with
the church actuating the prophetic call of believers. This begins when people encounter
the living God through gift of Holy Spirit. The Holy Spirit is the prophetic gift who
speaks directly to believers the living and active word of God. The Holy Spirit empowers
believers to be prophetic witnesses of the Resurrected Christ. Prophetic witnesses
proclaim and actuate the witness of Jesus, the living word. The authentic prophetic voice
of the Church has transformative power for the troubled generation. The next chapter will
explore the ordinary theology of prophecy in Pentecostal churches and select leaders.
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CHAPTER THREE: THE PROJECT NARRATIVE AND FIELDWORK
Introduction: General Perspective of Research Project
The field study for the project, to identify prophetic function in the prophethood of
believers, investigated the ordinary theology of prophetic function in communities of
faith. The study will apply the three research questions steering the biblical and
theological review to practical theology of ministers and faith communities. First, what
do prophetic expressions look like within an individual believer? Second, what does
prophetic ministry look like in the prophethood of believers? Third, given the diverse
views of prophetic expressions today amongst people of faith, are contemporary models
of prophetic action consistent with the Pentecostal model of Luke/Acts? Finally, the
study is a search to find what Jeff Astley identifies as ordinary theology. Astley used the
concept of the ordinary to locate a Pentecostal theology of Spirit-filled Christians
concerning prophets, prophecy, and the prophetic. Astley defines ordinary Christian
theology as “the theology and theologizing of Christians who have received little or no
theological education of a scholarly, academic, or systematic kind. ‘Ordinary,’ in this
context, implies non-scholarly and non-academic.”391 Thus, the perspectives of persons
within the community provide intrinsic value to develop a robust ordinary theology
within a faith community.
The initial field research conducted in 2018 focused on the ordinary theology of
prophecy and prophetic expression among persons in a Pentecostal church setting. The
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second course of the investigation was structured the same way as the first course;
however, the leader’s theology and hermeneutical framework were more significant in
the second course of research. Thus, the survey in the second course of study attempted
to understand how the faith community’s average person practices the leader’s theology
of prophecy and the prophet’s role. The understood ordinary theology also has extrinsic
value for theological study.392

Research Context
The study’s context was dynamic due to the cultural differences of the research
participants, the diversity among each ministries’ culture in its setting, and the lapse of
two years between the studies. The fieldwork investigated eight Pentecostal churches,
four in each course of study. The first course explored pastors of faith communities in the
Assemblies of God, Church of God in Christ (now independent), Foursquare, and Church
of God. The research participants in the second course are published leaders, active in
prophetic ministry, involved or experienced in leading a community of faith, and
representative of a Pentecostal tradition or community. Persons from various church
settings were surveyed in both courses of study; however, the former research garnered
responses from leaders and persons not affiliated with the interviewed research
participants. The first survey concentrated on the ordinary theology of the community
participants. The second survey examined the adaptation and implementation of the
leader’s theology regarding prophetic ministry within the leader’s community.
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Research Anticipation
The researcher expected the pastors’ theologies to be mostly congruent and reflected in
their faith community. The average respondent may not be fluent in theological language
and thought. The researcher must be an active, empathetic, and intuitive listener to fully
understand the research participants. The reality of convoluted thought is difficult to
account for in research, especially when it is survey-based. Questions that used a sliding
scale would have helped, but it would have made it more challenging to find delineators
to analyze the data. The study assumes that prophecy and prophetic life are essential
priorities in the church and in the lives of those who participate in this research project.
The study assumed that the persons surveyed and interviewed answered the questions
honestly, with no reason to manipulate their responses for ulterior motives. The
respondents’ anonymity is secure, except for that of the prophetic leaders interviewed in
the second course. The research did not release any data or personal information without
prior specific approval of the leaders questioned. The study withheld the names of the
ministers, churches, and organizations unless the information is in the public sphere and
widely known.
The dynamic nature of conducting a voluntary survey limited the consistency of
the samples. Persons from different church backgrounds were mixed. Potentially the
analysis could be biased towards a church background represented in the sample. Any
resulting bias was unintentional and could not be aimed towards any demographic, as the
survey was blind. The sample garnered was adequate; however, more extensive, and
diverse samplings may have yielded better data. The research was limited due to the
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nature of the survey and the time of the interviews. Embedding in a community may have
garnered greater understanding than the surveys and interviews.
The data was analyzed using T. M. Luhrman’s approach to understanding
spiritual experiences and hearing from God in non-theological or spiritual terms.
Luhrman worked to understand by embedding herself into a Vineyard church. She was
embedded and remained objective enough to explain the Vineyard church participants’
metaphysical experience in physical terms. She then explains: “This is the way people
come to recognize an invisible God. . . .”393 Embedding amongst the communities of
study would be of great value to explain to people tuned to a secular pitch how prophecy
happens, especially the case in Pentecostal settings where community and personal
experience typically build theology. Finally, the data were compared to the expressed
views of local pastors of different streams of contemporary churches.

Instruments Used in Data Collection
The surveys were distributed via Survey Monkey, an online survey platform.394
Participants in the survey were recruited with the help of the pastors interviewed and via
social media. Survey participation was voluntary, and the participants received no
compensation. The first-course study included quantitative questions, and the Survey
Monkey platform computed the statistics.
The researcher interviewed the leaders in Zoom calls, and the recordings were
secured on a private server owned by the researcher. Transcripts of the first-course

393

T. M. Luhrman, When God Talks Back, Kindle. (New York: Knopf Doubleday Publishing
Group, 2012), 46.
394
“SurveyMonkey: The World’s Most Popular Free Online Survey Tool,” accessed November
19, 2021, https://www.surveymonkey.com/?ut_source=sem_lp&ut_source2=sem&ut_source3=header.

153

interviews are not available in this publication due to the agreement of anonymity within
the parameters of the approved study. The transcriptions from the second course of
discussions were edited to guarantee the participants’ selective anonymity. Names of
individuals or organizations are withheld from this publication unless the matter is well
established in the public record.

Survey Methodology Utilized:
The researcher employed a mixed-methods approach. Quantitative and qualitative
research was conducted. Closed and open-ended questions were utilized within the
survey. The survey allowed the respondent to volunteer for a follow-up interview via
video call; however, no participant consented. Therefore, the analysis was drawn from
the sample as of this date. This research aims to gain a broad perspective of prophetic
ministry across different expressions.
The survey questions were designed to avoid trigger words that would reflect a
specific doctrinal stance. The researcher also avoided leading the respondent in the
questioning. The survey has a total of eighteen main questions. Six of the questions
themselves collected both quantitative and qualitative data. Respondents had the
opportunity to provide either comments or explanations. Three questions are
demographic.
The researcher recruited respondents through social media and asked specific
friends and colleagues from various backgrounds to direct people to the survey. The
pastors interviewed were recruited to represent different Pentecostal-Charismatic
expressions. Additionally, some of the pastors’ congregants were participants in the
survey, providing the opportunity to draw comparisons.

154

Interview Methodology Utilized in Course One
The first-course interviews were conducted via Zoom. At the writing of this paper, four
interviews were conducted. The four pastors interviewed were from churches within the
classic Pentecostal stream: Assemblies of God, Church of God, Church of God in Christ,
and Foursquare. This empirical data was analyzed in the context of the ecclesiastical
review presented in chapter four.
The first-course survey’s quantitative measures were designed to determine if
prophecy or prophetic ministry was present in the surveyed individuals’ lives and how
prophecy or prophetic ministry was expressed in the worship settings of the churches
attended. At times, open-ended questions that led to qualitative responses helped to
identify prophetic activity in various expressions. For example, is the person prophesying
even if they are not self-aware of their prophetic activity? Would the person’s experience
be considered prophetic in another setting outside the church's doctrinal position with
which they are involved? Lum’s empirical study on prophecy395 aimed at the nature and
practice of prophecy. The focus of this research is the practice of prophecy. The
interviews in the first course of the study will lend the opportunity to gain data
concerning the nature of prophecy in Pentecostal churches.

Interview Methodology Utilized in Course Two
The second-course interviews were conducted via video Zoom call. The appendices of
this dissertation include edited transcriptions of the interviews. Edits were made to
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protect the privacy concerns of persons and organizations mentioned in the conversations
unless the matter is in the public record. The revisions of the transcriptions did not alter
the content or intention of the persons involved in the interview. The four subjects
interviewed were chosen due to their experience and expertise in prophecy and their
different perspectives.
The interviewer sought to understand the definition of prophecy and the prophet’s
role from each person's perspective. Second, the interview questioned the source of
inspiration for the prophecy. Third, the discussion explored how the philosophy of
prophetic ministry was taught or passed on by the interviewed influencer. Fourth, the
interview examined the social implications of the prophetic ministry of the four persons.
To what extent were the ministries engaged with matters of social justice? Finally, the
interviews were casual. Each person shared their story to explain the important issues.
The researcher was personally acquainted with two of the people interviewed. Pastor
John Bates and Matt Larson met as students of Southwestern Assemblies of God
University in 1983. However, they saw each other rarely in the years that followed. Greg
Mira and Matt Larson met in 1986 while Mira was a part of the International Worship
Symposium. Larson and Mira met during a worship conference hosted by Larson’s
church. The interview was the first interaction between Mira and Larson since 1989.

Survey Methodology utilized in Course Two
The research employed a mixed-methods approach. The survey was primarily qualitative
except for four questions lending quantitative data. First, a survey was utilized with
closed and open-ended questions. The second-course survey’s qualitative measures were
designed to determine how prophecy was understood by the participants and how
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prophecy or prophetic ministry was expressed in the worship settings of the churches
attended. The open-ended questions led to qualitative responses that helped to identify
prophetic activity in various expressions. Without directing the respondents, the
researcher sought to understand how the persons engaged in prophetic ministry within
their context. The pastors interviewed in course two of the study helped recruit the
respondents. The surveys were conducted online, via Survey Monkey, and the researcher
ensured the respondents’ anonymity.

Data Analysis
Course One: Survey Results396
The first question of the survey asked, do you consider yourself to be a Spirit-filled
Christian? Eighty-three responded yes, one no, and two unsure. The one person who
replied “no longer” described their understanding of being Spirit-filled as a state of being
that could be lost. Of the two who responded as unsure, one stated they try to be filled
every day, indicating they see being filled with the Spirit as something that must be
maintained and is conditional. The other unsure respondent stated, “I consider myself to
be a disciple in constant pursuit of being filled with the Spirit. What I mean is that I don’t
consider the filling of the Spirit to be a one-time thing but rather a continual reality.”
Responses to this measure indicate that all 86 participants are Spirit-filled in one manner
of speaking or another. The responses naming the evidence of being Spirit-filled, as well
as another result, were sorted into three categories: character (fruit of the Spirit), tongues
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or spiritual gifts, and greater devotion. Next, the survey investigated the ordinary
theology amongst respondents concerning the baptism in the Spirit and accompanying
evidence such as tongues.397 Finally, question four of the survey asked, “Did anything
confirm to you that you were ‘filled with the Spirit’ in your experience?” See graph
below.

397
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evidence of the experience of baptism in the Holy Spirit, and whether a person was filled with the Spirit at
conversion or subsequent to it. The survey attempted to use non-religious words to understand the
respondents’ point of view.
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Question six in the survey asked, “When did your initiation into the Spirit-filled life begin?”
Five said they were filled with the Spirit before conversion, a concept briefly mentioned by one of the
interviewed pastors. That pastor noted the Spirit’s presence at the beginning of life, then at salvation
and subsequent filling of the Spirit after conversion. See the graph below. Fifteen of the respondents
were unsure or did not consider being Spirit-filled to be an experience, indicating that people do not
consider being Spirit-filled to be the second act of grace.398
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Figure 3.2 Question Six Results

All the respondents said they had encouraged someone with a God-given encouragement.
The respondents indicated they had not planned the word of encouragement but were inspired to
give the word at the moment. Giving a God-given encouragement is a common occurrence for
many of the respondents. Encouragement is a vital aspect of prophecy. Based upon the Apostle
Paul's admonition of prophecy as encouragement and comfort (1 Cor. 14;3), Pentecostals
commonly identify encouragement as a vital aspect of prophecy.
Similarly, seventy-six percent of respondents stated they had given a God-given warning
to another person. For a large majority, the occurrence was unplanned or spontaneous. According
to the survey, the respondents spoke God-given messages with varying degrees of regularity.
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The survey investigated the idea that the prophet speaks truth to power. Ninety percent of
the respondents said they have spoken truth to power. The source of the message of truth,
according to the respondents, was God. The question’s phrasing left room for whether the
message from God or warning was the result of God-given teaching or a perception that God was
speaking directly to the person. Nonetheless, a substantial number of people engaged in speaking
truth to power.
The survey explored the link of the prophet to what the poet Hans Urs von Balthasar, the
Roman Catholic scholar, wrote: “God needs prophets to make himself known, and all prophets
are necessarily artistic. What a prophet has to say can never be said in prose.”399 Walter
Brueggemann likens the prophets in the OT and today as poets who invoke the imagination.
“Those whom the ancient Israelites called prophets; the equally ancient Greeks called poets. The
poet/prophet is a voice that shatters settled reality and evokes new possibility in the listening
assembly.”400 Forty percent of people surveyed reported using an artist’s expression to
communicate a God-given message. See graph below. The respondents reported implementing a
variety of artistic expressions, including photography, painting, drawing, drama, singing,
rapping, poetry, spoken word, media, storytelling, using body language, allegory, singing in
tongues, and theater.
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Figure 3.3 Question Eleven Results
The conclusion of the survey investigated whether the respondents considered themselves
to have prophesied. The survey revealed seventy-five percent of the people who responded
believed they had prophesied. In comparison, one hundred percent had spoken a God-given
encouragement to another person, and ninety percent had spoken a God-given warning. Thus, not
everyone would consider encouraging another person with a God-given message or warning
someone with a God-given warning to be prophecy.

Course Two: Survey Results
The survey results for the second course are included in Appendix 2. A large portion of the
survey sample, ten of thirteen, are from Freedom Fellowship, the ministry of John Bates. As a
result, there is limited comparative data available to observe diversity within the influence of the
four subjects interviewed. The second survey was designed with open-ended questions to garner
qualitative data primarily. The respondents from Freedom Fellowship are all a part of the
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prophetic council, one of three governing committees in the church model explained in the John
Bates interview.
A consensus emerged from the survey that distinguishes a prophet (someone called to a
people or a time) from any given person who may give a prophecy. The respondents seem to
share the paradigm of fivefold ministry wherein the apostle, prophet, evangelist, pastor, and the
teacher are offices that certain charismatic people are appointed to fill. Unanimously, the
respondents define prophecy through an interpretation of Paul’s writing. Prophecy is understood
to be revelatory and meant to encourage and guide; there is little mention by the group of
prophetic action except for personal devotion, dreams, exercising discernment, and obedience.401
There is no mention within the responses given of speaking to issues of justice or
equality. Furthermore, the respondents did not seem to identify a prophetic community as people
who lived out the word of God together. Instead, a prophetic community is made up of several
people who are recognized as prophets.402
The respondents define in personal terms the issues that a prophet should address.403
There is either a disconnect or an aversion to understanding a prophet as one who speaks to the
day's issues or issues of justice and equality. Freedom Fellowship is involved in helping people
and prophesying to people who are dealing with all kinds of problems. In the interview, Bates
explains how Freedom Fellowship is involved in caring within the community, at prayer events,
and through ongoing intercession concerning issues and civic government. The paradigm of
prophetic ministry within Freedom Fellowship encourages and develops people in every stage of
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life. They teach people to recognize the voice of God and share prophecy with people in
everyday life settings. The people within Freedom Fellowship who prophecy are mentored and
then strategically utilized within the life of the church. Chapter four contains a synthesis of the
qualitative data from the survey.

Course One: Interview Results and Analysis
The sample of the interviews in course one was comprised of four pastors from different
Pentecostal backgrounds. Three of the pastors live and minister in Florida, and one lives and
ministers in Kansas. Each interview was recorded and transcribed for analysis.
The first portion of the interview investigated the question of Spirit baptism as an
experience subsequent to a salvation experience. Each pastor asserted that the Holy Spirit’s work
is a vital part of the salvation experience; however, each of the four pastors subscribed to a
subsequent infilling. The pastors were asked if they regularly preached a sermon on the baptism
of the Holy Spirit. None of the four pastors regularly preach on the experience of baptism in the
Holy Spirit. Each pastor said Spirit baptism might be emphasized from time to time but not
continually presented as a part of a spiritual growth or discipleship track. The experience of
Spirit baptism was the focus of previous generations of classic Pentecostals. Each of the pastors
interviewed expressed the sentiment of living a lifestyle of being Spirit-filled. The terminology
varied from pastor to pastor, but there was a common emphasis.
Two of the four churches recognize individuals in the office of the prophet. Recognized
prophets are not residents within the local fellowships but are people who would come in as
guest speakers or as part of a prophetic presbytery. One of the four pastors said he teaches about
prophetic ministry. All four churches consider themselves Pentecostal and foster an atmosphere
where the Holy Spirit is active in ministering in healings and other supernatural expressions.
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Each of the four pastors talked about the adaptations they make to minister to people who
do not have a church background or a Pentecostal experience. As such, these pastors are adapting
their approaches to be more relatable without losing the Holy Spirit’s dynamic. Each of the four
churches encourages their congregants to practice the gifts of the Spirit (such as tongues,
interpretation of tongues, and prophecy) in small group meetings. Two of the four churches have
an identifiable way to present a message to the congregation other than through the preacher or
worship leader from the platform. The pastors interviewed did not equate prophecy with social
justice issues. One pastor personally has that focus, but his church is not as active in that arena as
he would hope. The pastor from the COGIC background recognizes prophets. From his
perspective, pastors working towards justice and racial equality are not usually considered
prophets. Thus, prophecy does not usually speak to these issues. In all cases, living a Spirit-filled
life is emphasized more than having public expressions of the Holy Spirit.

Course Two: Interviews
Course Two of the human research started with the interview of the four leaders, and the survey
was comprised of persons within the minister’s community of influence. The data included in
this chapter has been edited and truncated from the complete interview; however, the answers
given are complete and in context.

Interview with Christopher House
Christopher A. House (PhD., University of Pittsburgh) is an associate professor in
communication studies at Ithaca College in Ithaca, New York, where he teaches communication
and culture courses. He was ordained as an Elder in the Pentecostal Assemblies of the World
(PAW) and currently serves as campus pastor for Christian Community Church in Ithaca, New
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York.404 His research focuses on black church studies, rhetorical theology, African American
rhetoric, and reconciliation studies. He has published articles on these topics in journals,
including Southern Journal of Communication, Journal of Communication and Religion, Journal
of Contemporary Rhetoric, International Journal of Communication, and Journal of Race &
Public Policy. Currently, he is writing a book on neo-Pentecostal social action in the era of Black
Lives Matter.405
House credits his grandmother, a Pentecostal pastor in the PAW, with teaching him what
prophetic expression can look like.
There was a belief in the gifts of the spirit prophecy but growing up in a ministry with a
black woman who is a senior pastor. Once, she was told, “This is a man’s town,” and
coming from the Jim Crow South where she often would talk about how she fought
against sexism, how she fought against racism, and how she would address those issues
straight on. She would deal with poverty, so that was prophetic preaching that I would
hear growing up as a child. It was always a norm for me to hear; I just didn’t have the
language to articulate what that was. I watched her lead the fight for equality in ministry,
equality for women and men, and breaking that stained glass ceiling. So, that was a part
of the church culture that I grew up in. And we believed in apostles and prophets, and at
the same time, we saw her lead this fight for the full inclusion of women in all ministry
levels. So that shaped how I understood the prophetic and how it operates in our
church.406
In the interview, House made important distinctions between a prophetic word and
prophetic preaching. As used by House and many Pentecostals, a prophetic word is an ecstatic
statement, commonly within a worship service. The person speaking believes that the Holy Spirit
prompts her or him to speak specific words to the church. House spoke of a distinction between
prophetic preaching and protest speech. “Prophetic preaching invokes scripture, protest speech
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will invoke justice and inequality, but prophetic preaching invokes scripture. It reminds people
of what they already know and calls us to a higher standard based on God’s law.” The
conversation about prophetic and protest speech emerged amongst Pentecostals after the midtwentieth century.
David Walker’s Appeal was the first of the examples of prophets in Black America that
House offered during the interview. Walker’s appeal is a fine example of the orator appealing to
the story of scripture, commonly the exodus story. Walker writes in the preamble.
God works in many ways his wonders to perform. I will not here speak of the
destructions which the Lord brought upon Egypt, in consequence of the oppression and
consequent groans of the oppressed—of the hundreds and thousands of Egyptians whom
God hurled into the Red Sea for afflicting his people in their land—of the Lord’s
suffering people.407
Another example of a Black American prophet Christopher House spoke of was Bishop Henry
McNeal Turner.408 Turner, House explained, was known as the pessimistic prophet who first
said, “God is Black.” Turner expressed the opinion that America could not be rid of racism
without the destruction of the racist power structure. The book Where Have All the Prophets
Gone409 is an important book to read to understand prophetic preaching, says House. The
researcher followed through with the recommendation from House and concurred with his
assessment. See Chapter Four for further discussion. We discussed William Seymour’s role as a
prophet, and House commented, “the community of the Azusa Street Revival was a prophetic
expression of multi-cultural worship.” As for Dr. Martin Luther King,
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I absolutely believe Dr. King was a prophet. I’ve read nowhere, Dr. King ever giving a
prophetic utterance, you know, like ministering to personal prophets never. And then I
know individuals today, prophets who are moving in the gifts of the Spirit predictive, but
they’re not analytical to the presenter. Or they are just totally like to the far right; they
have been so hijacked. I guess I’m looking for someone who would bring both
together.410
Dr. King’s “I Have a Dream”411 is an example of prophetic preaching.
The prophetic expression of King was not predictive but spoke to the matter of justice for
the day, offering a preferred reality to the cultural norm. 412 House pointed out a difference
between the prophetic preaching of Dr. King and the prophetic utterances common in Pentecostal
churches.
House asserts that the source of prophetic imagination in preaching “is rooted in the idea
that Black people, too, are made in the image of God.” He continues, “Many came to America,
and that’s where they met the book, which was weaponized. And so, already there was this belief
in, you know, our being made in the image of God. The freedom, I think those were God’s ideas
that were planted deeply inside of the mind, and they spoke about it and talked about it, never
having experienced it.

410

2020.

Christopher House, “Prophetic Preaching,” interview by Matthew C. Larson, Zoom, December 11,

411

Martin Luther King Jr., “I Have a Dream” (Presented at the March on Washington for Jobs and
Freedom, Washington D. C., August 28, 1963), accessed April 9, 2021, https://avalon.law.yale.edu/20th_century/
mlk01. asp.
412
James B. Shelton, “The Practice of Prophetic Imagination: A Response to Walter Brueggemann,”
Journal of Pentecostal Theology 22, no. 2 (January 1, 2013): 170–176. “In The Practice of the Prophetic
Imagination, Walter Brueggemann presents the case and guidelines for proclaiming the message of the Hebrew
prophets in contemporary situations. He critiques defective epistemologies that shout down the voice of God such as
those subscribing to an ‘irrelevant transcendence or a cozy immanence.’ For Brueggemann, the prophets address two
major realms: royal presumption and Canaanite religion and culture. He addresses contemporary issues that call for
critique in contemporary preaching,” Abstract.

168

I asked, “So then would you say that their acquaintance with it then became probably
more in story form and testimony? I heard the story of the Bible rather than the way it had been
weaponized?” House responded: “Absolutely, and there was such identification because I mean
the story you talk about, you know, Exodus forward, the story of the Bible is a book about
runaway slaves. That’s really what the book is about, you know.”
At the close of the interview, House gave practical help to develop the prophetic in a faith
community. First, “It’s through exposure. I will bring in prophets who will minister to
individuals, prophetic ministry to our church, to the community. I minister prophetically to
individuals in prayer, deliverance, prophecy, words of wisdom, those things like that—
edification comfort.” House's examples of prophetic ministry here should be understood through
the Pentecostal/Charismatic model defined in Chapter Two. House continued, “Some people’s
hearts have just turned to the Lord because they’re just like, whoa, I have never experienced
anything like that. God does know things about me. Yeah, and he knows you. He loves you. And
he knows everything about you still.” In addition, House develops prophetic critique and
preaching. He said he spares no one, including himself, when he preaches, nor those who are part
of social groups that he is a part of that are complicit. “I think that they must get both aspects and
understand the prophetic that can be predictive to the future, but it’s analytical to the present.”
The interview with Christopher House was rich with insight into two sides of prophetic
ministry at work in a Pentecostal church. First, as a bishop and as a professor, House lives out
the legacy of black prophets in America. A personal revelation of the imago Dei was a formative
experience that inspired the prophetic voice in Christopher House. A call for justice and equality
inspired from scripture and the story of God delivering His people sets prophetic preaching apart
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from protest speech. The inspirational interview stirs the imagination to dream of a community
of prophets who speak revealed truth in love to every person and culture.

Interview with John Bates
John Bates serves as the lead pastor of Freedom Church in Waxahachie, Texas. John has been in
active ministry in multiple capacities since 1986. After serving in various church staff positions,
he held a ten-year pastorate in Corsicana, Texas, before becoming lead pastor of Freedom
Fellowship International in 2003. Also, he has a heart for the nations, to see the world impacted
with the gospel. Traveling to foreign countries for evangelistic work has been a constant in
John’s life. He has conducted ministry in Europe, Asia, the Middle East, Latin America, South
America, and the Caribbean. He has preached and ministered in fifty-four nations and has
planted nine churches located in Egypt and Honduras. He is a graduate of Southwestern
Assemblies of God University and has done additional master’s studies at the University of
Houston, Texas A&M, and the Assemblies of God Theological Seminary. As an author, he has
recently written his third book. The purpose of Inner Hearing is to help people hear God with
greater clarity. His first two books are Clear the Stage and Spread the Fire.413 John is married to
his wife Shelli and has two children, Nehemiah, and Eden. They reside in Ovilla, Texas.414
The leadership model ministry of Freedom Fellowship International consists of three
different councils: a pastor’s council (previously church board) that handles business matters, the
elders’ council handles the function of worship and church discipline, and the prophetic council
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forecasts what is coming and helps with the vision of the church. Nine people serve on the
prophetic council. Potential members of the prophetic council are developed through a school of
prophets. The leadership team identifies potential members of the prophetic council from the
school of the prophets. The members serve a year at a time with a three-month break between
terms. Bates has established several safeguards designed to balance the leading personalities and
keep a unified vision within the church.
Bates works on developing the gift of prophecy within everyone in the church, including
children. John described a time when a child received a vision concerning the pastor who was in
the hospital. The mother called Pastor Bates and told him what the child had seen. The vision
aligned with other happenings Bates was sensing in the Spirit while he was battling COVID.
People who may have a prophecy to share with the church during worship are asked to fill out a
card and bring it to people from the prophetic council who will determine if the prophecy is
appropriate and should be shared during that service. If the speaker shares the word, the name of
the person who gave the prophecy is withheld intentionally to focus on what God is saying
instead of on the personality of the one giving the message.
An effort to provide food for the underserved is an important part of Freedom
Fellowship’s ministry. Freedom Fellowship’s team members minister to the people while they
wait to receive their meal from the kitchen. The team member will pray with the person and
speak a blessing over her. Often a team member will speak what they consider a prophetic word
during the time of ministry. The people are encouraged to bring positive words even if the Holy
Spirit has revealed something negative in the person receiving ministry. John Bates has
counseled the people of the church to “play opposite day.” They consider the opposite of the
negative attribute that they have sensed and call out the good instead of pointing out the bad in a
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critical fashion. Many operate in what they identify as the gift of knowing, where the Holy Spirit
reveals something in the person who is receiving ministry. Pastor Bates said that when the secret
things are revealed, the faith of the person increases, and that faith is then acted upon in prayer.
Freedom Fellowship incorporates prophetic blessings into the baby dedications. In the
days leading to the baby dedication, the prophetic counsel prays in advance for the child and
relays the special words they receive from the Holy Spirit to the pastor. When the child is being
dedicated, the church gives the parents a colored rose. The color is matched with the specific
blessing that the pastor will pray over the child after he receives the input of the prophetic
council.
John Bates and Freedom Fellowship International lead a network of nine international
churches, three in Egypt and six in Honduras. Bates and his associates consult with the pastors
on zoom. Teams from Freedom Fellowship in Waxahachie, Texas, travel with Bates to conduct
ministry training for the churches in Honduras and Egypt. Prophetic teams travel to network
churches in Honduras churches and conduct prophetic training with their laypeople.
The researcher explored the importance of prophetic ministry from Bates’ perspective.
“Muslims are very interested in the supernatural, and Words of Knowledge and Wisdom get their
attention, open them up for miracles, and then open them up to serve Jesus.” Bates continued, “It
(prophecy) is a tool towards salvation and convincing people of their need for Christ and that
Jesus is real. It’s helping people direct their lives and find God’s will for their life and live it out
to its fullest on a local church level.” The prophetic ministry, especially in the revelatory gifts, is
a vital part of the international ministry to Muslims that Bates conducts.
The perspective of a pastor concerned with the relationships within the community was
evident when Bates said, “a Spirit-filled church will either prophesy or gossip and backbite. So,
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if you train them to prophesy, they will be speaking life.” Bates referenced a scripture used often
in Pentecostal churches, “The power of life and death is in the tongue” (Prov 18:21). He
concluded, “If you don’t release the prophet or the church’s believers to prophesy, they’re going
to be caught up in gossip, backbiting, murmuring, complaining, doubt, and fear.” Speakers
within the Faith Movement, sometimes referred to as prosperity teachers, will refer to Proverbs
18:21 to teach people to speak a positive confession. Bates applies the scripture to the way a
person speaks to another person. The ministry gifts, especially prophecy mentioned by the
Apostle Paul in 1 Corinthians 12, help believers love people. This is the emphasis of Bates’
ministry, his practical theology.
Everyone in the church is called to prophesy and speak life over people, according to
Bates. He made a clear distinction between the prophets in the OT and the NT: “I see the Old
Testament vein is more the anointing coming up on harsher blacker and whiter. I mean, it is not
that it wasn’t in New Testament Church because we have Ananias and Sapphira, but it just
wasn’t as prominent in that Old Testament vein.” He continued, “everything shifted when Jesus
came.” Although Bates sees a clear distinction between the prophets in the OT compared to
prophets in the NT, he identified some people as being like the “Seers” in the OT. He described
some people to be “heavy in visions and dreams,” and these people are steered towards
ministering with the prophetic council.
When it comes to issues of justice and mercy and prophecy, Freedom Fellowship is
involved in praying in protest and making “prophetic declarations.” Bates told of the prayers
they had prayed concerning an abortion clinic. The church now worships in a shopping mall
facility that was previously occupied by Planned Parenthood. But most of the prophetic ministry
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concerning social issues is done on a one-to-one basis as the church reaches out in the feeding
ministries and other outreaches in the community.
John Bates has advanced prophetic ministry throughout the ministry of Freedom
Fellowship. The interviews and research found Bates had implemented leadership structures to
maximize the unique gifting in the members to lead Freedom Fellowship as a team. The research
found that a priority of the ministry is purposeful teaching to encourage and develop each person
to recognize what God may be saying. Freedom Fellowship works to provide multiple outlets to
share the prophetic word and minister in personal interactions and in corporate worship. The
researcher found policies and procedures to safeguard all involved in prophetic ministry,
participants, and recipients. Bates’ ministry fits within the Pentecostal/Charismatic Model
described in Chapter Two.

Interview with Bob Hazlett
Bob Hazlett is an experienced prophetic voice. His teaching and prophetic ministry have been
featured on GodTV, TBN, Daystar, and Bethel TV. The biography on Hazlett’s ministry website
says, “Hazlett is a friend to leaders and a sought-after speaker and author. Powerful healing and
prophetic gifts follow his ministry. Hazlett has a passion for empowering people with spiritual
gifts to fulfill their life purpose. He has traveled extensively throughout the United States and
internationally. Bob Hazlett lives in Connecticut with his wife Kimberly and two daughters April
and Abby.”415 Hazlett wrote The Roar: God’s Sound in A Raging World in 2013 and Thought
Like Heaven: Change Your Thinking, Change Your World in 2015416
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Bob Hazlett described his ministry as helping churches establish community. Hazlett
does have an online community, but he said he hasn’t “yet established a local prophetic
community” Hazlett’s ministry is to help churches and movements establish their prophetic
culture and community.
Born into a Christian home, Hazlett’s’s parents were Wesleyan Methodists who were
impacted by a Pentecostal experience when Hazlett was ten years old. During the formative
years of junior and senior high school, Hazlett was involved in a Word of Faith Church. He went
to Valley Forge University, an Assemblies of God school. There he met his wife, Kimberly, who
was an AG pastor’s daughter. Upon graduation, Hazlett served as a youth pastor for eight years
before becoming “a solo pastor” of a church in the Philadelphia area. A transformative moment
occurred when Bob and Kimberly attended the Brownsville Revival. First, Kimberly was “healed
dramatically of a seven-year bout with fibromyalgia, chronic fatigue syndrome, and
endometriosis.” Hazlett continued, “I had a potent encounter one night when the pastor at
Brownsville, John Kilpatrick, during the revival, just stopped the service in the middle of a
worship song and began to prophesy that there was a pastor there that God was touching.”
Hazlett described the moment further, “Some of the specific things dramatically touched me said
in that prophecy that related to me, and I wrestled with my mind. I was wrestling with it.
Because I didn’t have experience with personal prophecy, didn’t have a grid for it. I had a
theological belief. Still, I didn’t have a practical theology.”
The experience at the Brownsville Revival in Pensacola would change Hazlett’s ministry.
After conducting special revival and renewal services while continuing to pastor, the time had
come for the Hazlett family to embark on a new ministry. As an itinerant preacher, Hazlett
noticed he began to receive specific words for people when he was praying for them. He
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recognized these occurrences to be the operating of a revelatory gift, and that he should analyze
and understand it better. Hazlett described the year that followed. He felt God would have him
pray for children and not adults. He said, “God was teaching me to use a different language like
that of a child.”417 The following year Hazlett was led to pray specifically for businesspeople.
And the words of prophecy were geared towards occupations outside the church ministry. This
learning process became a foundational piece for Hazlett and is now a tenant in training that he
offers to help people grow in the prophetic gift.
Hazlett described the prophetic ministry as “a growing process where people can learn
how to recognize the way God is speaking to them.” Hazlett was leery of labeling anyone a false
prophet. “The phrase false prophet has just turned into a trigger point. So, I just don’t like it. I
would like to say an immature prophet. I wouldn’t want to say the wrong prophet. I would like to
tell you to know the malformed prophet.” Hazlett’s approach, in his own words:
I tell people that how do you know if you’re right or wrong when you’re prophesying. I
said I couldn’t worry about that. Otherwise, I’ll freeze up like so. The question is the
answer to the question, is this me, or is this God? Yes. It’s both, and stop asking the
question because that’s prideful. It’s a bit self-focused, and it takes you off track. It’s
going to make you freeze up. So, I kind of teach people to take away that filter and just
let it go if they’re operating from a place of love. Follow the way of love, eagerly desire
spiritual gifts, especially prophecy. So, if I’m coming from a place of the heart of God’s
love for that person, God will help me to grow, I’ll get it right. It’s an opportunity to
exercise the humility of being correct, or I’ll get it wrong. It’s an opportunity to exercise
the humility of being wrong, and grace is always attracted to humility. And growth
follows grace. So, I always say fail forward and succeed forward, but that’s the microlevel when it comes. But I think you can apply that to the macro level of false prophets
and real prophets.418
Hazlett offers training and coaching where he teaches people to share what they believe
God is saying without using over-spiritualized expressions. The goal, according to Hazlett, is to
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develop more prophets for the secular culture and not just prophets who operate in church
settings. He said, “God’s voice should transform the culture, but I see it more as manifesting
light in darkness than being the kingdom’s ruling factor. So, prophecy isn’t us telling the
government what to do. It’s us demonstrating who Christ is, and demonstrating what Jesus would
say in that case, and bring solutions.”
The researcher queried Hazlett concerning public prophecy and politics and the
presidential elections, particularly in 2020. While avoiding aligning with a political branch or
ideology, Hazlett expressed the need for Christians to be involved in speaking with a prophetic
voice to real-world situations. While still formulating his thoughts concerning the prophet's
relationship with the government, Hazlett shared his thought process on the matter:
God's voice should transform the culture, but I see it more manifesting light in darkness
than the kingdom's ruling factor. So, prophecy isn’t us telling the government what to do.
It’s us demonstrating who Christ is, and demonstrating what Jesus would say in that case,
and bring solutions. It should bring solutions to the chaos, emptiness, darkness, and
culture to see the God who spoke. He spoke into chaos. There’s a sense of entropy in the
earth.419
The researcher found that Bob Hazlett was a good representation of prophetic ministry
within what has become known as the Prophetic Movement of the early twenty-first century.
Hazlett was found to be clear of the controversial prophecies common to others within this
movement. A woman from the church the researcher serves as the pastor gave testimony when
Hazlett prayed and prophesied over her life. Happenings predicted by Hazlett occurred in the
woman’s life just as prophesied. The data presented a good picture of prophetic ministry as
understood within Pentecostal circles during this era.
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Interview with Gregory Mira
Gregory Mira has spent four decades serving the Body of Christ. He has traveled the world
extensively, teaching, training, and challenging the church’s existing ecclesiastical and
organizational structure. He has pastored, planted, evangelized, and prophesied. He has written
two books and numerous articles.420 He has served on several apostolic teams and has been the
keynote speaker for seminars, symposiums, and conferences. Gregory resides in the Tampa Bay,
FL, area with Denise, his wife of forty years. They have raised five sons and have six
grandchildren.
Mira grew up in Pentecostal/Assemblies of God churches and attended an Assemblies of
God Bible college. He was impacted by leaders of the shepherding movement and then was an
integral part of the International Worship Congress in the 1980s. Mira continued to pastor
Assemblies of God churches until he became affiliated with Mike Bickel’s ministry, known as
Kansas City Metro Fellowship. Greg shared openly about the challenges that faced many people
who were a part of what became known as the Kansas City Prophets.421
Throughout the interview, Mira referred to the ecclesiastical structure and five-fold
ministry model: apostles, prophets, pastors, teachers, and evangelists. Mira understands that the
apostle’s role is to govern, the prophet guides, the pastor guards, the teacher grounds, and the
evangelist gathers.422 Mira is in a time of ministerial transition and was reflective and
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contemplative about how the church should function. He said, “I do believe that authority does
not flow from the structure; it flows from a relationship.” Throughout his ministry, Mira
preferred to minister in relationships with other team members. Therefore, his definition of the
apostle is not entirely hierarchical; instead, he intimates the need for apostle-type ministers to be
able to be trans-local, and local elders to administrate the church in different cities. He defends
this idea in his article, “Equipping the Believers.”423
When asked, Mira explained prophecy working in the OT as the Spirit of God who would
come on a person and directly influence them, while in the New Testament, the Holy Spirit lives
within the believer. Mira responded to the idea of the prophethood of believers: “If all God’s
people are prophets or all God’s people are prophetic, I think we’re missing Ephesians 4:11-13
ministries.” Mira believes there is room for all people to be prophetic, but some are designated to
be prophets. The function of a prophetic person is not the same as a person called to the office of
a prophet. According to Mira, NT prophecy or the NT prophet should not be put in the same
category as an OT prophet.
The NT prophet’s function differed from the OT, according to Mira. He continued, “We
know in part, we prophesy in part, but Jeremiah spoke over 430 times in the Old Testament. It
says, ‘thus saith the Lord.’” The OT prophet seems to be more of a mouthpiece of God, whereas
the prophets in the NT and today senses and listen to a revelation. Mira said, “In the New
Testament because the Holy Spirit lives in us, our knowledge of God and our understanding of
God (that we’re hopefully developing in our lives) allows us to listen and to interpret what the
Holy Spirit may be saying.” Mira described encouraging prophetic utterances he had been the
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recipient of at times in his life. “When I needed a fresh word from God, or I needed to
understand something from the Lord, someone came, someone released a prophetic unction that
was just for me. An individual spoke with a word of encouragement that was just what I needed
to hear at the time.”
Sociologist Margaret Poloma helps explain the perspective of many in
Pentecostal/Charismatic circles, including Greg Mira:
To describe the major differences among prophets, Mike Bickle and Jim Goll have
offered a widely accepted four-level prophetic hierarch, both noted for their prophetic
ministries. These levels (in ascending order) are (1) simple prophecy; (2) prophetic
gifting; (3) prophetic ministry; and (4) prophetic office.”424
Poloma further defines simple prophecy as “the ability to use what others might call intuition to
offer a blessing to another person. Simple prophecy functions to strengthen, to encourage, and to
comfort.” Poloma described much of the prophetic expression that John Bates and Freedom
Fellowship International expresses and some of the ministries for which Bob Hazlett trains
others.
Poloma continues, quoting Goll and Bickle:
“Prophetic gifting has the same function as simple prophecy but with the intuitive
abilities refined and turned up a notch or two. The visions will be sharper, words will be
more definitive, pictures will be clearer, and dreams will be more relevant. It is only with
the third level of prophetic ministry that prophets are encouraged to give direction and
correction to others.” Bickle and Goll425 describe such experiences as more regularly
receiving words, dreams, and visions; having “open visions” (angelic visitations, audible
voices, etc.); and often including detailed information, such as names and faces, dates,
and future events. It is at the fourth level—that of the prophet—that we find the “most
powerful” prophetic activity, although the prophets do have “less authority than those
who wrote the scriptures.”
The prophet functions “to provide direction and correction to those in church
government, and often leaders in the secular world as well.” Prophets allegedly have “a
constant flow of divine revelation,” with many “open visions.”
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The definitions Poloma offers are common amongst those in Pentecostal/Charismatic
circles; however, the biblical foundation for these definitions is thin. Interpreters will turn to 1
Corinthians 12-14 to remind people the issue is to love one another and work together in the
body of Christ, the metaphor Paul uses. And Paul speaks of the importance of prophecy to
encourage and edify the other members of the church. Pastor John Bates teaches “the love
sandwich,” where the words of prophecy that a person gives to another are wrapped in love and
kindness.
I asked Mira about the connection between social justice and prophecy and the
prevalence of social concern in the emerging generation.
My concern with the whole social justice thing is if we get swallowed up with this
social justice, we’re missing justice that took place at the cross. Justice was
determined at the cross. I am not saying we shouldn’t address some of the justice
issues. I think we should, but that’s getting our way off our focus in the church. I
think we’ve been called to preach Jesus Christ and Him crucified. That’s still our
message. That’s what Paul said. So I am determined to know nothing else.
In addressing social justice issues, Mira again returned to the theme of being a father. The five
boys Greg and his wife Denise raised engage the culture with the gospel outside the typical
church structures. Mira is proud of the faith of his sons and how they are engaging culture in the
marketplace through their gifts. As Mira reflected on how Christians should engage culture, the
researcher asked, “So how do we cultivate a community. As fathers in the faith, how do we
cultivate a prophetic generation?” Mira responded, “I think we must teach people that ministry is
fatherhood.”
The interview with Greg Mira revealed a person who had experienced the waves of
Pentecostalism in America over four decades: Latter Rain, Church of God, Assemblies of God,
Shepherding, International Worship, the Kansas City Prophets, Vineyard, and Third Wave. But
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Mira says, “I’m a father, that’s all. I want to be a father to my sons and grandchildren, but I want
to be a church father. And I’ve tried to be, and I believe that I am.”
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CHAPTER FOUR: THE PROJECT EVALUATED
Introduction
The research for the first course, conducted in October and November of 2018, garnered valuable
data that established a point of understanding before sweeping changes in American culture. The
interviews and survey in the second course of the research were conducted after American
culture experienced tumultuous changes in the intervening two years. The social consciousness
awakened in the popular culture confronted views of some Evangelicals and Pentecostals
influenced by a rise in religious nationalism. The interviews in the second course of the research
were conducted following the demonstrations and intense protest following the death of George
Floyd at the hands of the Minneapolis policemen. In addition, the worldwide pandemic from the
outbreak of COVID-19 forced a long season of isolation and quarantine. Finally, the polarizing
American elections in 2020 exposed religious nationalism that infected many Evangelicals and
Pentecostals in the United States. The research conducted amidst this season of dramatic change
revealed prophetic function in the midst of the Pentecostal participants.

Analysis of Course One Interview
Four pastors of different backgrounds were interviewed in the first course of the research. Three
of the pastors were from Florida, and one was from the Midwest. Each pastor wanted to be clear
about the Holy Spirit as a vital part of the salvation experience. The Holy Spirit’s influence is
present in people from the beginning, while each of the four pastors interviewed subscribed to a
subsequent event where people are filled with the Holy Spirit. At the time of the interviews, the
preaching on the Holy Spirit’s baptism was not a primary focus for any of the four churches. In
previous times, Pentecostal and Charismatic churches regularly encouraged people to experience
the baptism of the Holy Spirit. The subject of being baptized in the Holy Spirit decreased among
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seeker-sensitive churches. It may be an annual part of the calendar but not a focal point
throughout the year. Although the terminology may vary, the churches teach Spirit-filled living
within discipleship pathways and small groups in local churches.
All four churches consider themselves Pentecostal and look to provide an atmosphere
where the Holy Spirit actively ministers in healings and other supernatural expressions. Two of
the four churches recognize individuals as prophets. These recognized prophets are not residents
within the local fellowships but come in as guests. In one case, these are platform guests, and in
the other the prophet is a part of a prophetic presbytery. One of the four pastors instigated
teaching on prophetic ministry.
Each of the four pastors talked about their adaptations to minister to people who do not
have a church background or a Pentecostal experience. As such, these pastors are adapting their
approaches to be more relatable without losing the Holy Spirit’s dynamic. There is a greater
focus on the Holy Spirit being expressed and practiced in small groups. Two of the four churches
have an identifiable way to bring a word to the congregation other than via platform ministry.
The pastors interviewed did not equate prophecy with social justice issues. One pastor
interviewed is working to be involved more in social justice and equality issues in the local
community. However, his church is not as active in that arena as he would hope. The pastor from
the COGIC background recognizes people as prophets and uses the term prophetesses or prophet
as a clerical title. From his perspective, church leaders active in social justice and racial equality
are not usually considered prophets. For example, Rev. Jesse Jackson and Dr. Martin Luther
King Jr., were not referred to as prophets. Thus, prophecy does not usually speak to these issues.
In all cases, living a Spirit-filled life is the focus more than having Holy Spirit moments.
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Analysis of Course-One Survey
Many of the respondents have a varied church background, and, thus, their theological
framework is mixed. The framework for Spirit-filled experience for the respondents was more
lifestyle than event-driven. The people who responded to the survey were more interested in
character than spiritual gifting. The way a person lives in light of the fruit of the Spirit was as
important or more important than other gifts or manifestations.
The people surveyed do not equate prophesy or the prophetic life with being Spirit-filled.
Although the overwhelming majority offer “God-given” words to people, they do not
characterize these words as prophecy. In addition, there was little to no mention of issues of
justice in the survey. The connection of prophecy to such matters does not seem to resonate
within this sample.

Analysis of Course-Two Survey
The second survey sample was limited, skewing the results. A person who forms an analysis
from silence should exercise caution. Still, the lack of surveys from within the influence of Mira,
House, and Hazlett could be due to the focus of their ministries. Mira and Hazlett were not
serving as pastors in local communities when interviewed. Further analysis of the course-two
surveys is not advantageous for this project.

Analysis of Course-Two Interviews
Three of the four leaders interviewed gave a definition of prophets and prophecy from a reading
of the NT markedly different from the OT’s covenants. “Everything changed with Jesus,” said
John Bates. Christopher House defined the ministry of the prophet through the lens of the
prophets of the OT, and we, like the people of the Bible starting with the Hebrews, “are all
185

runaway slaves.” This bifurcation is at odds with the notion Jesus came not to abolish the law but
to fulfill the law (Matt 5:17). As argued in the biblical analysis, Moses is the paradigmatic
prophet. Jesus is the eschatological prophet who functioned as a prophet. Jesus is also the
prophet maker who sent the Holy Spirit of prophecy to anoint witnesses to operate in the same
manner as Jesus and the prophets who pointed towards Christ. The definition of prophecy and
the prophet derived from Moses, and Jesus addresses the social issues of justice and equality and
effectively dismantles the structures that tend towards oppression.
House identified a difference between prophetic speech and protest speech. Prophetic
speech is derived from the biblical story, while moral arguments are the basis of protest speech.
Each of the four leaders recognizes an encounter with the divine as the genesis of prophecy. But
the Pentecostal encounters that spark prophetic words typically differ from the prophetic
preaching that addresses social issues. House said the revelation that sparked the prophetic voice
happened when he recognized “he too was made in the image of God.”
John Bates and Bob Hazlett endeavor to teach, or perhaps coach, people how to hear
from God, recognize His voice and communicate the prophetic word with others. The heart and
wisdom of a pastor were evident in each of the four men interviewed. House teaches the
community he serves as a pastor how to speak prophetically to social issues; he also conducts
retreats and seminars where guest speakers and participants alike exercise prophetic ministry.
Greg Mira had regularly taught about the prophet’s function in worship and within a fivefold
model of church governance. Each of these leaders teaches practical methods to deliver the
message, helps people discern God’s voice, and relates the temperament of a prophet.
The ministry of Freedom Fellowship integrates prophetic ministry throughout the
community of faith’s systems, relationships, and spiritual development in each age. The

186

leadership teams are sensitive to the unique gift mixture in different members. The
administrative structure has essential safeguards to protect the body as a whole and to personally
develop the members. Three leadership teams or councils direct the Church—the pastor’s
advisory council, which used to be the board; elders; and prophetic counsel. The prophetic
counsel forecasts what’s coming and helps with the spiritual vision of the church. The elders
handle church discipline and the function of worship. The pastor’s advisory council handles the
business—the various team members minister according to their gifting. Value is added to the
community and each member when each person’s gift is recognized and utilized.
Bates has structured Freedom Fellowship with personal and cooperative safeguards for
prophetic ministry. For example, suppose a person has a word of prophecy to give to the
congregation at Freedom Fellowship. In that case, they submit the word in writing on an index
card to a designated person on the leadership team. If the prophecy is deemed appropriate, the
leader or presenter on the platform will then give that word to the congregation but not mention
who initially offered the word of prophecy. Bates implemented the system to focus on what the
Holy Spirit is saying rather than the person exercising the gift. Another safeguard for prophetic
ministry is that the members of the prophetic council rotate on and off the team, thereby avoiding
burnout and potential power struggles within the leadership. The leadership of Freedom
Fellowship gives purposeful attention to guard and guide the community to operate prophetically
in the ministry of the Church and their personal lives. Freedom Fellowship is a healthy example
of how prophecy can be developed and exercised in every aspect of a local church.
Bob Hazlett and John Bates teach/coach how to communicate a prophecy to people in a
manner that helps others understand and apply the ministry to their personal lives. Bates strips
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the strangeness away, making hearing from God a natural occurrence for believers.426 Bob
Hazlett tells his story and offers practical advice on how to prophesy to others.427 Hazlett has
focused his ministry on children for a season; God was teaching him to speak simplistically.
“Prophecy gets a bad rap because people over-complicate it or misunderstand it. At times,
prophecy can even be misused because it’s not held within the context of love. It’s not an overly
mystical, highly unattainable skill reserved for the elite. Prophecy is as simple as hearing what
God says and saying it. It is a by-product of relationship with God.”428
Bates also stressed the need for the person giving a personal prophecy to speak
understandably and positively. He teaches the “opposite day principle.” The person giving the
prophecy might discern a negative trait in the recipient. The one ministering should call out the
opposite in the other person. For example, if the Holy Spirit would show that the recipient is
critical towards others, the person ministering could say, “I see you are a person who loves the
truth. I pray you will be able to speak the truth in love to the ones around you. I also pray you
would know how much God loves you even when you aren’t perfect.”429
Greg Mira encountered a wide variety of Pentecostal leaders from the Shepherding
Movement, the Assemblies of God, the International Worship Symposium, and the Prophetic
Movement. Mira expressed a yearning for apostolic leadership as he reflected on the various
movements he encountered. Mira believes in a fivefold leadership model drawn from the
concepts found earlier in the Shepherding Movement. At the heart of Mira’s ideal is relational
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accountability and encouragement that can occur when a plurality of leadership occurs. The local
Church should be led by a team of elders, while other apostles and prophets function as itinerant
ministers serving several communities in Mira’s paradigm. Mira built his leadership model from
the book of Acts and background information from NT epistles. In the interview, Mira
highlighted the relationships of ministry, especially the call to be fathers and mothers in the faith.
The relational and generational focus is an integral part of the prophetic community described in
Joel and Acts 2. The Spirit of Prophecy is given to daughters, sons, handmaidens, servants, older
men, and younger men. Their relationship to another recognizes each group of people. Perhaps
believers should understand the role of prophets and apostles within a relational paradigm
instead of an organizational hierarchy.
The four leaders understood the idea of the prophethood of believers or a prophetic
community made up of people who function in the prophetic gift(s). Each leader seemed to
reflect and consider how believers might be a prophetic influence in community with one
another. Throughout the book of Acts, the believers lived out a prophetic witness of koinonia, a
community devoted to one another, prayer, the teaching of the Apostles, and generosity (Acts
2:42-47). The believers preached the Gospel of Jesus, confronting the powers of the religious
establishment and the empirical government of Rome. As a result, they were persecuted as a
community, so they prayed together that they might remain faithful (Acts 4). The believers, as a
community, cared for widows and those in need (Acts 6). They welcomed people on the margins,
Samaritans (Acts 8), The Ethiopian Eunuch (Acts 8), persecutors of the Church (Saul Acts 9)
Gentiles, (Acts 10), and officers in the empirical military establishment (Cornelius Acts 10). The
community of believers was empowered to witness in word and deed.
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The leaders surveyed, except for Christopher House, tended to think of prophecy in
individual terms. The call to confront societal power structures that are oppressive or unjust was
evident only in the ministry of House. Bates’s ministry addresses issues within the community
by reaching out and serving people, feeding the hungry, and meeting other physical needs. Each
leader interviewed actively addresses the ills of society by interceding for the country to confront
societal sins such as abortion. Of the leaders questioned, only House understands the prophetic
voice to engage power structures and advocate for justice, equality, and societal change.

Data Analysis Summary
The eight Pentecostal pastors interviewed over the two courses of research value God’s written
and charismatic word. The Pentecostal pastors interviewed endeavor to help people hear and
discern God’s word. The four pastors interviewed in the first course of the research were
concerned with helping people unaccustomed to charismatic worship relate to Pentecostal
spiritual practices. The pervasive seeker sensitivity of many churches has diminished emphasis
on personal Holy Spirit baptism experiences. However, the leaders and respondents show great
concern for the Spirit-filled life represented by integrity and relevance to the culture.
The prevailing notion of the research respondents is NT prophets, and prophecy function
is different from the OT. The respondents see prophecy’s purpose as strengthening, encouraging,
and comforting people (1 Corinthians 14:3). Concerns of justice, equality, and kindness for the
poor as spoken by Jesus and the prophets in the OT are not central in the conversations of the
respondents. Prophecy from this framework is generally more individualized.
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CHAPTER FIVE: THE PROJECT CONCLUSIONS
Goals Assessed
The goal of this project was to first build a theological framework for the function of prophets
and prophecy within the ecclesial community to (1) prepare believers for ministry, (2) equip the
body of Christ, (3) become one in the witness of Jesus, and (4) mature in the fullness of Christ.
The framework is intended to serve as practical theology to implement the biblical model of
prophetic ministry in contemporary churches. The project first developed a model of the
prophethood of believers, one that encourages inclusive prophetic ministry, exercises
discernment, and is faithful to the witness of Jesus Christ. The model is built from the story of
scripture from Moses to Jesus and the first century witnesses. The practical theological
framework interacts with scripture as story. The story, then, is the key to defining prophetic
ministry. Lastly, the model of prophetic ministry at work in the story of Pentecostalism is
considered and how that story might inform the practice of contemporary witnesses of Jesus.
The first aspect of the prophetic is a face-to-face relationship with YHWH. The prophet’s
ministry flows out of the face-to-face encounter with the Divine. The word of God is living and
active (Heb 4:12). Prophetic witnesses interrelate with the written word of God through Christian
education, the incarnate word of God in Holy Communion and the charismatic Word of God in
the baptism of the Holy Spirit. The prophetic witness first encounters the word of God, then she
proclaims the word of God, and then she actuates the word of God personally and corporately.
Fundamentally the prophet speaks and lives the word they personally receive from God. See
Appendix A that traces the prophetic ministry from Moses to Jesus to the prophetic witnesses in
Acts.
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Lessons Learned From The Research.
The research began with the question, how is a prophetic community formed amid contemporary
culture to recover the witness of Jesus? The results of the biblical analysis found Moses to be the
paradigmatic prophet in the Hebrew Bible. The prophetic ministry of Moses began with an
encounter with God at the burning bush. The face-to-face relationship that distinguished Moses
as the prophet of YHWH was maintained by continual meetings throughout the years Moses led
Israel. Jesus was both the eschatological prophet who Moses said would rise and the
quintessential prophet who ministered as such. Jesus commissioned his followers to be prophetic
witnesses forming an inclusive prophetic community.
The researcher adopted the term “prophethood of believers” as introduced by Roger
Stronstad to identify the potential of a prophetic community. The concept of the “priesthood of
the believer” that rose from the Protestant Reformation, sparked by Martin Luther, was a radical
break from the hierarchical structure that separated the cleric from the ordinary person. The
priesthood of believers meant that all had access to Christ and were responsible for bringing
others to Christ. The prophethood of believers is also a revolutionary concept that claims
ordinary believers might speak and minister the very word of God. The biblical analysis from a
reception theory worked to define the function of prophets and prophecy through the paradigm of
Moses’ ministry and projected it to Jesus’ ministry. Luke presented Jesus as the eschatological
fulfillment of the Prophet. Jesus, the quintessential prophet, ministered as a prophet like Moses.
Luke’s narrative follows the prophetic ministry of Jesus that started in Galilee and passed to the
seventy followers sent out to preach the Gospel. The Holy Spirit empowered believers in
Jerusalem to be prophetic witnesses (Acts 1:8 and Acts 2). The prophethood of believers,
initiated at Pentecost, exemplified a Spirit-filled community in word and deed.
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The study's implications lead to the question, how should the church implement the
theological model of a prophet, prophethood, and prophecy presented in the previous chapters?
John Swinton describes the worthwhile struggle at the heart of this project. “Practical Theology
is dedicated to enabling the faithful performance of the gospel and to exploring and taking
seriously the complex dynamics of the human encounter with God.”430 Various templates are
available to chart the course of practical theology to work through four reflective and
implementation tasks.431 This chapter is a guide to begin the pragmatic task. Practitioners may
reflect on these considerations while building an effective strategy for their setting.
The framework from which the text is read is a determinative factor in how a person
understands the function of the prophethood of believers. A unified reading of the Bible
illuminates the revelation of God through the prophets from Moses to Jesus, forward to
contemporary believers. In the New Testament period, the function of prophets and prophecy did
not change, but was activated in believers. At Pentecost, the Holy Spirit of prophecy was poured
out, welcoming all who would answer the Spirit’s call regardless of age, ethnicity, gender, or
social class. The Bible should be read as one story leading to and proceeding from Christ. God
has been at work revealing himself to women and men and redeeming the fallen from the
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beginning. A unified story will help form a cohesive theology concerning the work of the Triune
God.
Luke-Acts presents Jesus as the prophet like Moses, who fulfills the eschatological
promise and ministers as the quintessential prophet. The Holy Spirit of Prophecy was given to
empower the faith community as prophetic witnesses, who minister in the same manner as Jesus
and Moses, in community and as representatives of Christ’s community. The paradigm of
Moses’ ministry defines the function of prophets and prophecy best; Jesus, the quintessential
prophet, is the eschatological prophet like Moses, the fulfillment of prophecy and the model of
prophetic ministry. Thus, the church is called and empowered by the Holy Spirit as prophetic
witnesses of the resurrected Lord Jesus Christ.
The Triune God reveals himself through covenant and his word. biblical prophets
delivered the covenant word, contending for people to remain faithful and remember YHWH.
Covenant and prophetic promises are all fulfilled in Jesus, the Messiah. Prophecy points to Christ
and flows from Christ to the people whom God loves, that is, to all people.
The research confirmed the influence the reader’s perspective places on practical
theology. A theological framework that understands continuity in the function of the
prophethood in the first and second testaments of the Bible strengthens the believers to witness
Jesus and His Gospel in word, deed, and community. The people of God heard the word of God
via the written word and the spoken word, and they applied the word as a community throughout
the biblical story of Israel, from Deuteronomy forward. Likewise, contemporary prophetic
witnesses should read the Bible, participate in charismatic speech, then discern and live out the
word in community.
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A split reading of the Bible that separates the work of God into various eras can lead to
an egocentric understanding of prophetic ministry that focuses the reader's attention on his own
time and place. This bias can happen when a person reads the text through their place in time and
space rather than understanding the continuous prophetic flow of God’s revelation of himself to
and through his creation. A personalized biblical interpretation distracts the would-be prophet
from concern for the poor, disadvantaged, and distressed. Christians understanding the grace
gifts in individualistic terms leads to the exaltation of individual personalities, a loss of a Christcentered identity, and an eventual loss of integrity. An egocentric church made up of
individualized members will lose the prophetic edge, align themselves with people and parties to
claim or maintain power, become irrelevant to a culture looking for justice and equality, and
become ineffective in preaching the Gospel.

Synthesis within Ministry Context
YHWH is at work today in the lives of women and men. God has been working throughout
history, bringing people back into fellowship with him. God reveals his plan through prophets
who share the heart and will of God to those called by God. Jesus didn’t come to alter or abolish
the law but to fulfill it. The plans and promises of God are eternal and have not changed from
what they were during biblical times. God’s plan did not change, nor did the primary function of
the prophets of God. God still raises prophets to call people to remember and return to the
covenant-making God. It is helpful to apply this theology to the research data.
The best way to understand the function of prophetic ministry is to connect the
paradigmatic prophet Moses to the quintessential prophet Jesus and the current prophetic
witnesses, the church. The function and focus of Moses are fulfilled entirely in Jesus and then
given to believers. Prophetic ministry begins with an encounter with God. God communicates his
195

will via the prophetic word the prophet preaches to people; thus, the prophet, in all cases, speaks
the word of God and puts the message into action. The prophet primarily speaks to their context.
The predictive nature of prophecy is more a by-product than the purpose of the God-given
message. Jesus told his disciples not to be concerned with predicting the timing of the eschaton.
Therefore, it is folly to focus on the prophetic calendar that coincides with any system of
theology.
Prophecy works to dismantle any power structure that opposes the reign of YHWH; thus,
witnesses of Jesus should not be entangled or enticed by wealth nor aligned with political power
brokers. The prophetic word conveys the heart of God and will therefore seek to welcome others,
honor every person, work justice, and show mercy.
The general understanding of prophetic ministry has been defined through interpretations
of Pauline theology taken out of context. The five-fold gifting in Ephesians 4 should be
understood within the context of the body working together to mature in love and oneness with
Christ. Similarly, the gift of prophecy and the other nine gifts mentioned in 1 Corinthians are not
the focal points of Paul’s argument. Paul is contending for unity and love to be the significant
gift and expression of the Holy Spirit at work in believers. Understanding the ramification of the
prophethood of believers will emphasize the charismatic acts in the Church as a community,
instead of focusing on individual roles or church governance models. The mature believer should
then find her identity in Christ, not in the charismatic gift or role she fulfills. As stated in Chapter
One, the mark of the Spirit-filled community of first-century believers was the way they lived
and ministered together. The Church is more than a collection of gifted followers of Jesus. There
is One Body, One Lord, and One Baptism. A faithful witness of Jesus must reflect this nature in
ministry.
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There is great value in teaching believers how to hear or recognize God’s voice. But
equally as necessary is to equip people to effectively communicate prophecy with others. The
insights provided by Bates and Hazlett offer sound, practical principles to help believers exercise
the gift of prophecy personally and corporately. Pastor and leaders should equip believers
personally to hear God, be discerning, and share His word with others through authentic
relationships. The process begins with the assumption shared by each of the pastors interviewed,
that the Holy Spirit is at work within each person. The more the gifts of the Holy Spirit are
developed in each believer, the healthier the community will become.
God led his people by His word. Throughout the biblical story, God is heard through the
charismatic voice and the written voice, which are discerned by the community. The process of
divine revelation calls for humility within each person. It takes humility to wait, listen, and then
boldly speak as the Holy Spirit gives utterance. It takes humility to listen to the word of God
when spoken in diverse tongues. The diversity of tongues provides a fuller perspective of God’s
will as heard through varied ethnic, gender, and generational frequencies.
The Holy Spirit empowers the prophetic community to witness in word and deed. Thus,
not only are individuals empowered to be prophetic witnesses, but the community has the
potential to demonstrate the heart and will of God to the world. The relational health of the
persons within the community is key to the prophethood of believers functioning with the
excellence that love demands.

Considerations for the Future: Putting the Practical in Theology
The project’s third goal was to develop a model or set of best practices for practitioners to build
prophetic communities. The following considerations are useful for the practitioner to implement
in her practical theology.
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Wait and Pray
Prophetic ministry begins with a face-to-face encounter with God. Jesus promised His followers
they would receive the promise of the Holy Spirit. They were to wait in Jerusalem until they
would be endued with power, after the Holy Spirit had come upon them. They understood the
command to be a call to gather and pray together. Jesus determined the encounter with the Holy
Spirit and ordained the duration of the wait. They were to wait until they encountered the Holy
Spirit. Just as Moses regularly met God on the Mountain and in the Tent of Meeting, prayer with
the Father was a substantial regular part of Jesus’ lifestyle. Luke highlighted the importance of
prayer for Jesus and the prophetic witnesses in Luke-Acts. If believers are to be the prophetic
witnesses that they are called to be, they must participate in divine encounters through the Holy
Spirit. A prophet’s speech and ministry are reduced to activist rhetoric and protest if there has
not been a face-to-face encounter with God. In the book of Acts, the believers prayed together in
community where they experienced divine encounters by the Holy Spirit. The believers
encountered God directly and personally. The infilling of the Holy Spirit did not flow out of
another individual’s anointing (Acts 2:1-4).
Pastors and faith community leaders should consider if the worship and prayer practiced
in the church’s life are participatory, where people encounter God directly. Believers are
equipped and grow consistent face-to-face relationships when they participate in the Eucharist,
engage in the story of scripture, pray personally and in community, and share their testimony.
These practices are the foundation for spiritual formation. Therefore, pastors should strategically
plan local church life to foster these practices.
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Don’t Be Distracted
Distraction is the enemy of a prophetic life that speaks God’s current word to the world. Jesus
told the disciples they were to receive the Holy Spirit (Acts 1:4-5). They immediately asked if
this would be when the Kingdom would be restored to Israel (Acts 1:6). The disciples were
distracted, trying to fit the Spirit of prophecy into their nationalistic theological framework. Jesus
told them not to think in those terms but to focus on the promise of the Holy Spirit. Consider, are
Christians studying the word of God, written or prophetic, to decipher a prophetic code or predict
the events within an eschatological system? A sharp prophetic word should focus on what God is
saying and doing in the present. Otherwise, the practitioner could consider the gift of the Holy
Spirit reduced to a personal possession or a gift that promotes an individual. Instead, pastors
should encourage humility and a submissive servant’s heart. They should encourage teamwork
that makes the most of the gift mix within the community.
The true prophets amongst God’s people function fundamentally differently than the
prophets within earthly kingdom constructs (See Num 22). ANE cultures commonly enlisted
prophets for hire, yet this approach was strictly forbidden in Judaism. Peter sharply rebuked
Simon the sorcerer for trying to monetize or profit from the gift of the Holy Spirit. Christians
should examine whether the gift of the Holy Spirit in the form of prophecy is monetized in any
way. Is there a sense that wealth and power are the rewards of a Spirit-filled life? See the stories
of Ananias and Saphira (Acts 5:1-11) and Simon the Sorcerer (Acts 8:9-25). This gain from
practicing the gifts of the Holy Spirit is not consistent with the message of the Gospel, good
news to the poor. Instead, the church should practice generosity and radical sharing (Acts 4:3237).
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Canon—Charisma—Testimony
God has led his people through the written text, spoken word, and the stories of testimony of
experiencing God’s intervention in people’s lives. Pastors need to consider whether the people in
church community are literate in the canonical story. In the book of Judges, one generation after
Joshua led Israel onto the promised land, “a generation grew up that did not know the Lord or
what he had done for Israel” (Judges 2:11 NIV). In other words, the Joshua generation failed to
teach their children the promises of God. The author of Judges says each person did what was
evil in the eyes of the Lord.
One needs to consider how to give voice to the Scripture charisma and testimony in one’s
faith community. How can the community hear, process, and discern the voice of the Holy Spirit
in the three voices? How can the local church arrive at the place where they can say, “it seemed
good to the Holy Spirit and us?” (Acts 15:28 NIV).

Preach and Live Prophetically
Prophetic preaching is centered on the revelation of Jesus Christ and the manifestation of the
Kingdom of God on earth as it is in heaven. Preaching the Kingdom of God, the Gospel of Jesus
Christ, threatened the power structures throughout the Greco-Roman world in Acts. Jesus spoke
of a kingdom that was not of this world. Preaching the Kingdom of God that is not of this world
denotes a rejection of the would-be systems of this world. The power brokers and influencers
within the world’s system are impotent in the Kingdom of God. The Gospel that embraces the
cruciform life is offensive to the world. The prophets throughout the Bible were rejected.
Prophetic witnesses should expect persecution by and the rejection of the world.
Believers should consider whether there is an alignment with a particular political viewpoint in
the community that could result in the loss of prophetic integrity. Marvin McMickle wrote,
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“Prophetic preaching then asks the question, ‘What is the role or the appropriate response of our
congregation, our association, and our denomination to the events that are occurring within our
society and throughout the world?”432 Believers should consider whether they have become
myopic and self-centered. “Prophetic preaching shifts the focus of a congregation from what is
happening to them as a local church to what is happening to them as a part of society.”433

Prophets and Prophethood
The witnesses of Acts prophesied personally and in community.434 Luke portrays the community
of believers in Acts as ministering prophets together. As Luke’s narrative unfolded, he
highlighted the ministry of certain representatives within the prophetic community, such as
Barnabas, Phillip, Stephen, and Paul. After Pentecost, the Holy Spirit mobilized the followers of
Jesus to witness throughout the world. The Holy Spirit directed the mobility of the prophetic
witnesses to include people in the community of faith. Throughout the book of Acts, the Holy
Spirit empowered people to welcome others into the community of faith. The people included
Greek-speaking Jews, the Samaritans, the Ethiopian Eunuch, Gentiles at the house of Cornelius
(an officer of an Italian regiment in the Roman army); Saul the Jewish zealot and persecutor of
Christians; Lydia, a businesswoman; a Philippian jailor and his household; to name a few. The
prophetic witnesses not only spoke truth to power, but they preached good news to the poor, the
favor of the Lord to all who would call upon the name of the Lord. One can question whether a
prophetic ministry is directed towards those who are on the margins, and whether the faith
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community shares a commonality, or whether there is a sense of privilege amongst specific
segments.

Limitations to the Project
The Biblical Analysis paid particular attention to Luke’s attention in Luke-Acts to Moses’s
prophetic ministry trajectory. There is the opportunity for additional study of the track of OT
prophets such as Abraham, David, Elijah, and Elisha in Luke-Acts. While Moses is the
paradigmatic prophet in the Tanakh, Noah and the Patriarchs are also called prophets. The
research question, how Noah and the Patriarchs function as prophets, was not pursued. The
connection between prophets and covenant throughout the Bible is another field ripe to harvest in
further study.
Despite the misinformed stereotype among some observers that Pentecostals hold a
simplistic theology, Pentecostals are diverse, multifaceted, and thoughtful. Global
Pentecostalism cannot be traced through a single stream but has been sparked by different people
worldwide. The researcher’s history within the Assemblies of God and the Charismatic renewal
influenced the assumptions and bias inherited from the research concerning the perspective and
passion of Pentecostals in America. The admitted bias left room for further study in streams of
Pentecostalism such as Oneness, Latter Rain Movement, and the healing movement in North
America. Understanding the role of the prophet from the perspective of Pentecostals around the
world was also limited in this research.
While field research afforded a measure of insight into the community life of eight
Pentecostal communities through surveys and interviews, the data was limited without visiting
the communities in person or being embedding in the communities of faith. The study would
have benefited from a larger sample size in the surveys. The limited responses in the second
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course skewed the research data. Perspective from within the communities of the leaders
interviewed could have garnered a valuable understanding of the ordinary theology of different
streams of Pentecostals.

Concluding Remarks
As this project concludes, I pause to ask, where have I seen God at work along this journey. I
first experienced God lighting a match of curiosity in me one year before I started the doctoral
program at Southeastern University. Walter Brueggemann’s book, The Prophetic Imagination,435
was assigned reading in the final class of my Master of Divinity degree. A thought gripped me.
Where is the prophetic imagination at work in the contemporary Christian church in America? At
the same time, I read Roger Stronstad’s Prophethood of Believers436 linking Moses to Jesus then
the prophethood of believers who were commissioned at Pentecost. Then following a wellestablished Pentecostal tradition of reading myself into the text, I wondered at the possibilities of
a prophetic generation passionate about God and what He is passionate about. What if the
dynamic of Pentecost unleashed Kingdom of God ethos and dismantled the power structures of
the kingdoms of this world? What if Pentecostals were not focused on personal success and
accumulating wealth and power but engaged their imagination to live in community and
generosity? God's hand lit the match of curiosity in me that burned into a passion for the
prophetic imagination to be unleashed today and in the emerging generation.
The timing of this project has been providential. The goal of this project was to define the
prophetic, and the research helped me tune my ear, block out the noise, and discern clearly what
the Spirit may be saying to the Church. During the research and writing of this paper, Christians
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were facing momentous challenges. Americans were polarized politically, divided racially, and
isolated due to a worldwide pandemic, COVID 19. Social media provided a platform for
unfettered rancor but discouraged thoughtful discussions amongst Americans concerning the
challenges of the day. There was a lot of noise, but no clear sound. Predictions and
proclamations were plentiful, some claiming to be prophetic. In this season, it became apparent
that Christians did not need more words. Instead, Christians needed skills to discern the true
prophetic word of the Lord. Before one can discern the prophetic, she must be able to define the
prophetic.
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APPENDIXES: THE PROJECT DATA
Appendix A: The Model of the Prophet

The Prophet meets
God
Face to Face

Aspect

Moses

Call and
Empowerment
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Burning Bush

Prayer & Encounter

Egypt
Sinai
Tent of Meeting
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Jesus
Jordan Baptism
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Daily Prayer
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My People Go”

Is 61
Preaching the
Kingdom of God

Deliverance:
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Devil
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In The Temple
House to House
Jesus the Christ,
whom you crucified
is the Risen Lord
Acts 4: 8:4-12
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Acts 5:16
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Acts 4:1-21
The Fellowship of
Believers
Acts 2:42-47
The Believers Pray
Together Acts 4:2331

Blessings and Woes

Ananias and Saphira
Acts 5:1-11

Jesus Led by The
Spirit
Obedience to Death
on A Cross

The Witnesses
waited in Jerusalem
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The Prophet
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The Prophet
Acts
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Delivered all
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Devil
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Direction
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Moses Rejected by
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Jesus the Christ,
whom you crucified
is the Risen Lord
Acts 3 and 4
Cast out Demons
Acts 5:16
Delivered from
Prison
Acts 4:1-21
Generous Koinonia
Acts 4:32-37
Apostles Healed
Many
Acts 3, 5:12-16
Phillip, Peter, Paul
and Barnabus,
Jerusalem Council
Mt. Olives,
Pentecost, Samaria,
Cornelius House,
Paul and Ananias
Apostles Persecuted
Acts 4

1) Moses, The Paradigmatic Model of the Prophet
a) Met God Face-To-Face
i) Mt. Horeb: The prophet was called and empowered by YHWH.
ii) Egypt: YHWH directed Moses to confront Pharoah
iii) Mt. Sinai: The prophet received the covenant.
iv) Tent of Meeting: The prophet regularly met with YHWH to receive direction.
v) Mt. Nebo: The prophet is shown the promised land before he died and was buried by
YHWH
2) The Prophetic Ministry of Moses (Word and Deed)
a) The Word of the Lord came to Moses saying,
i) “Let my people go.” The prophet dismantled the power structures of Egypt
ii) “Let my people go.” The prophet spoke deliverance for the Hebrews
iii) Covenant
(1) Hear O Israel, Thou shall love the Lord with all your heart, mind and strength
(2) Love your neighbor as yourself.
(3) Moses imagined a preferred reality of a covenant community
iv) The Prophet Moses interceded for Israel, Miriam and Aaron
v) The Prophet spoke a Blessing or a Curse
vi) The Prophet Warned
b) Deed
i) The Prophet Moses obeyed YHWH.
ii) YHWH performed miracles of deliverance at the hand of Moses.
iii) YHWH exposed the Egyptian non-gods and dismantled the power of Pharoah through
the ten plagues.
iv) YHWY delivered the Hebrews from the Egyptians by the parting of the Red Sea.
v) YHWH performed miracles of provision at the hand of Moses.
(1) Water from the Rock
(2) Mana
(3) Quail
vi) YHWH preformed miracles of healing at the hand of Moses
vii) YHWH directed the Hebrews out of Egypt, through the wilderness and into the
Promised Land through the prophet Moses.
viii) YHWH empowered a prophethood of elders through the Prophet Moses.
3) Jesus, The Quintessential Prophet
a) Jesus, the Eschatological Prophet
i) Jesus, a Prophet Like Moses who speaks to the YHWH face-to-face
ii) Jesus, a prophet raised from amongst Israel.
iii) Jesus, the prophet rejected
iv) Jesus, the prophet obeyed
v) Jesus, the prophet led by the Holy Spirit
b) Jesus, Face-to-Face with His Father YHWH
i) Jesus is Baptized,
(1) YHWH says, “This is My Son in whom I am pleased.”
(2) The Spirit came upon Jesus
ii) Forty Days in the Wilderness
(1) Jesus was led by the Spirit into the wilderness.
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(2) Jesus overcame temptation by the Canonical Word of God, “It is Written”
(3) Jesus emerged from the wilderness in the power of the Spirit
iii) Jesus, the Prophet in his hometown, Nazareth
(1) Jesus read from Is 61
(2) The Spirit of the Lord is upon Jesus
(3) Jesus was anointed by the Spirit of the Lord
(4) The Prophetic Mission outlined
(5) “Today this Scripture is fulfilled in your hearing”
iv) The Prayer life of the Prophet Jesus
(1) Daily
(2) Mt. of Olives
4) The Prophetic Ministry of Jesus (Word and Deed)
a) Word
i) Jesus Proclaimed the Kingdom of God dismantling the religious and political power
structures
ii) Jesus Preached Deliverance to the Captives
iii) Jesus preached good news to the poor
iv) Jesus preached welcome
(1) to sinners
(2) to women
(3) to Samaritans
(4) to Gentiles
(5) to Tax Collectors
v) Jesus, the minister of the New Covenant
vi) Jesus, offers a preferred reality
vii) Jesus preached a blessing
viii) Jesus preached woes
b) Deed
i) Jesus delivered all those oppressed by the Devil
ii) Jesus healed the sick
iii) Jesus provided (feeding the multitude)
iv) Jesus the intercessor
v) Jesus the itinerant preacher
vi) Jesus the prophet maker
(1) Jesus sends out the 70
(2) Jesus sends the Holy Spirit of Prophecy
5) Prophethood of Believers
a) Face to Face through the Holy Spirit
i) The Witnesses were called and empowered by the Holy Spirit and Pentecost
ii) The Witnesses Prayed
b) The Prophetic Ministry of the Believers
i) The Prophetic Witnesses dismantled the power structures of the world by preaching the
Gospel of Jesus Christ.
(1) The religious-political structures
(2) The Roman political structures
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c) The Prophetic Witnesses exposed the Greco-Roman non-gods by preaching the
Resurrection of Jesus.
d) The Prophetic Witnesses preached welcome to
i) Greek Speaking Jews
ii) Samaritans
iii) Ethiopian Eunuch
iv) Gentiles Cornelius Household
v) Saul the Persecutor
e) The Prophetic Witness Spoke Holy Spirit’s judgment to Ananias Saphira
6) Deed
a) Witnesses Healed the Sick
b) Witnesses provided through generosity of the Spirit
c) Witnesses were devoted to one another
d) Witnesses accepted those who were being saved.
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Appendix B: Course One Survey, Ordinary Theology
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Appendix C: Course Two Survey

262

263

264

265

266

267

268

269

270

271

272

273

274

275

276

277

278

